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INTRODUCTION 


UNDER Gop the Pulpit made the Free Church of 
Scotland. The Disruption Fathers were choice 
preachers. In setting forth the claims of Christ 
they witnessed to the power that inspired them, 
with a reality, an intellectual resourcefulness, and 
an evangelical fervour, that made that epoch 
memorable in the history of Gospel preaching. It 
must be admitted that the rapid progress of the 
Church was greatly owing to the influence of “‘a 
godly and learned ministry.” 

It is now frequently alleged that preaching is a 
lost art. The sermon is regarded as obsolete. It 
- is difficult to restrain our impatience with such 
critics when we remember the marvellous enrich- 
ment which has come to the world through “ the 
foolishness of preaching,” and the abiding necessity 
of preaching for the Church of Christ, to meet the 
needs of the world, to deepen spiritual life, and to 
stimulate Christian effort in fresh directions. John 
Knox, sharing the views of the Reformers of other 
lands, placed ‘‘the true preaching of the Word”’ 
as “the first note of the Kirk of God’’; and in 
doing: this he simply stated the fundamental idea 
of the task which the Lord committed to His dis- 
ciples—‘‘ Go ye therefore and teach all nations.” 


The men of every age who exercised an abiding 
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influence upon their contemporaries were the 
preachers who proclaimed with clearness and vigour 
the imperious message of their Lord. They had 
nothing to preach but His message; and they 
could do nothing with it but preach it; and as 
they preached it in its many facets, “the hand of 
the Lord was upon them, and much people was 
added unto the Lord.”’ 

In the Scottish Churches to-day there is a 
large body of people who love the truth and 
prize Gospel preaching. But no thoughtful mind 
can escape the conclusion that in regard to the 
pulpit we are living in days big with perilous possi- 
bilities for the future. In intellectual attainment 
the pulpit stands as high as at any period of our 
history ; but it is to be feared that in too many 
cases the things worth glorying in are lost sight of. 
A kind of preaching is developed which is largely 
negative. The foundation of Scripture is destroyed ; 
and such doctrines as the Atonement, Justification, 
Regeneration, and Redemption are little more than 
meaningless phrases of a past generation. Such 
preaching may be characterised by beauty of 
thought and lucidity of language ; but so long as it 
is at variance with the whole tenor of the teaching 
of the Word of God it can achieve nothing. History 
and experience alike should convince us that it is 
Scriptural preaching alone that gives reality and 
vitality to the pulpit ; and so long as the preacher 
proclaims “as a dying man to dying men” the autho- 
ritative message of divine truth, the supremacy and 
power of the pulpit must stand acknowledged. 


INTRODUCTION y 


The reading public can judge for themselves 
whether the pulpit utterances contained in the 
accompanying volume, which is sent out in response 
to many requests throughout the Church, commend 
the eternal verities with the fulness, the definiteness, 
and the effect which are worthy of the pulpit of the 
Free Church. It may not be possible to produce 
preachers who deserve a place on the roll on which 
the great names of the Disruption are inscribed ; 
but discerning critics, we venture to think, will 
allow that we have men who are well equipped 
for their calling—ministers who will command the 
esteem of all who love “‘ the glorious Gospel of the 
blessed God.” In their own pulpits they adopt the 
extempore method of preaching; but that does 
not mean that preparation is neglected. This 
volume affords evidence of the high estimation 
in which ministers hold the capacity of those who 
listen in the pew. There is no pretence of attach- 
ing first importance to literary expression, or of 
dealing with all the aspects of the Faith; but the 
sermons are the utterances of men who regard 
preaching as supremely worth while, and in each 
case they are indicative of the personal traits of 
the writers. 

It was difficult to know on what principle to 
make a selection: this was done by inviting 
ministers from all the Presbyteries ; and now the 
sermons are as far as possible representative of 
the Free Church of to-day. This should add 
interest and value to the book. We commend it 
to all who appreciate our common Faith; and we 
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send it forth with the earnest prayer that by God’s 
blessing it may prove helpful to many, not only 
within our own borders, but far beyond the bounds 
of the Free Church. 

As Convener of the Committee responsible for 
the publication, I desire to express my sense of 
indebtedness to Rev. Alexander Stewart, D.D., 
Rev. P. W. Miller, B.D., and Rev. W. Macleod, 
M.A., who assisted in the selection of writers and 
the correction of proof sheets for the Press, and 
who have themselves contributed to the volume. 


JOHN MACLEOD 


Hore STREET FREE CHURCH 
GLasGow, 1927 
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THE CONSECRATION OF YOUTH! 


By the Rev. ALEXANDER STEWART, D.D. 
Edinburgh 
“T have written unto you, young men, because ye are strong, 


and the word of God abideth in you, and ye have overcome 
the wicked one.’’—1 JouN ii. 14. 


THESE words bring before us a strikingly attractive 
portrait, drawn by one or two vigorous strokes of 
the Apostle’s pen. It is the portrait of a young 
man, rejoicing in the fulness of his strength ; with 
a crown of victory on his head, for he has already 
overcome in the conflict with wickedness; and 
with the grace of purity and reverence in his heart, 
for the Word of God abideth in him. It is not 
indeed a picture of youth as it always is in actual 
life, but of youth as it may become, and often does 
become, through the transforming grace of Christ. 
The young man to whom John directs his message 
is Christ’s man. His sins have been forgiven him, 
and his soul has been renewed. In the family of 
God he occupies an intermediate place between 
the children and the fathers. He has outgrown 
the stage of spiritual childhood, but he has not 
yet attained to maturity of knowledge and experi- 
ence. Altogether he is a radiant personality, full 
of hopefulness and courage, a true knight of Jesus 
Christ, facing life in the spirit of a crusader. In 


1 Preached in the Chapel of Glasgow University on 7th 


November 1926. 
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examining the description given of him, I should 
like to consider with you the Strength of Christian 
youth; the Sphere in which it is exercised; and 
the Spring from which it is fed. 


I. THE STRENGTH OF CHRISTIAN YOUTH 


“T have written unto you, young men, because 
ye are strong.” The glory of young men is their 
strength. There are, of course, various kinds of 
strength in which youth makes its boast. What 
healthy young man is there, for example, who does 
not glory in his physical strength, and who does 
not feel that it is good to be alive when the red 
blood is coursing freely through his veins and his 
frame is thrilling with vitality? Then there is 
intellectual strength, which is a still finer thing, 
the strength of a clear and vigorous mind, well 
equipped and well disciplined. 

These qualities are not excluded from the 
Apostle’s view, but it is not to them that he is 
mainly referring. He is speaking especially of 
moral and spiritual strength. The young man 
whom John is addressing is strong in soul. He is 
no longer a child in spiritual attainment, but 
neither has he passed the spring-time of his religious 
life. The glow of his first love to God is still in 
his heart, and the vision of Christ’s face, which 
made all things new for him, has not yet faded into 
the light of common day. What are the elements 
which constitute his strength ? 

To begin with, he is strong in the defences of his 
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soul. His mind has been enlightened and his con- 
science has been cleansed. Above all, he has re- 
ceived the Spirit of Christ, and is thus endowed 
with a more than natural strength in the inner 
regions of his being. His defences are strong be- 
cause his heart is pure. He stands in unyielding 
antagonism to evil in all its forms, opposing it with 
the consent of all his faculties. 

He is strong, again, in the loyalties of his heart. 
He is knit in the bonds of a deathless gratitude 
and devotion to the Lord Who redeemed him, and 
has become “a thrall to His enchantments.”’ 
Finally, he is strong in the enthusiasms of his spirit. 
He is fired with a zeal for the noblest of all Causes, 
the Cause of Christ’s Kingdom in the world, and he 
has courage to dare and suffer on its behalf. It has 
been suggested that in John’s words there is a 
special reference to the young men who suffered in 
the persecution which raged in those days under the 
Emperor Domitian, and who faced that fiery trial 
with a lofty courage. Be that as it may, there can 
be no doubt that one outstanding element in the 
strength of youth is its enthusiasm and courage. 

Not long ago there was issued from the Press a re- 
markable little volume by Dr Grenfell of Labrador, 
entitled, What Christ means to me. Among many 
notable things in that volume there is one reiterated 
assertion that stands out with arresting distinctness. 
“ Real religion,” says Dr Grenfell—and his own life 
has been a magnificent illustration of the statement 
—‘‘real religion involves real courage.” “ Life,” 
he elsewhere says, ‘‘ is always, everywhere, a real, 
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tough, courageous fight, with daily opportunities, 
to which aré added all the fun of achievement and 
all the glories of a conqueror.”’ 


Il. THe SPHERE IN WHICH IT IS EXERCISED 


That is the field of battle. ‘“‘ Ye have overcome 
the wicked one.’’ The young believer is already a 
conqueror. In the hour in which he yields to Jesus 
Christ he wins his first victory. He overcomes 
through submission, surrendering his will to Jesus 
Christ and receiving thereupon a new endowment 
of power ; and in the riches of the Redeemer’s grace 
he is translated from darkness to light and from 
the power of Satan unto God. The dominion of sin 
is over. He has become a free man in Christ Jesus. 

But the conflict is not ended with the first 
success. The past victory involves a present obliga- 
tion. ‘‘ Ye have overcome ”’ already, but ye must 
also continue to fight till your latest breath. The 
enemy has been overthrown, but he has not been 
destroyed. The Christian life is indeed a long war- 
fare, in which the believer must put forth his 
strength to the end. This applies first of all to the 
region of his personal life. Temptation, as some 
one has said, is the one thing that a man can never 
escape from. Its methods of approach present an 
endless variety. Often it comes in the form of those 
“fleshly lusts which war against the soul.” But 
sometimes its assaults are more insidious because 
their real character is less easily discerned. There 
is the temptation, for example, to accept a sordid 
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ideal of life; to fashion one’s career after an un- 
worthy pattern; to sacrifice spiritual aspiration 
for an ignoble ambition ; to surrender the integrity 
of the soul for an earthly prize. Against all those 
sinister influences which contend for the mastery 
with the grace of God in his heart the soldier of 
Jesus Christ must wage an unceasing warfare. 

There is also, however, a wider field of conflict in 
which he must put forth his strength. He is called 
to the warfare of the Kingdom of God in the earth, 
and has his part to play in the task of winning the 
world for his Lord. And the world cannot be won 
without conflict. There are forces of wickedness 
that are entrenched in it on every side—iniquities 
and impurities that have the sanction of imme- 
morial custom, social wrongs that are established © 
by decree, falsenesses and insincerities that brazen it 
out in the light of noon-day, malignant corruptions 
that eat as a canker into the life of the community. 
And the energies of the young knight of the Cross 
are enlisted against every manifestation of false- 
hood and impurity and injustice. What indeed is 
the strength of youth for, unless to match itself in 
God’s name with those confederacies of wickedness 
that fling their challenge to the rule of Christ ? 

But although the conflict is long and strenuous, 
there is no doubt about the issue. “‘ Ye have over- 
come the wicked one’’: that is a fact which not 
only involves an obligation, but enshrines a pro- 
phecy. The first success holds in it the promise of 
ultimate conquest. The initial victory is the pledge 
of final triumph. 
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In the figure of Gareth in Tennyson’s Idyll of 
Gareth and Lynette we have the portrait of such 
a young knight of Christ as John may have had 
in view. Gareth is the very incarnation of the 
strength and buoyant courage of youth. He rides 
forth on his quest with a glad heart, looks on the 
face of danger with fearless eyes, accepts the blows 
of circumstance with an irrepressible gaiety, and 
refuses to admit the possibility of defeat. And on 
the great adventure of his life the poet represents 
him as meeting in single combat, and overthrowing, 
four knights who defended the fords of the river 
which lay between him and his goal. The first was 
called the Morning-Star, the second Noon-Sun, the 
third the Evening-Star, and the fourth Night and 
Death. These, according to the unmistakable sym- 
bolism of the poem, represent the forces of evil 
which assail the life of the follower of Christ at 
successive stages of his spiritual history. 

Gareth’s victory over his first opponent was com- 
paratively easy: youthful faith and devotion have 
little difficulty in conquering the temptations which 
are peculiar to the morning of life. But the subse- 
quent conflicts became increasingly difficult. The 
sins of middle-life and of advancing age are harder 
to slay ; and when Gareth fought the Knight of the 
Evening-Star he panted hard, and 


“ Seemed as one 
That all in later, sadder age begins 
To war against ill uses of a life, 
But these from all his life arise and cry, 
“Thou hast made us Lords and canst not put us down,’ ” 
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But in the end he prevails over this opponent 
also, and then advances to meet the last enemy, 
whose name is Death. This is a grim and terri- 
fying adversary, a monster whose very appearance 
fills the heart with horror. But Gareth opposes 
him with dauntless courage, and in the first onset 
Death is dashed to the ground. Gareth leaps upon 
him and cleaves his skull and helm, and then, forth 
from that thing of dread, there issues “‘ the bright 
face of a blooming boy, fresh as a flower new-born.” 
This, the poet teaches, is what death means to the 
follower of Christ—the gateway to immortal youth. 
And this especially is what the last enemy proves 
to be when it is met in faith—no real warrior, but 
a kind of monstrous scarecrow, with power enough 
to terrify, but none to hurt. The real fighting has 
been done before on the battlefield of life, and the 
triumphs gained on that field are the pledge of 
final victory. 


III. THE SPRING FROM WHICH IT IS FED. 


“The word of God abideth in you.” Here lies 
the secret of victory in the day of battle, and of 
endurance in the life-long conflict. The energies 
of the soul are continually replenished from an 
inward spring. Without this constant renewal even 
the youths would faint and be weary and the young 
men would utterly fall. But because the Word of 
God abideth in them, they have in their souls a 
well of water springing up into everlasting life. 

Young men and women, I urge upon you to 
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receive into your hearts that living Word of God 
which is the well-spring of true strength and purity 
and nobility. Do not suppose that the develop- 
ments of modern scholarship have left it a dis- 
credited thing, stripped of its divine authority and 
shorn of its spiritual power. On the contrary, if 
you make it your daily companion, you will become 
more convinced as the years go by that it is a sure 
Word, and that its teaching will never be super- 
seded. ‘‘ We search the world for truth,’ says 
Whittier, in lines that must be familiar to you, 
“and come back laden from our quest, 


To find that all the sages said 
Is in the Book our mothers read.”’ 


What does the Word of God do for us when it 
finds a dwelling-place in our hearts? It does at 
least three things. 

First of all, it confronts us with the authority of 
a divine Precept. The Word of God is Law; 
therefore it has authority for the conscience. How 
shall I find a clue to the maze of life, and especially 
how shall I recognise the path of duty for myself, 
and understand what the will of God is for me? 
Through the illumination of that Word which is as 
“a light that shineth in a dark place,’”’ and which 
speaks to my conscience as the very voice of God. 
Amid all the conflicting voices of earth and all the 
competing claims of human authority, here is the 
final Court of Appeal. 

In the second place, it conveys to us the grace 
of a divine Promise. It is good to have light to 
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show us the way, but we also need strength to walk 
in the appointed path. It is good to know who our 
enemy is, but we also need power to contend with 
him and prevail against him. But the Word of God 
is a channel of life as well as a medium of light. It 
is Gospel as well as Law. Through its exceeding 
great and precious promises we are made partakers 
of the divine nature, and therefore become sharers 
in the divine strength. And it is through the con- 
tinual reinforcements of spiritual power which reach 
the soul from this inner spring that we are enabled 
to prevail in the conflict with evil. 

Last of all, it reveals to us the glory of a divine 
Person. This is the final secret of its sustaining 
power. In the glass of the Word we behold the face 
of Christ, and through its medium we have fellow- 
ship with Him. And that provides us with the 
impulse of love in addition to the energy of life and 
the guidance of light. The love of Christ becomes a 
ruling passion in the heart, and that passion is kept 
in flame throughout the years by means of the 
gracious revealings and communings which come 
through the medium of the Word of God. It isa 
passion which purifies the soul and fortifies it 
against the assaults of evil in its most alluring 
forms; which nerves it also to patient endurance, 
and inspires it to noble achievement. 

In the course of his “‘ voyaging through strange 
seas,” Ulysses, you remember, came to the place 
where the sirens used to-lure men to destruction 
by the sweet songs which they sang and the seduc- 
tive music which they played. Ulysses, however, 
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had been forewarned of the danger, and took drastic 
measures to overcome it. He filled his sailors’ ears 
with wax, and had himself bound securely to the 
mast. Similar methods of resisting temptation 
are sometimes adopted by religious people. But 
they are never really successful. Compulsory re- 
nunciation may have its uses, but a pure heart does 
not require a maimed life. It is not the mutilation 
of our natural powers that Christian holiness de- 
mands, but their consecration. After a fashion, 
however, the method employed by Ulysses served 
its purpose; but when the Argonauts passed by 
the island of the sirens they adopted a still more 
effective safeguard against their wiles. They had 
Orpheus with them in their ship, and he played 
such sweet music to them while they sailed through 
the danger zone, that the allurements of the sirens 
lost their charm and failed to move their hearts. 
The evil fascination was overcome by the more 
powerful counter-attraction. 

And here we have a kind of shadowing forth of 
the more excellent way of Christian victory. ‘‘ The 
word of God abideth in you, and ye have overcome 
the wicked one.” It is when the Word of God 
makes music in the secret chambers of the heart, 
music that is sweet as the voice of Christ, that the 
spell of evil is really broken, and the old love of 
sin is cast out through “the expulsive power of a 
new affection.” 

Let me conclude with a single word of personal 
appeal to you who are preparing yourselves for your 
life work in this University. I have tried to set 
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before you the way to real strength of character 
and to abiding fruitfulness of life. It is the way 
of submission to Jesus Christ and of sustained 
obedience to His royal will. In this day of your 
youthful vigour and enthusiasm I would remind 
you that your God commands your strength. The 
Church of Christ has need of all your energy and 
courage. There is work, indeed, to be done in the 
Kingdom of God—on the mission field, for example 
—that can be accomplished only through the 
strength and consecrated daring of youthful lives. 
I pray that in this morning hour of your life you 
may hear the old call of the Master of men, ‘“‘ Whom 
shall I send, and who will go for us?” and that 
the response of your heart will be, “‘ Here am I, 
send me.” 


JACOB AT BETHEL 
By the Rev. R. M. KNOX, Edinburgh 


“And he dreamed, and behold a ladder set up on the earth, 
and the top of it reached to heaven: and behold the angels 
of God ascending and descending on it,”—GEN. xxviii. 12. 


WE are not told very much about Jacob before he 
set out for Padan-aram, and what little is recorded 
of him is not particularly flattering. As contrasted 
with his brother Esau, who was “a cunning hunter, 
a man of the field,’’ Jacob was a “ plain man, dwell- 
ing in tents.” But if his early life was less adven- 
turous than Esau’s, it was probably much more 
virtuous. Jacob learned at home to govern his 
passions, while Esau contracted undesirable alli- 
ances abroad, “‘ which were a grief of mind unto 
Isaac and to Rebekah.”’ And this early restraint 
made possible in later life what is perhaps the 
finest love episode of the Old Testament, where we 
read that ‘‘ Jacob served seven years for Rachel ; 
and they seemed unto him but a few days, for 
the love he had to her.” Only a man of virtuous 
life could labour so long, and love so tenderly 
as that. 

It must be confessed, however, that Jacob’s early 
methods of gaining his ends were not conspicuously 
honourable, although the ends he sought were 
honourable ends. He endeavoured to secure the 


right thing in a wrong way: he deceived his 
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aged father, and wronged his elder brother, to gain 
the blessing of God, so that perhaps it might be 
truthfully said of him : 


“And e’en his failings lean’d to virtue’s side.”’ 


The vision was intended, we believe, to teach 
Jacob how God’s favour may be obtained. And, 
certainly, it made a deep impression upon him. 
When he awoke from his dream, though he saw no 
ladder up to heaven, and no longer heard a voice 
divine, but was faced with all the hard facts of his 
unpromising circumstances, yet he still felt the 
force of the unseen world, named the place Bethel, 
and vowed solemnly unto the God of his fathers. 
The incident influenced all his subsequent career, 
and was evidently the beginning of a change of 
heart and life, which culminated in the experience 
of Peniel, where it was said to him, “‘ Thy name 
shall be called no more Jacob, but Israel: for as 
a prince hast thou power with God and with men, 
and hast prevailed.”’ 

All this confirms us in our contention as to the 
real excellence of Jacob’s character, as compared 
with Esau his brother, who held religious and 
spiritual matters in light esteem. ‘“‘ What profit 
shall this birthright do to me ?”’ he said, when he 
sold it for some “‘ bread and pottage of lentiles.”’ 
He was of that order of men who can easily shake 
off religious impressions, and make light of unseen 
realities ; who can hear with approval of the claims 
of God on a Sabbath, but can plunge into business 
on Monday morning, leaving all good impressions 
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and resolutions behind them. Jacob, however, 
with all his practical shrewdness, always endeav- 
oured to maintain a good conscience toward God, 
and highly prized the things which are invisible. 

Let us now note some familiar lessons suggested 
by the vision. 

I. First of all, Jacob learned how accessible God is 
to sinful men: he saw ‘‘a ladder set up on the earth, 
and the top of it reached to heaven.” Naturally, 
it does not readily appear to men how access to 
God, and favour with Him, may be secured. Just 
as the visible heavens are high above, and quite 
apart from, the earth, so is God exalted above the 
sons of men. We have fallen so low by our sinful- 
ness that most of us are in little need of arguments 
to prove our alienation and separation from God. 
The perplexing question rather is, How may we 
attain unto fellowship and favour with Him, Who, 
as Isaiah declares, is ‘‘ high and lifted up”’ ? Thus 
Jacob imagined that buying his brother’s birth- 
right, and procuring his father’s benediction, would 
surely help him. And so firmly and superstitiously 
did he believe in the adequacy of these benefits that 
he was prepared to gain them almost at any 
price ; even to trickery and deceit had he recourse. 
But God will be no party to fraud and cunning, 
and holy ends were never gained by unholy means. 
Imagine, therefore, Jacob’s surprise and humilia- 
tion to find that all, and more than all, that he had 
sought so earnestly, and so fatuously, was already 
at hand, and freely offered unto him. God, he 
discovered, was not bound by birthrights and 
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paternal benedictions. Nor was He to be deceived 
by artifice, but was waiting to bless the sincere and 
simple suppliant abundantly. And the vision of 
the glory of the Lord quite vanquished Jacob, and in 
fear he exclaimed, ‘‘ How dreadful is this place!” 

Similarly, men still hope for God’s favour by 
odd devices. The strength of Romanism lies pre- 
cisely here. To sin, to go to the confessional, and 
forthwith to be pardoned, how convenient is all this! 
Always provided God will sanction it. But does 
He? Let conscience answer it. Nay, rather, let 
the Scriptures answer it. Then, think how many 
hope to be saved by pitting one thing over against 
another, to make out for themselves a reasonable 
case: good works against admitted lapses; a 
legacy to charity, or, mayhap, to the Church of 
Christ, to atone for a lifetime of neglect of Christ ; 
a course of self-denial, or painful penitence, to 
entitle them to enter heaven at last. Thus the 
delusive list might be indefinitely extended. But 
many, like Jacob, discover the futility of these 
devices, and see a ladder leading directly up to 
heaven, where God awaits the sinner’s cry for help. 

II. In the second place, it 1s noteworthy that the 
ladder from earth to heaven was revealed to Jacob. 
He had not known it had it not been revealed, 
nor seen it had it not been shown him. He was a 
shrewd and knowing man, this Jacob, and, like his 
descendants, could always see the best side of a 
bargain. But he had yet to learn that there were 
more things in heaven and earth than he had dreamt 
of in his philosophy. Hitherto he had quite missed 
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in life the vision of the glory of the Lord, though 
artfully, and sedulously, seeking it. But now he 
found it when he least expected it, and in a fashion, 
too, somewhat disquieting. This man, who saw 
so well, and saw so far, could not see those things 
that are most worth seeing, until his eyes were 
closed. He had to shut his eyes to the world that 
now is, in order to see the world that is to come. 
And though he was asleep and deep in dreams, he 
learned more than he ever did while wide awake. 
Thus Jacob saw a ladder from earth to heaven, 
a way of communion and intercourse with God, 
all prepared of goodness and of grace. 

Now this is just the lesson we must all learn if 
we would come to God acceptably. There are 
phenomena in life, which great minds in all ages 
have judged to be speculative rather than certain, 
ideal rather than real. Nay, many very clever men 
to-day flatly deny them. And yet, of these very 
things, Jesus said to Nathanael, “‘ Verily, verily, 
I say unto you, Hereafter ye shall see heaven open, 
and the angels of God ascending and descending 
upon the Sonofman.”’ This state of spiritual blind- 
ness was the chief sin of the Pharisees. Heaven, ob- 
viously, was open before them. All around angels 
of God were “‘ sent forth to minister to them who 
were heirs of salvation.” The Son of God Himself 
was in their midst, with ‘“‘ miracles and wonders.” 
But the Pharisees understood it not. So to this 
day most men are blind to the things of God. 
Materialism envelops them as a chill and depress- 
ing fog. Sin, with all its bitter and acrid fruit, 
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leads men to doubt if God, and heaven, and love 
exist at all, or, at least, to think that heaven is 
shut against them. But Jacob saw the ladder, the 
angels, and the Lord, and knew well the meaning 
of his dream, and responded to the power of its 
appeal. And every true follower of Jesus knows 
by experience how true is the word of his Master 
when He says, “‘I am the way,and the truth, and the 
life : no man cometh unto the Father, but by Me.” 
Through Christ ‘‘ we have access by faith into this 
grace wherein we stand, and rejoice in hope of the 
glory of God.” 

Ill. Thirdly, the dream was a clear call to strenuous 
and lofty living on the part of Jacob. And, indeed, 
so he understood it. It overawed him with its 
glory and its grace, and shamed him out of his 
meanness and his sin. ‘“‘ This is none other but 
the house of God,” he exclaimed, “ and this is the 
gate of heaven.’’ And there, in quietness and in 
solitude, he accepted all God’s gracious promises, 
and reverently pledged himself in solemn vows, 
saying, “‘ Then shall the Lord be my God: and 
this stone, which I have set for a pillar, shall be 
God’s house: and of all that Thou shalt give me 
I will surely give the tenth unto Thee.” 

The thoughts so fittingly expressed in the familiar 
hymn must surely have stirred the heart of Jacob 
with noble enthusiasms : 


“ There let the way appear 
Steps unto heaven, 
All that Thou send’st to me 
In mercy given, 
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Angels to beckon me 
Nearer, my God, to Thee, 
Nearer to Thee !’’ 


Thus Jacob committed himself to a life of loyalty 
and devotion to the God of his fathers; and 
though the path ever afterwards was steep and 
stern, he, gradually but surely, rose to an exalted 
plane of faith and living, until he emerges, in the 
narrative, a princely man, having influence in 
heaven and in earth. Hear also his dying testi- 
mony concerning the faithfulness of God, when he 
blessed the sons of Joseph: ‘“‘ God, before whom 
my fathers Abraham and Isaac did walk, the God 
which fed me all my life long unto this day, the 
Angel which redeemed me from all evil, bless the 
lads; and let my name be named on them, and 
the name of my fathers Abraham and Isaac.” He 
could think of no greater felicity in life for them, 
than simply that they might share the blessing 
which he himself had so long enjoyed. 

Similarly, the call of Jesus to us is always to a 
life of obedience and of faith. What splendid self- 
sacrifice and self-denial did His call evoke on the 
part of the Apostles! Peter and Andrew, James 
and John, left their home, and friends, and boats, 
and nets, and forthwith followed Him. Under its 
spell also, Matthew the publican “‘ left all, rose up, 
and followed Him.’ And Paul too confesses to 
the constraining love of Christ. ‘‘ Not as though 
I had already attained, either were already per- 
fect,’’ he acknowledges, ‘‘ but I follow after, if that 
I may apprehend that for which also I am appre- 
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hended of Christ Jesus.’’ Nor did Christ lead them 
in an easy way, but always onward and upward, 
until at last most of them won the martyr’s crown. 
And thus He carries on the gracious work of saving 
sinful men. They may be low enough in sin, and 
far enough from God when Jesus calls them. But 
the vision of Christ and Him crucified will save and 
sanctify the most depraved. New and holy aspira- 
tions will inflame the hardest heart, and men will 
confess themselves the bondslaves of Jesus. And 
though subsequent experience may not always 
fulfil the high promise of early discipleship, and, 
as in the case of Jacob, old and evil habits may for 
a season prevail, yet the general tendency of all 
the redeemed of the Lord is to “ go from strength 
to strength ; every one of them in Zion appeareth 
before God.” 

IV. Finally, the dream was fitted to teach Jacob 
the certainty of angelic ministrations. And certainly 
it was an inspiring circumstance to think upon. 
He was quite alone, and setting out upon a dan- 
gerous journey, and, indeed, with rather an adven- 
turous design, namely, to take a wife from among 
“the people of the east.’’ Here, however, was 
divine assurance that supernatural help was ever 
at hand. Whether he could see the angels or not 
in his hour of need, the vision taught him that they 
were continually ‘‘ascending and descending ”’ on 
his behalf. Nor did he doubt the reality of it all, 
for when he returned again to Canaan after twenty 
years, “‘ the angels of God met him” on his way. 
And Jacob, thus welcomed and encouraged, recog- 
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nised his holy helpers, and said, “‘ This is God’s 
host.”” We can conceive what it meant to Jacob 
at this juncture to be again assured of divine 
protection. 

Thus throughout all Scripture, again and again, 
we find timely angelic intervention on behalf of 
the saints. Under their protection Elisha calmly 
surveyed the encircling Syrian host, saying to his 
servant, ‘‘ Fear not: for they that be with us are 
more than they that be with them.’”’ And when 
the young man’s eyes were opened aright, ‘‘ behold, 
the mountain was full of horses and chariots of 
fire round about Elisha.” Our Lord Himself en- 
joyed their gracious services. After His tempta- 
tion in the wilderness, “the angels came and 
ministered unto Him.’”’ And during His agony in 
Gethsemane, ‘‘there appeared an angel unto Him 
from heaven, strengthening Him.”’ Paul also, when 
he, and those with him in the ship, had lost all 
hope of being saved, was greatly encouraged with 
words of cheer from the “‘ angel of God.” 

We are aware, of course, that there are those 
who maintain, like the Sadducees, that there is 
“neither angel nor spirit’’: men over whom the 
supernatural and the spiritual have little influence. 
But all who believe the Word of God willingly 
accept its teaching upon the subject when it says, 
“ He shall give His angels charge over thee, to keep 
thee in all thy ways.” And again, ‘“‘ Are they not 
all ministering spirits, sent forth to minister for 
them who shall be heirs of salvation?’”’ Nor is it 
a particularly weighty argument against angelic 
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ministrations, to maintain that they never now 
appear to men. Miracles, at the hands of Christ 
and the Apostles, to establish and confirm the early 
Church, were common events. But they are not 
required for that purpose now, and therefore they 
are withheld. Angels were often visible to men in 
days of old, to establish the fact of their activities 
upon the earth; we do not need such evidence 
to-day, nor do we find it given. But we may, 
nevertheless, experience their help. There are 
sources of inspiration and encouragement which 
the Christian cannot altogether explain. He only 
knows that, when often baffled and apparently 
defeated, he rises, hopeful and confident, to fight 
again. As Paul has it, ‘“‘ We are troubled on every 
side, yet not distressed; perplexed, but not in 
despair ; persecuted, but not forsaken ; cast down, 
but not destroyed.’”’ And why? Because there 
are invisible agents working with, and on behalf of, 
all who love our Lord Jesus Christ in sincerity and 
in truth. Let us, therefore, in good heart and hope, 
‘“‘ press toward the mark for the prize of the high 
calling of God in Christ Jesus.” 


GOD’S BANISHED ONES 
By the Rev. ALEX. ROSS, B.D., Aberdeen 


“For we must needs die, and are as water spilt on the 
ground, which cannot be gathered up again; neither doth 
God take away life, but deviseth means, that he that is ban- 
ished be not an outcast from Him.’”’—2 Sam. xiv. 14 (R.V.). 


THis woman of Tekoah makes but one appearance 
in the pages of Scripture. She comes into the 
presence of King David, she has an interview with 
him, and then she vanishes and never again do we 
meet with her. Yet, in the course of that brief 
interview, she spoke some words that have lived 
through thirty centuries and that will be remem- 
bered so long as the Bible is read and loved. 
““ One crowded hour of glorious life is worth an age 
without a name,” and the one memorable utterance 
of this woman, the utterance which forms our text, 
has secured for her lasting fame. 

Our text contains a commonplace statement, and 
it also contains a deep and very far-reaching statement. 


I. A COMMONPLACE STATEMENT 


‘““ We must needs die,” says this woman. One is 
inclined, at first, to wonder if it was really worth 
while to travel some twelve miles to tell King David 
that. The Word of God must think it necessary 


to tell men that over and over again, for it never 
32 
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tires of doing so. A curious fact in connection with 
the ancient Egyptian religion was its preoccupation 
with death. If we can take their religious rites as a 
guide, we might almost say that life to the ancient 
Egyptians was a prolonged looking forward to 
death, and a continual preparation for it. Their 
art and their architecture were alike dedicated to 
that stern purpose. There is a painting, called 
“ An Egyptian Feast,” which deals with the sober- 
ing truth of the uncertainty of life and the inevi- 
tability of death. This painting represents a 
gorgeous banqueting-hall, lavishly decorated, and 
around the tables are gathered all the great ones 
of Egypt. Suddenly, when the revelry is at its 
height, slaves enter and carry round in front of 
the guests, and amid awed silence, a coffin with the 
semblance of a dead body in it! And the gayest 
reveller in that banqueting-hall became serious for 
at least a few fleeting moments, as with blanched 
face he gazed on the intruders. At life’s feasts that 
grim and ghastly coffin obtrudes itself continually. 
The Word of God tells us that, in the hectic days 
of youth, in the days of robust manhood, we should 
not entirely forget whither all paths are tending. 


‘‘ The boast of heraldry, the pomp of power, 
And all that beauty, all that wealth e’er gave, 
Await alike th’ inevitable hour :— 

The paths of glory lead but to the grave.” 


The ‘‘ wise woman” of Tekoah expresses this 
commonplace statement in a very forcible way. 
‘“‘ We must needs die, and are as water spilt on the 


Cc 
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ground, which cannot be gathered up again.” 
Possibly she meant to say something like this: 
‘“‘ The water which is spilled on the ground soaks 
into the soil and is gone. It would be foolish and 
useless to try to gather it up again. It cannot be 
done. So we die; and the body returns to the 
earth. Dust we are and unto dust we return. 
‘Man dieth and wasteth away; yea, man giveth 
up the ghost, and where ishe?’ The body returns 
to the ground from which it came, and the spirit— 
the true man—where it is who can tell? At any 
rate, it is gone from our ken, and there is no 
voice that breaks the great silence. From that 
mysterious land beyond the tomb no traveller 
has ever come back; will any one ever come 
back ?”’ 
These words have a bearing upon the dead. 
Amnon had been slain by Absalom. The crime 
had been committed under sore provocation, but 
still it was a dastardly crime which had brought a 
black cloud of misery over the royal household. 
David ‘“‘ wept very sore,’ and his anguish lasted 
very long. Absalom had to flee into exile, and 
remained in exile for three years. At last, time’s 
healing influence did something to abate David’s 
sorrow, and his thoughts turned again to that 
handsome, exiled son of his whom he loved too 
fondly. Yet he did not take any definite step 
towards bringing Absalom home again until this 
woman made to him this stirring appeal. We 
may quote Dr Samuel Cox’s paraphrase of her 
appeal: “‘ It is of no use to cry over spilt water. 
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Rather, drink of any fresh sweet cup which is still 
left you. Amnon is dead, and all the weeping in 
the world will not bring him back to life; but 
Absalom is alive, and though he too must die, 
for the present he is young and very comely. Take 
him to thy heart, O foolish David, that sittest in the 
dust mourning for dust, and let him comfort thee 
for the son thou hast lost. Why mourn and weep 
over the water which the thirsty earth hath sucked 
from thy thirsty eyes, when fresh fair water in 
another and more comely cup is offered to thy 
Spe’ 

That kind of advice may seem to be heartless 
enough. But David may have needed just such 
plain-spoken words to rouse him thoroughly out 
of his exaggerated grief. It is wrong to indulge in 
overmuch sorrow for the dead and to forget the 
claims of the living. We who enjoy brighter light 
than David enjoyed, we who rejoice in the light 
which streams from Christ’s open and empty grave, 
should not sorrow overmuch for those who have 
fallen asleep in Him. We know that with them it 
is well; He who holds the waters of all the oceans 
as a drop in His hand will never be robbed of one 
of “‘ the sheep of His hand.” 

This woman’s words contain a message for the 
living. We are given only one life, and when once 
the pitcher is broken at the fountain and the 
precious contents are poured out, there is no 
gathering of them up again. If David wishes to 
bring Absalom home again, let him do it now, for 
time is flying. Opportunities of comforting the 
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sad, of supporting the weak, of cheering the lonely 
come to us and we ignore them—and, meantime, life 
is swiftly speeding on, and, perhaps, opportunities 
so great will never come our way again. Let us 
remember that old motto the authorship of which 
is uncertain: ‘‘ I shall pass through this world but 
once. If therefore there be any kindness I can 
show, or any good I can do, let me doit now. Let 
me not defer it nor neglect it, for I shall not pass 
this way again.”’ 

She was a very wise woman, this woman from 
Tekoah, but she did not state the whole truth, 
whether she knew it or not. This spilt water of 
hers—what, after all, becomes of it? Though we 
cannot gather it up again, it nevertheless can be 
gathered up again, and it is gathered up again: 
not one particle of itis really lost. “‘ For a little,” 
to quote again from Dr Samuel Cox’s lucid exposi- 
tion, ‘it lies in the dust, and helps to make that 
fruitful. But no sooner does the sun shine upon 
it with a fervent heat than it evaporates ; its baser 
and more earthly paris remain in the earth to 
fructify it, but its major and more ethereal parts 
rise through the air, rise towards heaven, and put 
on new and more perfect forms, which, though 
invisible to us, are no less real than those it wore 
while we could see it. The water spilt upon the 
‘ground may be gathered up again, it must be 
gathered up again. It will be drawn up into the 
skies, to form part of a gracious cloud, which by- 
and-by will fall in refreshing showers on the parched 
fields, and, that purpose once served, it will be 
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again lifted to the skies, again to fall, again to rise 
—so passing into a life of perpetual service. Nay, 
as it falls it may reflect the splendours of the sun, 
and help to form the gracious beautiful rainbow, 
which carries a prophecy of hope over all the earth 
and lifts all hearts to heaven.” 

That thought of life being like water spilt on the 
ground is, at first, a sad one, and it easily leads to 
pessimism. But, when it is pondered more deeply, 
we see that there is a note of hope even in a thought 
like that. We, who live in the light of the Gospel, 
know that our Christian friends who have fallen 
asleep are not gone from us for ever. The Eternal 
Sun of righteousness has shone upon them, and, 
even now, with nobler powers endowed, they are 
engaged in some new form of service, out some- 
where in the vast dominions of the Redeemer. The 
frail body which has long since crumbled to dust, 
in the fine phrase of the Shorter Catechism—surely 
one of the finest phrases ever coined—is still ‘united 
to Christ,’ and, one fair morning, that which was 
sown in corruption shall be raised in incorruption, 
that which was sown in dishonour shall be raised 
in glory, and that which was sown in weakness 
shall be raised in power. Then, when glorified souls 
shall take to themselves glorified bodies—bodies 
fashioned anew like unto the body of Christ’s glory 
—the full meaning of the Redeemer’s words will 
be seen: “‘ This is the Father’s will which hath sent 
~ Me, that of all which He hath given Me I should 
lose nothing, but should raise it up again at the 
last day.” ‘So, when this corruptible shall have 
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put on incorruption, and this mortal shall have put 
on immortality, then shall be brought to pass the 
saying that is written, Death is swallowed up in 
victory. O Death, where is thy sting? O Grave, 
where is thy victory? The sting of death is sin, 
and the strength of sin is the law. But thanks be 
to God which giveth us the victory through our 
Lord Jesus Christ.” 


II. A DEEP AND VERY FAR-REACHING STATEMENT 


“ And God doth not take away life, but deviseth 
means that His banished be not (utterly) banished 
from Him.” ‘‘ You should show mercy, O King, 
because God does.”’ The woman might have added, 
“You have reason to know that. You cried to 
God one day in bitter anguish of soul, ‘ Cast me not 
away from Thy presence,’ and did He not graciously 
hear your cry ?”’ 

We are all banished from fellowship with God 
because of sin. We may not have killed a man as 
Absalom had, but the Son of God has told us that 
the Law of God is spiritual and goes very deep: He 
has told us that he who is angry with his brother is 
as guilty as a murderer, for hatred contains within 
it the seed of murder. Whatever form sin may take, 
whether it be open and glaring, or whether it mani- 
fest itself in the secret motions of the carnal heart 
which is enmity against God, it always banishes 
the soul from God. “ Your iniquities have sepa- 
rated between you and your God, and your sins 
have hid His face from you.” Absalom went into 
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exile to Geshur, to a distance from Jerusalem which 
can be measured in yards and miles. But the 
distance between the guilty, unforgiven sinner and 
the holy God is a moral distance, a spiritual 
distance. 

Does God leave us there? Nay, He devises 
means, literally, “‘ He thinks thoughts,” with a view 
to bringing home again His banished. To quote 
Tersteegen’s beautiful words : 


“ Could it be that in the glory, 
Ere of Him I had a thought, 
He was thinking of His lost one 
Whom His precious blood had bought ? 


There, from that eternal brightness, 
Did His thoughts flow forth to me: 

He in His great love would have me 
Ever there with Him to be!” 


The humble, adoring child of God can say : 


“ Ere suns and moons could wax and wane, 
Ere stars were thundergirt, or piled 
The heavens, God thought of me, His child.” 


The problem which God had to solve in connec- 
tion with His banished is, if the expression may be 
allowed, one worthy of God, one with which the 
Infinite Mind alone could grapple. We read about 
engineers throwing bridges across wide, yawning 
chasms, but the gulf which separated the outer 
darkness from ‘“‘ that eternal brightness,’’ which 
separated the Holy One from the guilty, condemned 
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sinner none but the Infinite, Almighty God could 
ever bridge, and He has done it in the Person and 
Work of His Eternal Son. 

This woman travelled some twelve miles to talk 
with King David. About midway in her journey 
she would pass a little village called Bethlehem. 
The very name reminds us of the infinite cost at 
which guilty men have been redeemed. When God 
thought of me His child in my spiritual exile in the 
far country, the issue was that He sent His Son, 
made of a woman, made under the Law, that we, 
exiles under His curse, might receive the adoption 
of sons, and might, filled with His Holy Spirit, live 
a holy life, as we walk in the brightness of His Face. 


“ Hark! the herald angels sing, 
Glory to the newborn King ! 
Peace on earth and mercy mild, 
God and sinners reconciled ! ” 


God, by sending His Son, has proved that He is 
graciously disposed towards us: ‘‘ God so loved 
the world that He gave His only-begotten Son.”’ 
But the Incarnation did not complete the recon- 
ciliation between God and man. It cost Christ 
more than that to bring home God’s banished. 
“Christ also hath once suffered for sins, the just 
for the unjust, that He might bring us to God.” 
Wondrous means! As we contemplate them, we 
must exclaim, “ O the depth of the riches both of 
the wisdom and the knowledge of God!” for in 
Christ “‘ we have redemption through His blood, 
the forgiveness of sins, according to the riches of 
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His grace, wherein He hath abounded toward us 
in all wisdom and prudence.” 

This woman from Tekoah did not know every- 
thing. She induced David to make a serious mis- 
take for which he must have been sorry to his dying 
day. God’s “means’’ for the bringing home of 
His banished involve the vindication of His holy 
Law, and they imply, on the part of the banished 
ones, confession of sin and sincere repentance, re- 
pentance like that of David in the fifty-first Psalm. 
There was no vindication of justice in the case of 
Absalom, and there was no expression of repentance 
on his part. He came back merely to gratify his 
father’s weak, indulgent love. God is not weak, 
easy, good nature. It is no easy task to reconcile 
guilty man to God, though some flippant moderns 
fancy that it is. 


“Tt is by no breath, 
Turn of eye, wave of hand, that salvation joins issue 
with death.”’ 


It takes blood and tears to blot out sin. It 
needed the bloody sweat of Gethsemane and the 
unfathomable agony, the “‘ unknown sorrows,” of 
Calvary to atone for sin. Sin must be treated 
seriously, and sin has been treated seriously in the 
atoning work of the Son of God. We must again 
exclaim, ‘‘ Oh, wondrous means!”’ when, in the 
words of Dr Denney, we see “ the Cross inscribed, 
God is Love, only because it is inscribed also, The 
wages of sin is death.” 

For three years Absalom was an exile in Geshur. 
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For many long, weary years you have been an 
exile in the far country. Why should your exile 
last one moment longer? Let it come to an end 
to-night ! 


“ Just as I am, Thy love unknown 
Hath broken every barrier down, 
Now to be Thine, yea, Thine alone, 
O Lamb of God, I come! ”’ 


HEROES OF THE CROSS 
By the Rev. JOHN MACLEOD, O.B.E., Glasgow 


““Men that have hazarded their lives for the name of our 
Lord Jesus Christ.’’—Acts xv. 26. 


THE Lord has called in every age men of diversities 
of gifts and graces to serve Him in the ministry of 
the Gospel. In our text reference is made to two 
chosen witnesses who differed from each other as 
one star differeth from another star in glory; but 
by the rare qualities which they in common pos- 
sessed, they left their imprint on the history of the 
world. As heralds to the nations they were called 
to a service which was sweeping in its demands: 
they faced a world seething with hostility. But 
their voices could not be silenced, and every fibre 
of their being was subordinated to the supreme 
object of their life. Such “signs and wonders” 
attended their ministry that those who were in 
darkness saw the great light, the captives were set 
at liberty, and everywhere, in the great centres of 
population as well as in the more remote parts 
of the country, souls were drawn to the Cross of 
Christ. What an example of gracious influence, 
splendid testimony, and daring exploits they have 
‘left us! The leadership of such men has ever 
been the glory of the Church and the need of the 
world. 
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I. THE SECRET OF SPIRITUAL SERVICE 


Let me first of all call your attention to the 
legitimate, and indeed necessary, implication of 
our text. By the qualities of Christian character 
which dominated and suffused their lives, Paul and 
Barnabas evidenced that One was their Master, 
even Christ. The law of the Spirit of life in Christ 
Jesus became the law of their being; and so they 
were able to serve Him with their whole heart and 
with their whole soul. In going out to build His 
Kingdom they were challenged by a world without 
God; but they were girded and impelled by their 
Master and Lord. This was the final secret of their 
serviceableness and heroism ; and it is well to note 
that in the last resort it is here the vital difference 
between men lies. Every human spirit must have 
a master. Those who leave Christ out of their 
thinking are the slaves of something—the customs, 
the conventions, the fashions of the world, or Satan, 
sin, self. Varied as the characters of men are, the 
alternative in every age is Christ or Belial, light or 
darkness. Servants to the one or the other men 
must be. The issue is simple—‘‘ no man can serve 
two masters.”” Men must accept Christ Jesus as 
their Saviour, and own allegiance to Him as their 
sole and only Lord, or they will inevitably yield to 
the mastery of “the spirit that worketh in the 
children of disobedience.’’ Therefore, we are bound 
to assert that, whatever personal, social, or business- 
like qualities men may possess, upon which their age 
may look with favour, their influence, character, and 
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service will be a standing danger so long as their 
attitude to the Lord is wrong. At best they 
are mere creatures of impulse and irresponsibility. 
They have the hall-mark of the world, and give 
sure evidence that sin in the heart is the awful 
tragedy of a Christless life. We are not at this 
moment considering any investigation of the fact 
of sin. We are taking for granted what the Scrip- 
tures teach regarding it. But it is right to say that 
man’s greatest need is deliverance from it, not 
only because it misuses and misapplies all the 
powers of the soul, but because of the soul’s guilt 
“in departing from the living God.” True, many 
pretend to see nothing terrible in sin. They mini- 
mise andignoreit. I recollect a man who ought to 
have known better treating it lightly. He called it 
a “‘trifle,’ “ignorance,” ‘‘ the pressure of circum- 
stances.”’ Several years afterwards, referring to 
this conversation, he said to me: ‘“ The truth is 
I was blind. I didn’t know the truth. I was 
trying to excuse myself from the judgment of my 
conscience. I never faced the fact of sin. It was 
all a strategy of guile. ‘The fault is not in our 
stars, but in ourselves, that we are underlings.’ ”’ 

Now let us be sure that we understand how a 
soul can be redeemed from sin, and become attuned 
to the Lord and His Kingdom. The fundamental 
element is faith in Jesus Christ. “‘ The faith,” de- 
clared Luther, ‘‘ which throws itself upon God, 
“whether in life or in death, alone makes a Christian 
man.” Faithis vital: for without it men are dead, 
while they live. “I live,” said the Apostle, “ yet 
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not I, but Christ liveth in me; and the life which I 
now live in the flesh, I live by the faith of the Son 
of God, Who loved me and gave Himself for me.” 
The chief condition of living a heroic, unselfish, 
Christian life lies in the maintenance of this relation- 
ship. The men who have been perfectly equipped 
for every good work have been the men of faith ; 
they have been the men who have been doing God’s 
work everywhere. Faith is not the only thing by 
any means; but it is the chief thing. By it men are 
not only put permanently on a new footing with God 
and their characters changed, but they are enabled 
to embrace with all their strength God’s plans and 
purposes, and in the midst of the perils of their life 
they are able to “stand fast’ as they “‘ abide in 
Him.” 


“ Think not the faith by which the just shall live 
Is a dead creed: a map correct of heaven, 
Far less a feeling, a fond and fugitive, 
A thoughtless gift, withdrawn as soon as given ; 
It is an affirmation, and an act, 
That bids eternal truth be present fact.”’ 


What a great day it is in a man’s experience when 
Jesus Christ becomes his Saviour and Lord,and when 
his life, which was marred and broken and ruined by 
sin, is transformed into a thing of grace,strength,and 
power! The following incident about Dr Chalmers 
has been frequently related. At one period of his 
career he had his attention almost entirely absorbed 
by mathematics ; and after his conversion, when 
his great genius broke forth like sunshine, he was 
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accused in the General Assembly of the Church of 
Scotland of being a turn-coat and no man at all. 
“ Strangely blinded was I, in those days,” he said. 
“What is the object of mathematical science ? 
Magnitudes and the proportion of magnitudes. 
But then, sir, I had forgotten two magnitudes, the 
littleness of time and the greatness of eternity.” 
Dr Chalmers’ life became great and fruitful when 
he understood the two magnitudes: then he be- 
came a new creation, born from above. What a 
power men and women in every age had come to 
be when they tasted “‘ joy and peace ”’ in believing ! 
Then “ the expulsive force of a new affection,” ‘‘a 
love strong as death,” was kindled in their hearts, 
and they were able to defy storms and clouds and 
death, for every thought, object, and aim of their 
life were brought into subjection to the law of 
Christ. These are they who have been illustra- 
tions of Jesus’ own words: ‘‘ Ye are they who have 
continued with Me in My temptations; and I 
appoint unto you a kingdom.” 


II. THe HEROISM OF CHRISTIAN SERVICE 


I wish you now to notice the Apostles’ heroism 
in witnessing to their Lord—‘‘ they hazarded their 
lives.” They were called to a Kingdom, which was, 
indeed, a field of battle; and their task appeared 
impossible. Now there is no greater test of the 
size of men than the way they face the impossible. 
By this test alone the Apostles proved themselves 
Christian knights of holy and commanding worth 
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—‘‘men of whom the world was not worthy.” 
There is indeed no more splendid sight than seeing 
these noble soldiers of the Cross responding to 
the call of God, and marching on into regions of 
actions, however perilous, to advance the Cause 
they espoused, and 


“to abate no jot 
Of heart or hope; but still bear up and steer 
Right onward.” 


In their championship of the truth and in their 
war against sin, wrong, and vice, there was no 
uncertainty, no timidity, no wavering. Their 
assaults upon the strongholds of sin and Satan pro- 
voked anger, hate, and persecution; but they 
counted the cost and were prepared to pay it to 
the uttermost farthing. Their experiences were 
ofttimes strange and bitter; they were afflicted on 
every side; in deaths oft; but by their abiding 
zeal, indomitable courage, and ready service their 
testimony has gone on and on reverberating down 
the ages. Viewing this from the testimony of the 
Apostles to the power of faith in their own lives it 
is a thing of enduring gratitude to God. But the 
obverse is a matter of sadness, humiliation, and 
shame. The Athenians were long ago told that no 
one could go about telling the truth without jeopard- 
ising his life; and the fact is that all through the 
centuries, every honest, fearless man has been 
threatened by forces which oppose the Kingdom of 
God, and has been more or less in danger. The 
roll-call of the heroes of the faith includes those 
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who, in the days of the Apostles, met “‘ the tyrant’s 
brandished steel, the lion’s gory mane”; those 
saints and heroes who suffered for Christ in the 
days of the Reformers, Puritans, and Covenanters ; 
and all in every age who obtained the prize of their 
high calling. How cherished the memory still is of 
those men of God, of our own land, who for Christ’s 
Crown and Covenant, splendidly dared and bore all 
kinds of trials and sufferings! In our day the 
powers that challenge the followers of Christ are 
very different from those of other days. Christians 
are no longer sent to the rack and the gibbet and 
the stake. But, when the Apostle said, ‘‘ we 
wrestle not against flesh and blood, but against 
principalities and powers, against spiritual wicked- 
ness in high places,’”’ he did not speak of a lesser 
conflict. The world has not changed its spirit a 
whit. It has only changed its weapons. In our 
time it is a cynical school of liberalism priding it- 
self on its modernity ; the biting sarcasm and cruel 
sneer of unbelief ; the tyrannies and abuses of world- 
liness; and a recrudescence of ritualism which 
glories in its medizvalism. These agree in nothing 
but in opposing the truth as it isin Jesus. This is 
the insidious mammon of our time. There is not 
the slightest doubt, but if the Cross of Christ were 
_ preached in all its fulness and varied applications, 
_ by men who set forth that Cross in the life they are 
living, bearing in their bodies the marksiof the Lord 
Jesus, the spirit of our age would soon manifest 
itself. It is not less true to-day than it was in the 
- first century that those who fearlessly bear witness 
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to the truth must hazard their lives. The great 
men of the faith have left us a great example: they 
never acted as if they were afraid. Their enemies 
were many and powerful, but greater far is He who 
was with them than all who were against them. 
When Martin Luther walked into the imperial hall 
of the Emperor of Germany to meet his enemies, 
the greatest general of his time tapped him on his 
shoulder and said, ‘‘ My poor monk, my poor monk, 
you are on the way to make such a stand as I have 
never made in my toughest battles.” Luther had 
the courage to breast the storm: he went courage- 
ously on in its teeth, and witnessed a good confes- 
sion by which he bequeathed to his followers a rich 
inheritance and a worthy inspiration. 

The requirement of the Church to-day is men 
who will fear none but God. The truth, the honour, 
and the cause of Christ must be published and de- 
fended ; and good men and true are needed who 
are prepared to take risks and who will not be 
tossed hither and thither. Beautifully John Bunyan 
in his great allegory describes what happened to the 
pilgrim when the Interpreter took him to the door 
of the palace, within which were people in the 
enjoyment of all blessedness. All around the door 
there stood a body»of armed men to withstand 
every one who would enter. The courage of many 
who walked up to the palace failed them; they 
dared not go forward; they feared the conflict ; 
they shrank from the attempt. At last a man 
came up to the gate, saying to the person in charge 
of the palace, “‘Set down my name, sir;” and 
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putting a helmet on his head, and taking a sword 
in his hand, as he forced his way through the armed 
men, he heard a pleasant voice saying— 


“Come in, come in, 
Eternal glory thou shalt win.” 


This was a man hazarding his life, a struggler of 
purpose and vision, fighting a good fight, warring 
a good warfare, not fearing any opposition. 

In the prosecution of the Lord’s work we must 
be prepared for struggles and conflicts; and every 
time duty, honour, and service must determine our 
course of action. Tepid, lukewarm people God 
cannot away with. He spews them out of His 
mouth. His servants must be staunch, consistent, 
and true. Nothing is surely more wonderful than 
the undaunted and unswerving courage of those 
spiritual heroes who laboured with all the passion 
and intensity of their nature for the establishment 
of the Kingdom which is “‘ righteousness, peace, and 
joy in the Holy Ghost.” Those were the men and 
women, of every age, who took up the Cross and 
followed Christ. Their memory and influence live 
—‘the truly great have all one age.” 


III. THe IMPELLING MOTIVE OF 
CHRISTIAN SERVICE 


We now proceed to consider the impelling motive 
which ruled the Apostles in all their labours of 
faith and obedience and love. They “ hazarded 
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their lives for the name of the Lord Jesus Christ.” 
The Name, which connotes His Divinity and 
sums up His relation to mankind, was their ex- 
haustless source of joy ; their ravishing delight ; and 
their boundless hope. It was the master principle of 
their life ; the one and final end of all their thinking 
and actions; their compelling power in making 
disciples of all nations. There was salvation in 
none other: “ for there is none other name under 
heaven, given among men, whereby we must be 
saved.” 

Now several factors entered into the power of the 
Name, which are for all time, and accordingly for 
Christians to-day as well as for the Apostles. There 
is first of all His teaching. It cast its spell over all 
His followers. To them He was a Teacher without 
a rival. He was the first and there was no second. 
His teaching was authoritative and supreme. He 
is Himself the Truth. Behind His teaching was 
Himself. He was Christ, the Lord, and God. In 
Himself all His teaching centred, and from Him all 
their duties and privileges emanated and evolved. 
But the element which above all stirred their hearts 
was His death. His teaching was divine; His life 
was without a stain; but it is the Cross which 
really explains the attraction by which He drew 
and held men. Other elements in the Name stirred 
their souls beyond words; but suffice it to say, 
He who died to put away sin by the sacrifice of 
Himself was by His spiritual presence, as their 
exalted and glorified Saviour, their constant 
strength, inspiration, and joy. “‘I have but one 
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passion,” cried Tholuck; ‘‘It is He! It is He!” 
When the Church lost this absorbing enthusiasm a 
Luther was raised up in Germany, a Calvin in Swit- 
zerland, a Wyclif in England, and a Knox in Scot- 
land. This should revive our faith and courage. 
“Be of good cheer, Master Ridley, and play the 
man,’ said Hugh Latimer to his companion in mar- 
tyrdom, “‘ we shall this day light such a candle, as, I 
trust, shall never go out.” It was in virtue of this 
enthusiasm that those strong and brave men, who 
regarded themselves as agents of God’s purposes, 
and the instruments of His will, accomplished their 
mighty work. Frequently there were “ fightings 
without and fears within’’; but they could be 
relied on in giving their clear, consistent, and stead- 
fast testimony. Such depths of gratitude were 
awakened in their souls that they did not quail at 
the loss of all things in standing for their Lord’s 
honour and glory. 

In these latter days, when we are bemoaning our 
lack of power, what we want is a breath of the 
bracing faith and the motive force of the heroes of 
the centuries. A definite task has been given to 
the Church of God, and her duty now is urgent. 
The Lord Jesus is of infinite moment to men; and 
His blessed evangel must be proclaimed with 
earnestness and insistency to the uttermost parts 
of the earth. The work has never been easy; and _ 
in view of the forces that to-day are arrayed against 
His Kingdom, it is ofttimes difficult to maintain 
a hopeful spirit. The fact is, taking into account 
only the things that are seen, the task appears 
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impossible ; and it is folly to face it. But the men 
through whom such deeds of prowess have been 
achieved in all parts of the earth gave unmistak- 
able proof that the words are literally true— 
‘Without Me ye can do nothing.” When, how- 
ever, they became completely identified with their 
Lord, they were able to answer every call in the 
way of labour, perseverance, and suffering. They 
were torn and worn but they never knew defeat. 
I am sure they often felt like Nelson at Aboukir 
when shot and shell fell about him—‘ This is warm 
work,” he said, ‘‘ and it may be the last of us at 
any moment,” and then as he turned away, he 
continued, “‘ but I would not be elsewhere for 
thousands.” Thank God, in every age He raised 
up the soldiers of His Kingdom—the pioneers, the 
missionaries, the evangelists, the preachers of the 
good news, who have been asserting by precept 
and example the impelling motive of their life. In 
this land of ours what heroic souls we have had— 
men and women who have been in the line of the 
Apostles! And the story of our missionaries in 
India, China, Africa, South America, the New 
Hebrides, and in many other lands, shows that the 
witnesses of our Lord have not been afraid to be 
in the sphere of danger. The blessings that have 
been bought and paid for by the lives and blood of 
those good and great servants of God who have 
gone before us, we are expected and commanded 
to hold in trust for the benefit of others, and 
to pass on to those around us; and the com- 
pulsion of duty and gratitude and love should 
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pledge us to give all that is within us to repay our 
immeasurable debt. The motto of our great city 
is a noble one—‘‘ Let Glasgow flourish by the 
preaching of the Word’’—it makes “‘ the Word ” 
the measure of all true prosperity: every blessing 
is included in it. God help men to understand 
that this is the boon they should covet most. It 
is the pearl of great price which is worth a man’s 
while to sell all that he has to possess. Christ 
came that men might have life and have it in 
abundance. Therefore it should be the one and 
all-absorbing aim and passion of His servants to 
persuade souls to subordinate their whole being to 
His government and for His glory. 

In a word, ere I close, let me urge upon you who 
are the Lord’s followers to be strong and of good 
courage. Pay your vows to Him, and you shall 
rest and stand in your lot at the end of the days. 
You who have hitherto refused to join His ranks, 
surrender your life to Him. Embrace the great 
salvation—‘‘ Behold, now is the accepted time ; 
behold, now is the day of salvation ! ”’ 

Despite the apathy and hostility of many we 
must be serenely confident about the glory of the 
Kingdom of our blessed God. No temporary dis- 
appointments, no apparent failure, no deferred 
hope, can alter the truth. “He shall not fail nor 
be discouraged till He have set judgment in the 
_earth.’’ We must believe in, pray for, and labour 
towards the coming of the Kingdom of our Lord. 
Our supreme need is a baptism of the Holy Spirit. 
By the men and women He calls into His fellowship 
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He will carry the work to final triumph. “‘ The 
kingdoms of this world shall become the kingdoms 
of our Lord and of His Christ.” 


“His name for ever shall endure; 
Last like the sun it shall: 
Men shall be bless’d in Him, and bless’d 
All nations shall Him call.” 


. A BASKET OF SUMMER FRUIT 
By the Rev. DUNCAN MACDONALD, M.A., Glasgow 


“Thus hath the Lord God shewed unto me: and, behold, a 

basket of summer-fruit. And he said, Amos, what seest thou ? 
And I said, A basket of summer-fruit. Then said the Lord 
unto me, The end is come upon My people of Israel; I will 
not again pass by them any more.’”’—Amos viii. 1, 2. 
Amos was a herdsman and a gatherer of sycamore 
fruit. So much he said to Amaziah, the priest of 
Bethel, adding that the Lord took him as he 
followed the flock, and said to him, “‘ Go, prophesy 
unto My people Israel.’”” We could, I dare say, 
have guessed that he was a countryman from his 
writings. His prophecies abound with references 
to sheep and cattle, to ploughing, sowing and win- 
nowing, to carts full of sheaves, and to such 
other things as belong to rustic life. 

The word which God gave him for Israel he de- 
clared in the direct, homely language of a herds- 
man. He told the people of Israel what they 
needed to hear in language which they could not 
fail to apprehend. Then God spoke to Amos in 
language which he could easily understand. God 
made him see not a vision of cherubim, such as 
Ezekiel saw, but a plumb-line, a swarm of grass- 
. hoppers, and a basket of summer fruit. Amos, it 
may be, could not have made much of a vision 
of angels, but no man knew more about summer 


fruit. 
67 
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Let the herdsman of Tekoa declare to us the 
parable of the basket of summer fruit. 

I. It is evident that the basket of summer fruit 
is an emblem of human character which day by day 
vipens in holiness or ripens in sin. 

We do not for one moment remain stationary, 
we are constantly going on towards perfection in 
righteousness or in evil. We do not stand to-day 
where we stood yesterday, we have gone on, and 
are to-day nearer the Kingdom than we were 
yesterday, or so much the farther from it. To- 
morrow we shall not stand where we stand to-day, 
we shall have gone forward a bit and shall be more 
meet for glory or, alas! fitter for destruction. ‘‘And 
so from hour to hour we ripe and ripe ’’—for heaven 
or for judgment. The vines of Sodom ripen as do 
the clusters of Eshcol. 

To the prophet Amos the basket of summer fruit 
was a figure of Israel grown perfectly ripe in wicked- 
ness. What a terrible picture the prophet paints 
of the state of religion and morals in Israel in his 
day! Priests and people alike were dishonest, filled 
with excess, drunken, cruel, oppressive, hard of 
heart, and forgetful of God; yet along with all 
this wickedness went a most scrupulous observance 
of religious rites. Indeed there never was more of 
the form of religion in Israel than in the days of 
Amos, and never less of its spirit. They brought 
sacrifices every morning instead of once a year ; 
they paid tithes every three days instead of every 
three years ; but they “‘ turned judgment to worm- 
wood, and left off righteousness in the earth.” It 
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was as Amos’s contemporary Hosea said, “‘ Israel 
hath forgotten his Maker, and buildeth temples.” 
That sounds paradoxical, but truly those who 
most completely forget God are to be found among 
those who are most engrossed in the outward forms 
of religion. 

The prophecy of Amos shows clearly this: 
When men do go in evil ways they go to frightful 
lengths in evil ways. Do you think that Israel 
arrived at this perfection of wickedness in a day 
or two? Assuredly not: they had been ripening 
thus in a long summer of material prosperity. 
Well, the summer was ended, and the reaping-time 
could not be delayed. Fruit as ripe as Israel in 
wickedness must be gathered soon. ‘‘ When the 
fruit is ripe immediately he putteth in the sickle, 
because the harvest is come.’’ Amos, when he 
beheld the basket of summer fruit, heard the voice 
of the Lord saying: ‘‘ The end is come upon My 
people of Israel ; I will not again pass by them any 
more.” 

There is not a great deal of apparent likeness 
between the little green fig and the fully ripe fruit. 
A novice might well imagine that these are two 
quite different things. So it is difficult for us some- 
times when we see the beginnings of evil ways to 
realise to what they lead. The beginning and the 
end of any evil way have little apparent likeness 
to each other. 

There is that young man who has of late become 
very irregular in his attendance at the house of 
God. ‘It is a pity that he has fallen off so badly 
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in his church-going,’”’ say some, “‘ for he is a fine 
young fellow.’’ Itismorethana pity. To forsake 
the assembling of ourselves together for worship is 
the first step on a very dark and evilway. Think 
whereunto this may grow. Neglect of God’s house 
leads to neglect of God’s Word, then follows neglect 
of prayer, after that comes forgetfulness of God, 
and the next step brings him to the brink of the 
abyss. Or, there is that worthy friend of ours who 
is seldom to be missed from his place in the pew 
on the Lord’s Day. “‘ An upright Christian man,” 
men say of him; ‘if he has a fault it is that he 
has grown rather fond of money, but no man is 
perfect.””’ Ah, but this love of money is a pitiful 
thing: ‘‘ The love of money is a root of all evil.” 
If you put the world in your heart it will grow there, 
and will crush out everything else in it. It will 
crush out all pity for the poor, all love for the 
brethren, all interest in the cause of Christ. . 
But let us turn to a more pleasing aspect of this 
ripening of fruit: good fruit ripens, and very 
pleasant it is to see the little green apple ripen into 
the rosy-cheeked, mellow fruit. There is that 
young convert, so green and sharp that he sets your 
teeth on edge. Bear with him, he will by-and-by 
mature, and become fruit pleasant to the taste of 
God and man. Some young Christians seem at 
first to be all warm heart and hot head. They are 
exceedingly full of enthusiasm, but with a pitiable 
lack of patience and toleration, and totally devoid 
of the faculty for making allowances. They will 
ripen—losing nothing of their earnestness and 
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forcibleness, but gaining in patience, deepening in 
knowledge, growing in sympathy with others. 

There was a custom mentioned in Pliny of bruis- 
ing or scratching the sycamore fig in order to make 
it ripen. God sometimes so wounds with affliction 
His people so that they may ripen in holiness. How 
many of God’s children can say with David, “‘ It 
has been good for me that I was afflicted ”’ ? 

You will find among the first disciples of Christ 
an instance of a “ Little Faith’ developing into a 
“ Great Faith”; and you will find an instance of 
“ Little Faith’ developing into a Doubter. Take 
the case of the Apostle Peter. No story is written 
so fully for us in the Bible as the story of Peter. 
Well, that life may be summed up in the words of 
the closing verse of his Second Epistle. He “‘ grew 
in faith and in the knowledge of our Lord and 
Saviour Jesus Christ.’ In the early part of his 
history we find his Lord more than once naming 
him ‘Little Faith.’ But if he had but J2ttle 
faith who stepped on the waves to come to Jesus 
he had strong faith who readily cast himself into 
the sea to come to Jesus. He could not be called 
“ Little Faith ’’ who stood before the council and 
declared to them how “the God of our fathers 
raised up Jesus, whom ye slew and hanged on a 
tree. Him hath God exalted with His right hand 
to be a Prince and a Saviour, for to give repentance 
to Israel, and forgiveness of sins.” 

No story is written so briefly for us in the Bible 
as the story of Thomas. Nothing beyond his name 
is recorded of him by three Evangelists. John’s 
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Gospel contains three brief notes concerning him— 
one in the eleventh chapter, one in the fourteenth, 
and one in the twentieth. His whole story is told us 
in less than twenty lines, yet it is very evident that 
in the case of Thomas we have a “‘ Little Faith” 
developing into a Doubter. How great a thing has 
this doubting of his grown into, when he stands 
before the other disciples and declares: “‘ Except 
I see . . . 1 will not believe.”’ He had gone very 
far on the dark way of unbelief, when his gracious 
Lord with pierced hand drew him back and set his 
feet on the way of faith again. 

II. We may again take the basket of summer 
fruit to be an emblem of the good gifts of God freely 
offered to us tn the Gospel. 

This interpretation of the parable suits well the 
context. God’s gifts are like the summer fruits— 
wholly delightful, very pleasant to the eyes and 
sweet to the taste—if received when offered; but 
they do not keep. I mean by that, simply that we 
dare not say to the Giver concerning any of His 
gifts, ‘‘ Keep it for me, when I feel more the need 
of it I will send for it.”’ 

You will have noted how, with the offer of all 
the great gifts of God there goes the word “‘ to-day ”’ 
or “ now.”’ ‘“ Now isthe accepted time, behold now 
is the day of salvation,” and again, “‘ To-day, if ye 
will hear His voice, harden not your hearts,’”’ and 
again, “Son, go work to-day in My vineyard.” 
Felix, the governor, was on a day not very far from 
the Kingdom. That was when he trembled before 
Paul, who spoke to him concerning the faith in 
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Christ, “‘ and reasoned of righteousness, temperance, 
and judgment tocome.” But he said to Paul, ‘“‘Go 
thy way for this time; when I have a convenient 
season I will call for thee.’’ Why, that was the 
convenient season which he was putting from him. 
He never found another. 

Summer fruit, I believe, if laid aside for a while 
can be deadly poison. Certainly, the great salva- 
tion neglected becomes a savour of death unto 
death unto those who neglect it. I dare say most 
of us can tell something of the bitterness that is in 
laying by opportunities of serving God. Indeed 
opportunities of doing good, if seized upon when 
offered, will prove as sweet things as you ever 
tasted, but if set aside they may be bitterness itself. 
How long have we gone on fully intending every 
day to see whether we could not do something to 
help our poor neighbour? We might have done 
something to make a widow’s heart sing, but we 
put off, and it istoolatenow. One thing is certain, 
we will never, never regret having done any- 
thing, or having suffered anything for His Name’s 
sake. 

Ah, take now the unspeakably great and precious 
gifts of God offered so freely to you. Take them 
when they are fresh and beautiful ; with the dew of 
the morning upon them receive from His precious 
hand and from His storehouse of blessings, salva- 
tion, life eternal, help from day to day, the com- 
fort of the Holy Spirit. Take these delightful 
summer fruits, and your eyes shall be enlightened, 
your souls shal] be refreshed, and your hearts shall 
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ever live. If you prove Him now He will pour you 
out a blessing from the windows of heaven till there 
shall not be room to receive it. Pass in too through 
the door which He has set open before you into 
His vineyard. If you refuse to serve Him—to 
work to-day for Him in His vineyard, “ Christ 
will find other servants to serve Him; you will 
never find another Christ to serve.”’ 

III. Then the basket of summer fruit may be 
taken as an emblem of the fruits of righteousness 
which God requires of us. 

Our text bears a likeness to the parable of Christ 
recorded in the thirteenth chapter of Luke—the 
parable of the Barren Fig-tree. In that parable we 
read how the master of the vineyard came year 
after year seeking fruit of the fig-tree, but finding 
none. Then he said to the dresser of his vineyard, 
“Cut it down; why.cumbereth it the ground ?”’ 
This basket of summer fruit which Amos saw 
showed him what the parable of Christ more clearly 
teaches—that God looks for fruits of righteous- 
ness from His people. 

God showed to Amos a basket of fruit which He 
had gathered from the sycamore-trees. Amos 
thinks: ‘‘ The sycamore-trees which I have tended 
have yielded much good fruit, but what has Israel, 
the vineyard of the Lord of Hosts, brought forth to 
Him? No good fruit, only wild grapes.”’ It is to 
be noted in the parable of the Barren Fig-tree that 
the master of the vineyard regarded the barrenness 
of the fig-tree as a sufficient reason for condemning 
it. The dresser of the vineyard tacitly acknow- 
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ledges that nothing but the bringing forth of good 
fruit can justify the existence in a vineyard of fig- 
trees or vines. He prays the master of the vine- 
yard to spare the tree for another year, while he 
makes other efforts to render it fruitful. ‘‘ Then,” 
said he, ‘“‘if it bear fruit, well; and if not, after 
that thou shalt cut it down.” The nations, the 
Churches, and the individuals that are barren and 
unfruitful are doomed to destruction. There is no 
room in a vineyard for barren fig-trees, and no 
room in the world for fruitless Churches. 

It is worth noting that in the parable of the 
Barren Fig-tree no suggestion was made that the 
tree might be spared because, for example, it was a 
very big tree. The bigger the fruitless tree is, the 
more it is a cumberer of the ground. But it is 
somewhat strange how in the eyes of many people 
a Church, if it be but a big Church, is all that is 
desirable. A Church’s bulk may mightily impress 
the world ; it does not move the Lord to admiration. 
He is looking for fruit from the trees in His vineyard. 

It was not suggested either that the tree might be 
spared because it was a very old tree with a wonder- 
ful history. There is a church somewhere on the 
Continent where the visitor is shown in a glass case 
an extremely old coat, which is said to be the very 
coat which Peter wore when he was a fisherman. 
Surely, thinks a simple, credulous visitor, this is a 
highly favoured church which has among its relics 
-Peter’s coat. ‘‘ Surely the Lord is in this place.” 
I will make bold to say that the Lord would prefer 
to see in a church something of the faith of Peter 
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than all his old coats, or the coats of all his fellow- 
disciples. 

Then the dresser of the vineyard, you see, made 
no suggestion that the tree should be spared because 
it was a beautiful tree. There is indeed a rare beauty 
in every tree, a beauty in the trunk, and branch, 
and leaf, and flower; but the true beauty of a fig- 
tree is in its first-ripe fruit. Friends of mine speak 
with great enthusiasm of the beauty of this church 
and that. They speak of the stately building, the 
magnificent colouring of the windows, of the 
splendid organ. Ah, but the light which He likes 
best to see is the light of faith in the soul, and 
the music He loves best is the song of praise 
which comes from a heart in which His love is shed 
abroad. 

He is still passing through His vineyard seeking 
fruit. What sort of fruit does He look to gather 
from you and me? Well, these: “love, joy, 
peace, long-suffering, gentleness, goodness, faith, 
meekness, temperance.” Where He finds these 
fruits of the Spirit, He is well pleased, and gathers 
what He came to find—a basket of summer fruit. 


THE PERFECT WORKER 


By the Rev. P. W. MILLER, B.D., Partick, 
Glasgow 


“ He hath done all things well.””-—Marx vii. 37. 


TuIs was the second and last recorded visit of Christ 
to Decapolis, and the reception He got at the hands 
of the populace was very different from what He 
experienced on His first visit. Then the cure of the 
demoniac led to His speedy expulsion from the 
district. Now He has returned, and the multi- 
plicity of His cures testified to the better spirit 
prevailing among the inhabitants. The mission- 
ary witness of the restored demoniac had done its 
work. Mark describes a typical case in this riot 
of healing. The Master took a deaf-mute some 
distance away from the crowd, put His fingers into 
those dull ears, touched with saliva from His own 
sacred lips the stiff tongue of the sufferer, and spoke 
the word of liberation: Ephphatha. The man was 
cured at once, and now heard and spoke distinctly. 
The effect of the miracle was electrical. The half- 
heathen mob were wellnigh struck out of their 
senses. An extraordinary demonstration of feeling 
took place. The fame of the Healer was in every 
~ mouth, and they had as the burden of their song : 
He hath done all things well. 


There is a rich wonderment throbbing in these 
67 
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words. The miracle was so great, so easily wrought. 
As an act of mercy, it touched this stranger folk all 
the more that it came from a Jew—could they 
think Him anything else then ?—and a Jew who 
had but a little ago received such inhospitable 
treatment from them. We cannot help feeling, too, 
that there is something retrospective about this 
fervid exclamation. Did they not wonder at the 
former blindness and beastliness of their conduct 
towards the gracious, forgiving Healer? Now they 
recognised, shamefacedly, enthusiastically, that He 
did well all the time—in the matter of the demoniac 
and the deaf-mute alike. 

And there are unsuspected depths in this admir- 
ing utterance. The Decapolitans spake better than 
they knew. The Apostles who preached, and the 
Evangelist who recorded this word, were doubtless 
led to rank that interesting people among the un- 
conscious prophets of Christ’s greatness, and so to 
hand on a saying which is remarkable for the 
adequacy and felicity with which it expresses the 
Church’s appreciation of her Lord. Emotion some- 
times reaches the truth more quickly than reason. 
Wonder may leap into adoration. The gulf is 
passed, though no eye has marked the path across. 
And it is not religion alone that takes these ‘‘ leaps 
in the dark.” Science, so rigidly and uncom- 
promisingly rational, has again and again won 
victories thus. Lord Kelvin once told a friend 
that “‘ he had never managed to think his way up 
to any one of his great discoveries. As he brooded 
over a problem, a moment came when his mind 
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made a mortal spring out beyend anything that he 
or any man could demonstrate, and reached what 
he knew in the marrow of his mind contained the 
solution.” Besides, he stated that he was never 
able to supply the intervening links, but got Tait 
or Clerk Maxwell to work out the solution ere he 
announced his discoveries to the world. These 
excitable children of the borderland did not know 
how far they had gone, and certainly did not know 
the way thither. We have the privilege of using 
their discovery and the task of “supplying the 
intervening links.”’ 

What is there about the practical achievements 
of the Lord Jesus that gives Him the premier place 
in the estimation of His followers ?) Wherein con- 
sist the excellence, the perfection, the immortality 
of His workmanship ? Scrutinising His activities 
in the light of this episode, we discover three things 
that go far to explain His unexampled fame. He 
exerted the freedom of absolute authority, He ex- 
hibited the skill of unerring wisdom, and He exer- 
cised the magnetism of supreme love. 


I. HE EXERTED THE FREEDOM OF ABSOLUTE 
AUTHORITY 


Jesus in the Land of the Ten Cities! That 
region had little claim on the Messiah of Israel, and, 
seemingly, had no place for a gracious Wonder- 
worker. Why then did He come back to it? 
Why did He ever visit it? Why did He come to 
Judea ? or to our earth ?—Ultimately, because He 
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chose so to do. Further we cannot go, but thus 
far we may and must go. - And there was no ques- 
tion of usurpation or collision of authority here. 
The Son always acted in perfect unison with the 
Father. 

In the exercise of this sovereignty, He displayed 
persistence as well as initiative. Jesus chose His 
path and kept it, despite ingratitude, opposition, 
and misunderstanding. He reviled not the revil- 
ing Gadarenes, but returned the soft answer of fresh 
favours. His steps were as little stayed by the 
hostile as by the churlish. Nothing is further from 
the truth than to represent the life of Jesus as one 
continuous tale of fleeing before His enemies. 
Herod might fume and plot, but the Master would 
not alter His course or abate His activities in the 
least. Neither would He brook interference by His 
dearest friends. Mary, His mother, was gently 
taught that the claims of His work were greater 
than the claims of His health, for which she showed 
herself so anxious. The pleadings of the disciples 
could not prevent His leaving the security of Perea, 
going back to Judea, and risking His own life to 
call Lazarus from the grave. And what a dread 
rebuke Peter brought on himself when he presumed 
to stand between Christ and the Cross: ‘‘ Get thee 
behind Me, Satan!’ Besides, public opinion was 
as powerless to turn Him aside as antagonism or 
domestic affection. Mingling freely with men, He 
was far from flouting innocent customs and con- 
ventions, but not the most hallowed of them was 
allowed to stand in the way, when the larger 
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interests of the Kingdom were at stake. He con- 
versed with women in public! He held intercourse 
with social outcasts! He even invited Himself to 
a publican’s house! No wonder the voice of evil- 
speaking was heard in the land. There is nothing 
society forgives less readily than infringement of 
its proprieties. Then He discarded the prevailing 
religious dialect of the day and quoted no autho- 
rities to buttress his assertions. He spoke on His 
own authority, He spoke of Himself, reiterating the 
tremendous claim to absolute rule over the lives 
of men. Here, truly, was no popularity-hunter ! 
The Carpenter of Nazareth bore Himself with such 
a royal dignity and acted with such a royal freedom 
that men had perforce to ask the question: Who 
is this ? 

And it is well He did thus. In any undertaking, 
authority is essential to success. Let a man know 
he has a right to attempt a desirable work, and 
he will not be slow in starting or slack in pur- 
suing. Besides, when the credentials of the mes- 
senger are satisfactory, his message will not readily 
be spurned. Thus we see something of the secret ~ 
by which the Son of Man held on His way and wrung 
admiration even from the most unwilling. 

And even popularity waits on authority. People 
like to be mastered—by a master. No unwilling 
slaves were they who hung on the words of Demos- 
thenes and Chrysostom, or fought in the campaigns 
- of Alexander and Napoleon. But who has ever 
commanded such a following and such an allegiance 
as Jesus Christ ? All kinds of men drawn to Him 


72 THE FREE CHURCH PULPIT 


—that is the extent of His lordship. Paul, perhaps 
naturally the most imperious spirit that ever walked 
the earth, prostrate at His feet—that is the measure 
of His lordship. Jesus did well in exercising His 
absolute authority. 

Authority is less welcome to-day than ever. No 
institution or tradition is immune from criticism, 
no kind of rule passes unchallenged. In every 
department of activity—in social life, in politics, in 
fine art, in theology, in religion—this revolt against 
the established order of things is in evidence. And 
Christ faces the fodming waves of insubordination 
with the uplifted hands of compelling power. It 
is nothing new for His authority to be questioned. 
It would be something new if His authority did 
not prevail. 

Men in the bulk are no strangers to dark per- 
plexities, which often shape themselves into arti- 
culate questionings. These complaints are legion. 
Why is my sphere so drab and dreary ? Why are 
the times so unpropitious ? Why am I so dogged 
with ill-fortune? Why am I so beset with un- 
named fears and teasing uncertainty? Why am 
I so weighted by heredity and so cramped by 
environment ? Why was I ever made ?—Well, 
what answer is the preacher to return? Must he 
justify the ways of God with man? Yes. Must 
he show the compensations and issues of dark 
experiences, dispensing the comforts in which Holy 
Writ abounds? Yes. But sometimes he must 
confront searchers and cavillers otherwise, and say 
bluntly : Has not God the right to do as He pleases ? 
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Has not the potter power over the clay ? Shall the 
League Power exercise its mandate without let or 
hindrance ? Shall the Western missionary or trader 
assume the office of ‘ elder brother ”’ to the native ? 
Shall the general, the employer, the parent be king 
in his own domain? And shall God alone be in- 
hibited from doing as He will with His own? 
Perish the thought! No life in the soul can we 
have till there is unconditional surrender to Christ. 
No real peace of heart shall we have till we learn 
to say: Thy will be done; no joy in toil, till our 
tongues frame: Nevertheless at Thy word; and 
no fitting praise, till the Decapolis song is ours: 
He doeth all things well. 


II. HE EXHIBITED THE SKILL OF UNERRING 
WISDOM 


Authority is apt to degenerate into arbitrari- 
ness. The irresistible monarch may easily become 
the irresponsible monarch. In sportive mood, an 
Ahasuerus can sign away the lives of a whole 
people. But about the Lord Jesus there is nothing 
of the Oriental despot. In Him the richest wisdom 
is wedded to the most unfettered freedom. He 
Who is masterful is also masterly as none other. 

The wise man has the double faculty of set- 
ting proper ends before him, and of employing 
fit means for attaining these ends. He is but a 
~ fool who is clever in working evil or clumsy in pur- 
suing good. The children of this world are wiser 
than the children of light in the strategy they 
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adopt ; but the children of light are wiser than the 
children of this world in the objective they select. 
From all perversity and onesidedness Christ is 
entirely free. His doings, every one, bear the hall 
mark of Heaven’s wisdom. 

What a noble goal He set before Himself! It has 
been remarked that nothing is more distinctive and 
striking in relation to the animating purpose of His 
life than the statement: “‘ The Son of Man is come 
to seek and to save that which was lost.’ To 
afford protection to the spiritually exposed and to 
impart health to the spiritually diseased, to deliver 
from the power of sin and Satan and to dower with 
the abundant life of God—that was a purpose 
worthy of the incarnate Son of God. 

And with what matchless skill He carried out 
this gracious, this colossal task! The scene before 
us suggests our pausing over two aspects of this 
model working of our Lord. His saving acti- 
vities were notable for their simplicity and their 
seasonableness. 

Jesus attended to men’s physical wants so as to 
win their hearts’ trust, and such was the quiet and 
ordinary way in which He effected some of His 
mightiest works that the supernatural seemed 
almost natural. While unique in the office of 
healing and helping, our Lord is the true inspirer 
and exemplar of the. medical missionary. But 
kindness was always accompanied by instruction. 
The Word was the true quickening force in the soul. 
The central place was given, not to the dispensary, 
nor to the almshouse, nor to the “ altar,” but to 
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the pulpit. Because the Master would have free- 
men, not slaves, to follow Him, He honoured the 
reason, He appealed to heart and conscience through 
the truth. Then, Christ sought out the individual 
and practised “‘ conversational preaching.’ This 
method permitted great directness. The deaf- 
mute was isolated with the healer, and since he 
“could not understand the language of sounds, 
Jesus used the language of signs.” Immediately 
the sufferer responded and benefited. The greatest 
of the Master’s practical triumphs was won through 
personal intercourse. Christ concentrated on His 
disciples, giving them the fullest and most intimate 
disclosures of Himself, and their after life and work 
showed that He had not miscalculated. They be- 
came mighty witnesses for Himself and wise guides 
of His Church. Ecclesiastically, the Training of 
the Twelve is the Masterpiece of Christ. 

In attaining His ends, the Saviour also practised 
strict punctuality. He did things in the right way, 
and He did things at the right time. Jesus knew 
nothing of the tragic Too Late! Nor yet of the 
scarcely less tragic Too Soon! The storm-tossed 
fishermen were rescued, the sorrowing sisters were 
consoled, the blaspheming Apostle was arrested, at 
the critical moment. His return to Decapolis, aye, 
His advent to the world was at the fit time. Every 
instance and aspect of His multitudinous activities 
reveal the same inspired and inerrant adaptation 
of means to the one great end, the glory of God in 
the salvation of men. Wisdom was justified of this 
her Child. 
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To-day more than ever is this the apt word: 
‘“‘ Knowledge comes but wisdom lingers.” Other- 
worldliness is at a discount. The loftiest ends do 
not make a strong appeal. The showy crowds out 
the simple, and the short-cuts of immediate grati- 
fication are preferred to the highways of enduring 
success. The Church is not immune from the pre- 
vailing short-sightedness and lack of discernment. 
But Christ still stands forth as the rebuke of the 
foolish and the guide of the perplexed. He pro- 
claims Himself the all-wise director. The fears of 
the heart and the hardships of life are the main 
sources of complaint with men. When Christ is 
found, the dreariness, the agony, the horror of the 
quest for Him are recompensed and explained. The 
stress and calamities of the new life, so unexpected 
at first, are often the machinery that turns out the 
fine fabric of holiness. The fire of affliction, how- 
ever, is not always meant to “ burn out the dross,” 
but sometimes to “ burn in the promises.” They 
are the best comforters who have received most 
comfort themselves. Once Spurgeon poured out 
in the pulpit the tale of his doubts and woes after 
passing through a week of inexplicable depression. 
At the end of the service, a man came and told him 
that he was rescued from despair by knowing that 
one other had the same experience. Then the 
great preacher knew the reason for his strange con- 
dition of mind the previous week. For many the 
future threatens. Perhaps men suffer more from 
the fear of things that do not happen than from 
the experience of the worst things that do happen. 
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But to demand grace in advance is futile. The 
life of faith promises help when it is needed and not 
before. Then work is often burdensome and dis- 
heartening. Delayed success, however, is not a 
reason or palliative for flagging effort. The harvest 
will come, and will be all the better for being late. 
It is ours to believe mow that all things work 
together for good to the saints. It becomes plainer 
with the passing days, and shall yet be crystal 
clear, that He does all things well. 
“ Deep in unfathomable mines 
Of never-failing skill 
He treasures up His bright designs, 
And works His sovereign will. 


III. HE EXERCISED THE MAGNETISM OF 
SUPREME LOVE 


The fullest authority and the finest wisdom can 
of themselves accomplish nothing. The will that 
masters and the skill that impresses must be ac- 
companied by the love that wins. Men and women 
want more than strong ramparts and an ordered 
life within the walls, they demand a home which 
friendship sways, a heart, a human heart to possess. 
And Christ is not wanting here. Whatever He does 
for His people, He does of His own free choice, in the 
most deft and delicate way, and from the grandest 
of all motives, a deep, intense, unfailing love. It 
-is this supremely that invests His doings with that 
charm which, in Walter Pater’s haunting phrase, 
‘‘ has the wealth and fulness of final mastery.” 
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What was it that brought Jesus back to De- 
capolis? The motive might have been a resolute 
determination not to suffer seeming defeat, or a 
humanitarian zeal that would benefit, or a bound- 
less energy that delighted to bear others’ burdens. 
As a matter of fact we know it was supremely a 
yearning love that would not let these lost ones go. 

What is this? Jesus sighs! Wherefore? Many 
sadder cases had confronted Him. Besides, was 
not disease soon to give place to health in this 
man? Yet, in the last analysis, there could have 
been no cure without that sigh. He relieved men 
only by assuming their burdens. The salvation of 
men in its every detail involved the sorrow of the 
Master. 

The mystery of His suffering love must be ex- 
plored with adoring awe. Many and diverse were 
the elements in the woe that rent His breast. Who 
can grasp the contrast between Paradise and 
Palestine for Him who, 


“Here with us to be, 
Forsook the courts of everlasting day, 
And chose with us a darksome house of mortal clay ?” 


As he looked round and viewed the marred 
creation, was He not like the sculptor who wept 
when He saw at His feet the shattered fragments of 
the breathing marble, which represented years of 
toil? Still more exquisite was the pain that His 
wondrous compassion meant to Him. A man suffers 
from the scorn his friend’s blundering in public 
procures him. The tender-hearted nurse cannot 


THE PERFECT WORKER 70 


behold without feeling the suffering of her patient. 
The sin and shame of a dissolute family are pain- 
fully assumed by the one respectable member of the 
family. In such cases, we find a faint suggestion 
of what it was for the Saviour to identify Himself 
with sinners, Himself taking their outward infirm- 
ities and bearing the underlying sin. But thereisa 
still deeper depth in the woe that sigh bespeaks. In 
the open life He lived among men, He was isolated, 
hated, maltreated, and finally done to death. But 
in the unseen life behind this, the Father dealt with 
Him as our representative and substitute, and, in 
this retired region, He was offered as the perfect 
sacrifice on the altar of divine justice. It was not 
on the Cross alone, nor even during the Passion 
Week, that He made atonement for sin. Every day 
He was sipping the cup He drained on Calvary. 
That was love indeed which prompted Him to 
essay, and nerved Him to complete, the salvation of 
men! Who can forget that picture of a character- 
istic scene in ‘“‘ Rabbi”? Duncan’s classroom ? The 
“Cry of Desertion”’ throws the devout professor 
into ‘“‘ deep amaze.’”’ All hold their breath for a 
time, as the saintly thinker wrestles with the awful 
mystery. The silence is broken. He has found 
something. ‘‘ Aye, aye, d’ye know what it was ?— 
dying on the Cross—forsaken of the Father ? 
D’ye know what it was? What? What?—It was 
damnation—and damnation taken lovingly! ”’ 
Idealism fares badly in the weary, disillusioned, 
cynical world of the moment. Disinterested action 
unmixed altruism, self-denying zeal are apt to be 
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laughed out of court. Satan’s jibe stands a chance 
of becoming the world’s motto: ‘‘ Doth Job fear 
God for nought ?”’ This view of the world finds 
its refutation, its quietus in the Cross, the Cross as 
a significant act of the Saviour, and as an age-long 
and still unspent power among men. That utter- 
most love of Christ for the utterly undeserving 
cannot be denied, and cannot be prevented from 
growing a harvest in human lives. 

Here we are brought up against the problem of 
all problems—the existence of evil. One man was 
born blind that the works of God might be made 
manifest in him. May not moral evil be viewed 
along the same line as physical evil? ‘‘ Who would 
have thought,” says one, ‘‘ that love to sinners 
would have brought God to Bethlehem and to 
Calvary ?”’ The dying love of Christ is the great 
theme of praise with the redeemed on high, aye, 
it is a subject of educative study for the angels. . 
We cannot misunderstand the startling exclamation 
of a Church Father: ‘ Blessed sin that brought us 
such a Saviour!’’ What hath God wrought ! 

Christ is being lifted up to-day. Never has He 
had so many true followers the world over. To-day 
the churchless masses at home and the educated 
heathen abroad feel the appeal of His claims as of 
none other. Even the Jewish world seems at last 
prepared to view the Nazarene without bias. Much 
of this favourable opinion may be crude, unin- 
formed, superficial, and even patronising, but, taken 
all in all, it is significant that He should to-day be 
the main or only bidder for the heart of the world 
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whose name is destined to be pre-eminent, supreme 
among men! We need not wonder that even the 
“ranks of Tuscany ”’ can ‘‘ scarce forbear to cheer.” 
Christ points the better way to the world in its 
insubordination, its short-sightedness, its cynicism. 
Christ guarantees to bring deliverance, satisfaction, 
salvation to the whole man—authority to stimu- 
late his will, wisdom to enlighten his mind, love to 
quicken heart and conscience. He deserves as well 
as demands the praise of devoted lives and joyful 
lips alike. He doeth all things well. 

There are still Decapolitans to whom He returns 
in mercy. They have put Him off once and again. 
The day may have been too sunny or too dark ; 
poverty, degradation, doubt, this time—ambition, 
pleasure, sin, self-righteousness, that time. The 
rebuff may have been given consciously or uncon- 
sciously, roughly or suavely—it matters not why 
or how it was done, there is now a new opportunity 
given of welcoming, of accepting Him. He has 
come again. He does not despise His despisers, 
He does not retaliate on His oppressors. He is 
here to bless. The diseased He will heal, the dead 
He will raise, the lost He will save—and save com- 
pletely and finally. Who will seek and receive 
the Jesus that doeth all things well ? 


THE SUPREME NECESSITY 
(A MESSAGE TO THE UNCONVERTED) 
By the Rev. ANDREW SUTHERLAND, Glasgow 


“ And it came to pass, when they had brought them forth 

abroad, that he said, Escape for thy life ; look not behind thee, 
neither stay thou in all the plain; escape to the mountain, 
lest thou be consumed.’’—GEN, xix. 17. 
In this passage we have, by analogy, a message to 
the unconverted of every age, urging them to see 
their grave danger and the supreme need of fleeing 
for refuge to the Lord Jesus Christ, and we purpose 
considering it now in this light. 

I. Let us consider, first, then, THE DANGER IMMI- 
NENT—the loss of the life or soul. We must ever 
remember that the human soul is precious. While 
some of you acknowledge this with your lips, you 
live as though you had no ever-existing being. 
You concentrate your thoughts on the body. You 
labour for it year in and yearout. ‘‘ What shall we 
eat? Or what shall we drink? Or wherewithal 
shall we be clothed?’ do so occupy your mind that 
the question, ‘“‘ What must I do to be saved ?”’ can- 
not enter. And if a thought should come about 
the soul, it is unwelcome and soon turned out. To 
judge the soul by your conduct would be to con- 
clude that it is of little or no importance. The 
Lord of Glory, the Creator of All Things, has, 
however, pointed out that the soul of man is incom- 
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parably more valuable than the body, raiment, or 
the whole world. As it is written, ‘‘ What shall it 
profit a man, if he shall gain the whole world and 
lose his own soul? ’’ Do not, therefore, in the rush 
and crush of things of time and sense, forget that 
you have asoul. The soul is ever-enduring. Time 
shall have an end; the heavens and earth that 
now are, shall flee away, and no place shall be found 
for them. But a place shall be found for your soul 
in the Father’s house, or in hell, for ever and ever. 
In view of this let us live detachedly from the world. 
“Seeing then that all these things shall be dis- 
solved, what manner of persons ought ye to be, in 
all holy conversation and godliness.” 

The soul is guilty. Man at the beginning had a 
soul in perfect harmony with the will of God; but 
by sinning, he, and all of us in him, ceased to have 
a pure and holy soul. Enmity, alienation, dark- 
ness, and other evils entered by sin. The soul be- 
came what it was not once. Guilt was there before 
we were born. “‘ Behold I was shapen in iniquity, 
and in sin did my mother conceive me.’”’ Can we 
not say, then, with Augustine, ‘‘ Where, I beseech 
thee, O my God, where, Lord, or when was I, thy 
servant, guiltless ?’’ We, being guilty, are under 
the curse of the law, and exposed to the wrath of 
God. Day and night, while without Christ, the 
curse and wrath lie upon us. How great and 
dreadful is the imminent danger in which the sinner 
- is! Were he cut off as he now is, “‘ serving divers 
lusts and pleasures,” where would he fall? ‘‘ Into 
the hands of the living God.’’ This is described 
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as a“ fearful thing.’ Think, then, that time is un- 
certain. To-day you are here. To-morrow you 
may be in the great Eternity. ‘‘ Now consider this, 
ye that forget God, lest I tear you in pieces, and 
there be none to deliver.” 

Had we no other message from God than to tell 
you of Sin, Death, the Curse and Wrath of God, 
and the Eternity of weeping, wailing, and gnashing 
of teeth, you might clasp your hands convulsively, 
bow your head dejectedly, sigh incessantly, and 
groan despairingly, crying out, as the man in the 
iron cage of Despair, ‘‘O Eternity, Eternity, how 
shall I grapple with the misery that I must meet 
with in Eternity?’’ But Good News! Good 
News to the greatest sinner! There is a way of 
escape from sin and what it deserves. Where is 
it? Some of you expect to find it by the covenant 
of works, but you do not observe that the law re- 
quires a holy, righteous, continuous, and perfect 
obedience. You are without holiness and righteous- 
ness. How, then, can you give what you have not ? 
You cannot continue what you have not begun, 
namely, to do what the law requires. You are, 
therefore, labouring in vain. You are under the 
curse, being under the law. So, poor sinner, be 
wise and give heed to the Spirit of God calling to 
you, “ By the works of the law shall no flesh be 
justified.”’ Cease working, then, for what it is im- 
possible to get—life by the law. There is one way, 
and one way only, by which a sinner can escape— 
Jesus Christ, the Son of the Living God. He came 
into the world to open up a way to life. To ac- 
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complish this He had to put away sin, be made a 
curse, and endure the wrath of God. This He did 
in His obedience, even unto death. And now 
through Him there is a way to repentance and for- 
giveness. ‘‘ Thus it is written, and thus it behoved 
Christ to suffer, and rise from the dead the third 
day. And that repentance and remission of sins 
might be preached in His name, among all nations, 
beginning at Jerusalem.’’ Oh, the preciousness of 
the riches of the grace of God in opening such a 
glorious way to life! 

The unawakened sinner does not appreciate this 
message of mercy. He says, ‘‘ Peace and safety ”’ 
to himself, and like the sons-in-law of Lot, regards 
those that preach arousing truths as if they mocked, 
But when the Spirit of God awakens him he sees 
sin to be another thing than he thought. It is no 
longer attractive, sweet, or easy to bear. He sees 
its corruption, tastes its bitterness, and feels its 
heaviness. The arrows of conviction stick fast 
in him. Heis anxious and alarmed. Are you here 
then, poor soul, miserable, agitated, perplexed, and 
trembling lest you should die in your sins? Does 
the devil harass you, going about to overwhelm you, 
as Luther said, ‘‘ with heaps, floods, and whole seas 
of sins,’ to drive you to despair? Your cry is 
painful and piercing, ‘‘ What is to become of me? 
I am lost.’”’ Those that understand your spiritual 
condition and can interpret your cry in any measure 
—for all do not have the same measure of convic- 
tion—pity you and in their prayers make mention 
of you. While this is so, your inquiry, as on the 
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day of Pentecost, is, ‘“‘ What shallI do?” Your 
unconcern has gone, and seriousness is come. 
Excuses for sin are no longer sought. Self-bemoan- 
ing is heard, self-accusing is indulged in, and self- 
abasement is felt. Yet there is need of the 
injunction, ‘‘ Look not behind thee.” Lot’s wife, 
though she set out, disobeyed and became a pillar 
of salt. On that pillar there is engraven, as with 
an iron pen and lead, the solemn warning, “ RE- 
MEMBER LoT’s WIFE.” This is that others may 
not fall after her example. Be on your guard then. 
The world with its allurements; the pleasures of 
sin with their attractions, the cares of this life 
with their entanglements, and the devil with his 
blandishments—seek your hurt. 

Look not behind to your old companions. If 
they can they will have you back. They will 
flatter you. Say they, “‘ You used to be so jolly, 
the moving spirit in our company. We are sure 
it was better then than now. You look so unhappy 
as you go moping about. Come away. Be as 
you used to be. Banish these religious thoughts.” 
The siren songs of old associates overcome many. 
I knew several cases. I may mention that of a 
young woman. She felt the Word of God dealing 
with her life and condemning it. She was greatly 
troubled and wept sore. She tried to express in 
words her soul-distress. She spoke of sin. She 
began attending prayer-meetings and church ser- 
vices. She associated with those interested in 
divine things. Those seeking the advancement of 
Christ’s Kingdom conversed about her spiritual 
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condition. Everything promised fair. The hope 
was entertained that what blossomed would in due 
season bear fruit that should remain. But, alas! 
hope began to ebb away. Little by little, her 
religious impressions began to fade, wither, and 
die. She neglected prayer, ceased to attend the 
public means of grace, and avoided those whose 
company she sought for a while. In a word, like 
Orpah, “she went back to her people and her 
gods”’; back to worldly companions and their 
carnal attractions; and the Lord alone knows if 
ever she shall be stirred again to soul exercise. 
Take heed, then, concerned soul, lest you draw 
back. Beware of the devil, who is lurking about 
to harm you. If he fails to allure by fair prom- 
ises and false speeches, he will then try to darken 
the way that lies before. His blast may be ter- 
rible and make the poor soul tremble. He may 
magnify your sins, as if they were so great that 
mercy could not reach you. Let him heighten and 
magnify sin as he may, we see the mercy of God 
towering above all, and calling, ‘‘ Be of good cheer ; 
the blood of Christ Jesus cleanseth from all sin.” 
Consider this and continue calling to God, as David 
did, ‘‘ Hold up my goings in Thy paths that my 
footsteps may not slip.” Resist the devil and seek 
to go forward. Remember, that behind, there is 
misery, death, and perdition ; but before, happiness, 
life, and everlasting salvation. Escape for thy life, 
look not behind thee. 

As there is direction given in regard to what is 
behind, there is also a timely warning against 
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pitfalls before. ‘‘ Neither stay thou in all the plain.” 
To look back means death, and to come short of 
the refuge—Jesus Christ—will also end in death— 
eternal death. The portion of such will be “ snares, 
fire and brimstone, and an horrible tempest.” 
Dreadful though such shall be, yet many rest in a 
false refuge. Some seek shelter under their privi- 
leges. They trust in “‘ Thou hast taught in our 
streets.” Some rest in their profession. They 
reside in ‘‘ We have eaten and drunk in Thy pre- 
sence.” Some desire as a covering the godliness 
of pious relatives. They say, “‘ We have Abraham 
for our father.”” Some shelter under religious ex- 
periences of others as if they were their own. 
These are sepulchres full of dead men’s bones, 
and when all will get their own, they will be with- 
out. Some crowd in for the opinions of the people 
of God. They angle.very skilfully to find out 
what place is given them. They watch every look, 
and observe every handshake. Many have perished 
by trusting in a refuge of lies.and hiding-place of 
falsehood. ‘‘ For when they shall say, Peace and 
safety, then sudden destruction comes upon them, 
as travail upon a woman with child, and they shall 
not escape.”’ Let this then weigh with you lest you 
be deceived and lose your soul. 

II. We shall now notice, secondly, THE REFUGE 
APPOINTED—the mountain. There is one, and only 
one, sure refuge—Jesus Christ, to which I wish 
to point you. ‘“‘ He is the hiding-place from the 
wind,’ and the ‘‘ covert from the tempest.” He 
is true God and true man, or as the divines put it, 
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“very God of very God, and very man of very 
man.’”” He became man to suffer and die that 
sinners might obtain salvation by Him. He is set 
before us in the Gospel in His fulness. He has 
power to save, and power to keep. There is no 
obstacle placed in your way by Him. All hind- 
rances are on your own side. Be your objections 
what they may, they are all swept away before the 
gracious invitation, ‘‘Come unto Me all ye that 
labour and are heavy laden, and I will give you 
rest.” To such a Saviour you must come. There 
is none other. ‘‘ To the mountain ’”’ was the com- 
mand given to Lot; “‘to Christ’ is the command 
of the Gospel. ‘“‘ And this is His commandment, 
That we should believe in the name of His Son, 
Jesus Christ.” 

Poor sinner, you must, whether far off or near 
the Kingdom of heaven, come ¢o Christ if you are 
to live, yea, live for evermore. Come away then. 
In Him there is found peace of conscience and 
peace with God. In Him there is no condemnation 
for the believer. ‘‘ Now no condemnation ”’ is the 
song. The emphasis laid on the word Now 
shows that honey has been found there. The now 
is enlarged. It embraces time from the day the 
soul was united to Christ by faith; and also 
eternity is in it. In Him there are riches of grace 
and riches of glory. ‘‘ Haste, escape thither.” 
Do not say too late. Still the call is come—come 
-—come. He is able to save you, yea, to the 
uttermost. And as William Guthrie said, ‘‘ Who 
knows the uttermost of God?’”’ Are you cast down, 
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bewailing your condition in such heart language as 
this. ‘I once had warm affections but now I am 
cold and hard. I hear Christ preached and I am 
unmoved. I listen to threatenings and my heart 
is adamant. Heaven with its glory has no 
attraction and hell with its terror no dread.” 
Ah, poor soul, your case is sad, and were we to 
judge in the light of it only, we might conclude 
hopeless, but in the light of Christ’s power to 
save to the uttermost there is hope. Escape then 
while it is called to-day, while the gates of mercy 
are open. 

III. Ishall close by pointing out, in the last place, 
THE WARNING ISsSUED—lest thou be consumed. 
We observe, in reading the Word of God, that 
exhortations are frequently enforced with dreadful 
sanctions. We are asked to consider one thing lest 
another come upon us. For instance, turn or die ; 
believe or be damned ; repent or perish, and in our 
text, escape or be consumed. 

“To be consumed.” Can you conceive what it 
means? Have fallen angels and the wicked in the 
lost eternity fathomed its depth? Ah! no. It 
has a deep that is eternal. The Sodomites suffered 
the vengence of eternal fire. Suddenly and terribly 
their destruction came. In the early morning the 
sun shone brightly. It was like the hush and calm 
before the storm. Then fire and brimstone was 
rained upon them. ‘ How are they brought into 
desolation as in a moment! they are utterly con- 
sumed with terrors.” Terrible as it was for the 
people of Sodom, yet it shall be more tolerable for 
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them in the day of judgment than for those that 
hear the Gospel and believe not. 

Think of your danger. How will you, despiser 
of Christ, stand in the Great Day of the Lord? 
Your cry will be to the mountains and rocks to 
cover you, and hide you, from the face of the God 
with whom you have to do. But you cannot be 
hid. Before the judgment seat you must stand, 
and hear what you had done in time. It can be 
summed up in one word—evil. No good thing 
found among all your deeds. How dreadful, then, 
will your sentence be, ‘‘Depart from Me, ye cursed, 
into everlasting fire, prepared for the devil and his 
angels.” No way of escape then. Wrath will be 
poured upon you. To think what that means may 
move you mow to consider your ways. Into the 
winepress and fierceness of the wrath of Almighty 
God shall the Christless sinner be cast. Says 
Jonathan Edwards, ‘‘ Tf it had only been said, 
‘The wrath of God,’ the words would have im- 
plied that which is infinitely dreadful; but it is 
‘the fierceness and wrath of God.’ The fury of 
God! The fierceness of Jehovah! Oh, how dread- 
ful that must be! Who can utter or conceive what 
such expressions carry in them! But it is also 
‘the fierceness and wrath of Almighty God.’ The 
scoffing of the scorner, the indifference of the care- 
less, will not abide in that wrath.” 

We see, then, that the end of those out of Christ 
’ will be very awful and terrible. Are there not some 
of you Christless, and, were you to die now, where, 
oh where would you be? But you are still in 
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time, and the way of salvation is before you in the 
Gospel. The call of mercy now is, “‘ Let the wicked 
forsake his way, and the unrighteous man his 
thoughts: and let him return unto the Lord, and 
He will have mercy upon him ; and to our God, for 
He will abundantly pardon.”” Up, then; get you 
away; linger not; escape to Jesus Christ lest you 
be consumed in the wrath which is to come. For 
how shall we escape if we neglect so great salvation ? 


GREAT BENEFACTORS 
By the Rev. W. MACLEOD, M.A., Greenock 


““ And when He saw their faith, He said unto him. . .”— 
LUKE y. 20. 


THIs is a chapter of miracles. It records no fewer 
than four of our Lord’s mighty works. There are 
the great draught of fishes, the cleansing of the 
leper, the conversion of Levi, and the healing of 
the man sick of the palsy. Works these are that 
show Him— 


“ Clothed to be 
And girt about with might.” 


Perhaps the most familiar of them is the healing 
of the man sick of the palsy. The picture of 
a trembling, helpless, and distracted paralytic, 
brought to our Lord in an extraordinary manner, 
and departing in sound health, is a striking one, 
and one that lays hold upon the mind. There are 
details, however, given in the record we have of 
this miracle, other than those outstanding features, 
that are very important ; and one of them is the 
loyalty of the friends of the sick man. The friends 
who brought him to Jesus played such a noble part 
in this wonderful miracle that—‘‘ When Jesus saw 
their faith, He said unto him, Man, thy sins are 
forgiven thee.” 


We know very little about the men. Mark tells 
93 
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us that there were four of them ; but their names, 
their relation to the sick man, their occupation, 
and their circumstances are hidden from us. 
Enough is recorded, nevertheless, to indicate that 
they were not persons of rank or affluence. They 
were not the nobles nor the mighty of the land. 
Had they been either, the crowd that barred their 
path, when they brought the sick man to the house 
where Jesus was, would readily have made way for 
them. That they had to go upon the roof to get 
their friend into the presence of our Lord is suffi- 
cient to show that they were humble men. They 
were obscure citizens apparently, of the city of 
Capernaum, but they attained to a distinction that 
is a challenge and a call to every Christian, the 
distinction of being great benefactors. 


I 


The account that is given in the Gospel of these 
men directs attention at the outset to their GREAT 
FaitH. So great was their faith that ““‘When He 
saw theiy faith, He said...’ For long the 
condition of the poor paralytic grieved them. 
The physicians could hold out no hope of recovery, 
and in the home of the sick man, there was the 
continual gloom of sorrow. Many remedies, no 
doubt, were tried, but without success; and now 
the only hope of release was the grave. The sorrow 
and grief of friends and relations were more poignant 
by reason of the way the sick man had come to this 
pass. There is evidence that in this disease he was 
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chained to his own misdeeds. As one has put it 
recently—‘‘ This man’s physical disease was the 
result of a moral malady.” A sadder home one 
cannot well imagine, and it is likely that the only 
gleam in that poor abode was the kindly interest 
of the four friends we are considering. 

One day these men made a startling discovery. 
They discovered that there was a ray of hope for 
their sick friend. In some way they came to be 
convinced that Jesus of Nazareth had the power 
to do something for the poor man, and that this 
power would be exercised if they could only bring 
the sick man to Him. There were two elements in 
their faith—they believed that Jesus was able to 
help, and that He was willing to do so. It is im- 
possible to say how they came to have this faith. 
Perhaps they had some personal dealings with our 
gracious Lord, or what is more likely, had seen Him 
cleansing the leper, a miracle of which mention is 
made in this chapter. In any case, they made this 
discovery, and with haste set out for their poor 
friend’s abode. The tidings they had to tell were 
strange, and to none more strange than to the 
invalid himself. We can see his eyes becoming 
haunted by past fears when they suggest that he 
should be taken to a Prophet in the hope of relief. 
He, perhaps, discouraged the men, not knowing 
that the Prophet Whom he was to approach was 
one who gave liberally and upbraided not. At 
- length they persuade him, and they made prepar- 
ation to bring him to Jesus. 

Now, every Christian professes to have appre- 
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hended the mercy of God in Christ, and to rest 
upon Him alone for salvation. This implies, 
among other things, a confidence in Christ’s power 
to heal even the soul of man, and a conviction that 
He is ready to use His power. This discovery by 
the Christian is attested by personal experience, 
a more convincing way than that by which the 
friends of the sick man concluded that the Lord 
is the help of the helpless. The discovery of the 
grace of Jesus Christ that the Christian makes 
he is as anxious to communicate to his fellow-men 
as the scientist is to make known his beneficent 
discoveries for the help of mankind. Whenever 
the Christian comes in contact with a life enfeebled 
by sin, unbrightened by a glorious hope, and un- 
inspired by a heavenly fellowship, he declares what 
the Lord has done for his soul. It is this discovery, 
and the knowledge that he has of the need of the 
children of men, that makes the true Christian a 
missionary wherever his lot is cast. If we have 
received forgiveness of sin, cleansing, and power, 
newness of life, our song shall be, wherever we are 
—‘‘ Come, hear, I’ll tell what He did for my soul.” 
The faith of the Christian leads him to unfold the 
precious things of Christ’s love to those who are 
suffering from the most perilous of all ills—a soul 
diseased—that they may become new creatures in 
Christ Jesus. The man who makes no declaration 
of the blessings that are in Christ Jesus cannot 
have the heart-faith that unites the soul to Jesus 
in bonds of life and glory. The declaration made 
by the Christian ofttimes can only be by a life 
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which is an epistle known and read of all men, 
wherein is largely writ that Jesus Christ gives life, 
yea, gives life more abundantly. 


II 


The next thing that the record draws atten- 
tion to is the REMARKABLE EARNESTNESS OF THE 
FOUR MEN. Faith begets earnestness. Genuine 
conviction results in action. Their earnestness will 
be apparent if we glance for a moment at the trouble 
they took to gain their object. They carried the 
man on his couch from his home to the house where 
Jesus was. That was not an easy thing to do. 
Further, as they passed through the streets, they 
were bound to excite comment on the part of those 
who saw them on their way. Very likely they 
were subjected to ridicule by the unbelieving Jews 
when their destination was discovered. That, how- 
ever, did not deter them. They struggled on with 
their burden, and came to the house where Jesus 
was. Should this not cause heart-searching among 
many of us who seem afraid to be openly associ- 
ated with the cause of Jesus Christ? Weare afraid 
of the glare of publicity. We are sensitive and shy. 
Perhaps these men of old were sensitive and shy 
too, but they were ready to endure many things to 
secure a blessing for the needy and relief for the 
poor. 

There are many ways in which the modern Chris- 
tian shows his earnestness begotten of a lively faith. 
The Christian of to-day brings men to Jesus. He 


G 


98 THE FREE CHURCH PULPIT 


brings them to Jesus as he praysfor them. He is 
a poor Christian indeed—not at all worthy of the 
name, who does not bring men to Jesus at the 
Throne of Grace. 


“For what are men better than sheep or goats .. . 
If, knowing God, they lift not hands of prayer 
Both for themselves and those who call them friend.”’ 


The Christian parent brings his household when 
he daily reads the Word in which Christ’s glory as 
Saviour is declared. Those who are earnest in 
religion are ever ready for an opportunity to per- 
suade and to encourage the indifferent and the care- 
less to come to the House of God and to the House 
of Prayer. In all ages, faith begets an earnestness 
that works in this way—bringing souls to Jesus. 

We need not expect that the way will be easy. 
Think of these men. They brought their burden 
through many streets perhaps, only to find their 
path barred and a multitude between them and 
Him whom they sought. That was a disappoint- 
ment—a great disappointment, but, did they turn 
back? By no means. They found a way, as 
earnest men will. They climbed up to the roof, 
lifted the tiling, and let their friend down before 
Jesus. This involved labour and expense, but 
earnestness surmounts such obstacles. There are 
many disappointments of this kind in the life of 
faith. The Christian brings men to Christ in 
prayer, and labours to bring them into contact 
with Him through the outward and ordinary means 
whereby He communicates the benefits of redemp- 
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tion. He endeavours to show by his walk and con- 
versation the newness of life which Christ bestows, 
and all, ofttimes, with but little evident result. 
This is disappointing, but remember that Jesus 
sees your faith. 


III 


Finally, the record we have of these men men- 
tions their OUTSTANDING Success. ‘‘ When He 
saw their faith, He said unto him... Arise, 
take up thy bed and walk.” Their success very 
likely astonished themselves. A temporary relief 
for their distracted friend would have inspired praise 
and gratitude in their hearts, but they got exceed- 
ing abundantly above what they sought. They 
saw their friend restored to health and vigour, and 
they heard words that made plain that he had also 
received inward health. They came hoping for 
health of body for their friend. Jesus gave health 
of body and health of soul. That is His way. He 
gives exceeding abundantly above what we ask or 
think. 

There are two things about their success that 
should be noted. The names of these men and the 
help that they gave live for ever in the heart of 
this poor man whom they brought to Jesus. It is 
undoubtedly a great thing to have one’s name 
inscribed in the annals of our land, but it is a greater 
thing to have our names living in the memory of an 
immortal soul helped by us, and this is a distinction 
within the reach of the humblest Christian among 
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us. Further, it is written that Jesus Christ noticed 
their faith. This is the honour conferred upon 
them, and a greater honour cannot be achieved. 
Men consider it a great honour to be noticed and 
decorated by the King for services rendered ; and 
rightly so. How much more is it an honour to be 
commended, as these men were, by the King of 
Kings and Lord of Lords! This is the most glori- 
ous success of all. It is the success for which the 
great Apostle to the Gentiles longed when he was 
willing to become all things to all men, that he 
might by any means save some. It is this honour 
for which the martyrs strove, as they passed on the 
torch from age to age. It is an honour that the 
humblest Christian among us should strive for, and 
may attain. Amen. 


TRUE DISCIPLESHIP 
By the Rev. JOHN CALDER, Campbeltown 


“‘ Except ye be converted, and become as little children, ye 
shall not enter into the kingdom of heaven.’’—Matrr. xviii. 3. 


THE Mount of Transfiguration lay behind them and 
they were journeying to Capernaum. Strange as 
it may seem to us, the disciples were still under 
the influence of the old spirit. What they had seen 
on the Holy Mount did not prevent them from 
quarrelling bitterly among themselves, And yet 
after all, for one who knows anything of the plague 
of his own heart, it is not very difficult to under- 
stand. They disputed among themselves which of 
them should be the greatest in the Messianic King- 
dom. This is not difficult to understand. Are 
not power and ambition and profit at the bottom 
of all our quarrels? Are not pride and self the 
very heart and core of all our sins ?—and to be 
the greatest! well, was not that the sin that 
hurled Lucifer out of heaven? Paradise was lost 
because man imagined he could be as God. How 
can I be the greatest ? How shall I attain the 
chiefest seat? In my heart of hearts, what will 
I not do, what will I not bestow if others can 
be constrained to bow down and worship me? 
We will not admit this much to ourselves, yet, 
if we know anything of the plague of a sin-infected 


heart we must confess that it is so. There is 
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no limit to the diabolical ambitions of the human 
heart—save the Throne of God itself. Appalling 
thought! Would not the ambitious pride and 
unspeakable presumption of the human heart 
overturn, were that possible, the Throne of the 
Eternal Himself? Who is the greatest? Thus 
the disciples disputed. How slow of heart to learn 
were they! They dreamed of thrones and pomp 
and power and their own place in and profit from the 
temporal kingdom of earthly magnificence they 
supposed their Lord was to set up. The chosen 
disciples simply shared the common expectations 
of all the Jews. Yet, what infinite patience, what 
divine kindness He showed towards them! They 
had not yet learned to see the spirituality of that 
Kingdom and that the greatest therein is he who 
by devoted love and service most resembles the 
- Son of God, and that lovingly, earnestly and self- 
forgetfully to do the humblest service for Christ’s 
sake is to be the chiefest in His Kingdom. 

Which of us will be the greatest ? The disciples 
knew that there were grades of heavenly greatness. 
This was assumed in their reasoning, and it was not 
disputed by the Lord. He did not say they were 
mistaken, much less did He assert that all the saints 
in light stand upon an equal platform. The argu- 
ments urged in favour of this view are far from 
carrying conviction. There is no relevancy in the 
inference from the fact that every Hebrew gathered 
an omer neither more nor less. It looks more like 
an argument to say that every labourer received 
exactly a penny, whether he had worked one hour or 
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had borne the burden and heat of the day; yet 
this element was introduced into the parable for 
another purpose, viz: to evince the absolute 
sovereignty of God. On the contrary, the Lord 
Jesus asserted that there were grades of heavenly 
greatness, though in a sense, very different from 
that in which the disciples had conceived of it. It 
is the doctrine of the parable of the talents. Many 
shall be as the “‘ brightness of the firmament,”’ while 
others shall be ‘‘ as the stars for ever and ever.” 
The greatness of this world is only imag- 
inary. Some are “born great’’ and others have 
“greatness thrust upon them’: both are some- 
times mean enough. Precedence, preferment, pro- 
motion, influence, all these indicate secular great- 
ness. Yet these are like the breaking waves of 
the sea. The greatness of earth is symbolised by 
the warrior, the statesman, the writer, the orator : 
and says Christ, there 7s true greatness even in this 
world—not the greatness of place or of power, not 
the greatness of genius, or riches or position—but 
the greatness of a little child. The greatness of the 
world is foolish, fickle and sportive. The greatness 
of a child is innocent, humble and docile. ‘‘ Verily 
I say unto you, except ye be converted and become 
as little children, ye shall not enter into the king- 
dom of heaven.” The Lord’s primary reference 
here is not to that radical change in the heart we 
ordinarily call conversion. The word He uses is 
not that. It is underlying the word He does use 
however. When he urges them to turn from proud 
ambitious thoughts of worldly dignity, we know 
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that this can be done only in such as first of all have 
undergone the radical change of conversion. This 
is the great spiritual change, and in the light of it 
its subjects properly evaluate the worth of worldly 
preferment on the one hand and Christian disciple- 
ship on the other. 

Ye are my disciples and ye have been radically 
changed in your hearts. Therefore the test of 
greatness is within you—in your heart, in your 
spirit, in your temperament. Rivalry, jealousy, 
ambition—these are not marks of the heart which 
have been radically changed—they are not signs of 
true discipleship. Beware how you speak before 
a child. You cannot easily deceive a little one. 
So, neither can the true child of the Kingdom of 
God be imposed upon. He has learned to appraise, 
as by the “‘ power of a new affection,” the transient 
greatness of the present world and tue true great- 
ness of the Kingdom of Christ. This appraisement 
reveals a mental and a spiritual attitude which 
elsewhere the Holy Scriptures call a complete 
radical change in the seat of one’s personality. 
“Except a man be born again he cannot see.” 
Spiritual sight is one of the signs of conversion. 
And conversion is attested by : 

I, Humiuity. Well! That goes straight to the 
very heart. There in the stronghold of my person- 
ality sits enthroned the demon of pride. ‘‘ Deep 
is the sea, and deep is hell, but Pride mineth deeper ; 
it is coiled as a poisonous worm about the founda- 
tions of the soul.” How to exorcise that devil, 
how to uncoil that poisonous worm, defeats the 
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ingenuity of man: worse than that, so insidious is 
this devil, so insinuating this worm, that I wish 
them both to remain in my heart. Ahno! With 
these I cannot be His disciple—I cannot enter into 
His Kingdom. Unless I possess the humility of a 
little child, I remain self-assertive and vindictive. 
I refuse to be effaced. The stark nakedness of an 
utterly corrupt and repulsive heart is to be seen in 
the blatant, unblushing and insolent behaviour of 
a proud and arrogant sinner. How Satanic are the 
pride and the self-assertiveness which habitually 
take the highest seat in the feast and in the syna- 
gogue. How nauseating in the eyes of heaven is 
that conceit that jauntily poses where angels fear 
to tread, and that assumes naturally that the first 
place is its proper place. .Have you ever seen 
two men quarrelling—two proud and implacable and 
self-assertive men? Do you see the opinion each 
has of himself ?>—the last word! the parting shot ! 
the foul retort! the cursing and the blasphemy ! 
You see the demon of self, which is the demon of 
pride, leaping upon the man and tearing and rend- 
ing his soul until he wallows foaming. Two sisters 
at each other’s throat !—again the demon of insane 
pride lashing them on and stirring up hatred, 
variance, emulations, wrath, strife—the works of 
the flesh: the low quarrel, the sordid squabble, 
the senseless beast-like snap, the raucous hoarse 
shriek of petulant and impotent anger all evince 
- the enthronement of the demon in the heart and 
the poisonous worm coiled about the foundations 
of the soul. ‘‘ Of the which I tell you before,”’ said 
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the Apostle, ‘‘ that they which do such things shall 
not inherit the kingdom of God.” Except I become 
humble as a child, that is, in my heart, I cannot be 
Christ’s disciple. The pride of the demon must 
give place to the humility of the child. ‘ Pride 
goeth before destruction and a haughty spirit 
before a fall,’’ but he that is down need fear no 
fall. To be down is to be safe from the steep and 
slippery places of self-estimation, self-exaltation 
and self-satisfaction. It is to be delivered from all 
ambition and emulation and envy, from all pride 
and high-mindedness and all stout-heartedness. It 
is to be down where the green pastures grow and 
the quiet waters flow. ‘‘ For thus saith the High 
and the Holy One that inhabiteth Eternity—-Whose 
name is Holy, I dwell in the high and holy place, 
with him also that is of a contrite and humble 
spirit, to revive the heart of the humble, and to 
revive the heart of the contrite ones. Though the 
Lord be high yet hath He respect unto the lowly: 
but the proud He knoweth afar off. He resisteth 
the proud, but giveth grace to the humble. Surely 
I have behaved and quieted myself as a child that 
is weaned of his mother: my soul is even as a 
weaned child.” Except ye be converted and take 
My yoke upon you and learn of Me, for I am meek 
and lowly in heart, ye shall not enter unto the 
kingdom of heaven. Here is the test of your 
humility. Explain it to yourself from your own 
heart. ‘‘In lowliness of mind let each esteem 
other better than himself.” Do you turn away 
from that in anger? Beware of counterfeit 
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humility—the pride that apes humility. “He 
that is humble, ever shall have God to be his 
guide.” True humility is the only way to advance- 
ment in godliness: the new man is exalted on the 
humiliation of the old. Spirituality is the essence, 
as humility is the soil, of every grace. Climbing 
is performed in the same posture as creeping. 
The humble are honoured with the rewards of 
greatness. ‘“‘ Gentle Jesus, meek and mild, look 
upon a little child ’’—so prayed the great ‘‘ Rabbi” 
John Duncan, before he fell asleep. 

II. Another mark of conversion is: UNWoORLD- 
LINESS. But, says the cynic, You say that men 
must give up this world. Why! you only teach 
by that—other-worldliness. You ought to urge 
the implications of the Gospel of Jesus Christ with 
regard to the present world and its conditions. 
Man, he reminds us, is a citizen of this world and 
he has obligations and duties to the state, to the 
nation, and to humanity. And of course, so it 
is; but two things occur to one: the first is that 
no man is in danger of forgetting this present phase 
of existence and what he can get out of it, and the 
second is that the social and ethical implications 
of the Gospel will be the more effective when the 
scope of the Gospel is understood in its entirety. 
This scope has reference to man’s total existence. 
In fact it points to Eternity. My friend! I have 
little fear of your losing your place in this world. 
I have great fear your soul may be lost in the world 
to come. I urge the matter. I press on you this 
awful and terrific question: Where will you be in 
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Eternity ? The man who was bidden to the feast 
and went and sat in the lowest seat was not only 
the humblest man, he was a very wise man. He 
sat down calmly and counted the cost and weighed 
as in balances—pleasure, praise, place, preferment, 
and the world that now is, in the one scale, and 
in the other, reproach, misunderstanding, self- 
abnegation—and the world to come. Being a man 
of sound judgment, and good understanding (both 
springing out of that primary radical change), he 
made the choice that Moses made, esteeming the 
reproach of Christ the greater riches and having 
respect unto the recompense of the reward. That 
was what caused the quarrel on the way to Caper- 
naum ; they were dazzled with dreams of worldly 
splendour and pomp and magnificence ; and especi- 
ally what share they were to have in all this. The 
fact is that their hearts were so gross, so carnal, 
so stolid that their vision was bounded entirely by 
the present world. 

So is it still. I do not forget the social and 
ethical aspects of the Gospel of Christ. I know 
what the Church is doing for this world. The 
world knows also, but it is too mean to admit 
as much—not only mean but grossly insolent. 
What has the Gospel not done for India and China 
and other lands, educationally, economically, and 
socially ; what about Medical Missions to lepers 
and to the blind, the halt and the maimed? I do 
not urge here what the Gospel has done for the 
spiritual destitution of these lands, I only refer now 
to the mere temporary value of the Gospel of Christ. 
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Yet when dividends are sinking and trade de- 
pressed, the cry of the exploiter is heard, the mis- 
sionaries are the cause of all the trouble! With 
two voices the world urges that the Church should 
both deal with and abstain from dealing with the 
social and economic affairs of the nations. The 
world blames the Church for causing spiritual and 
intellectual unrest and for asserting the natural 
rights of all men, and when the Church heals the 
sick and cleanses the leper and brings the Gospel 
to the poor, a shabby and ungrateful world ex- 
claims—clear the Gospel out of China and out of 
India and “‘ let us alone ’’—us, and our heathenism 
and our alcohol and our opium and our dividends 
and—a world lying in the Wicked One. And yet, 
much as has been done by the Church for the world, 
much that is ameliorative and socially and morally 
uplifting, her true function is to urge the claims 
of the world to come. It is hers to teach that a 
heart set purely on this world is a heart seared 
and hardened to the things which are most real 
and eternal. To love this present world to the 
exclusion of the world to come is simply crass folly. 
It is a stupendous error in judgment, to put it no 
higher. The world with its pleasures and attrac- 
tions, its cares and its distractions, is transient. 
Change and decay are written over everything. 
A soul intoxicated with the praises and pleasures 
and gaudy show of this present world—aye, this 
- present evil world—is a soul which may gain this 
world—and perish at the last. They were dis- 
puting on the Capernaum road what place and 
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portion they should have in the world. Writing 
from Aberdeen to John Bell of Hentoun, Samuel 
Rutherford says: ‘‘I beseech you in the Lord 
Jesus, to mind your country above: and now 
when old age is come upon you, advise with Christ 
before you put your foot into the last ship and 
turn your back on this life.” Except, said Christ, 
ye be converted and become as detached from this 
world as a little child, ye shall not enter into the 
Kingdom of Heaven. 

III. Another test of a radical change of heart 
is SimpLiciry. Naturally, we are anything but 
simple, and never are we as simple as we look. 
The most suave and bland demeanour often covers 
up a heart and mind of the greatest cunning and 
subtlety. A gracious manner may hide the foulest 
character. The deepest schemer and plotter often 
wears a mien the most calm and debonair. Ever 
since the Traducer beguiled Eve, the blood of our 
race has never been free from the poison of the 
crooked serpent. Crooked! That describes us. 
Misshapen, deformed, and twisted, morally and 
spiritually unreal, we never do show up as we 
really are. Noman knows the depths of his own un- 
fathomable self. We are forever acting and posing. 
We are deceiving ourselves and our fellows. In 
a word, we are not honest. We are not honest 
with our own hearts. We palliate and extenuate 
our sins. We will not allow that they are sins. 
When our conscience accuses us, we excuse our- 
selves. We cover our sins from our own eyes. 
We forget them: and the sins we said were not 
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sins—something less than sins, are buried, ex- 
plained away and forgotten under the outward 
life of conformity to conventionality and respect- 
ability. Yet they all await the ghastly resurrec- 
tion which is but the prelude to their everlasting 
shame and punishment. We are not honest with 
our fellows. Our nearest and dearest never see 
us as we really are. We dare not tell them. I 
do not mean that we necessarily live a ‘‘ Dr Jekyl 
and Mr Hyde’”’ life. I refer only to the fathomless 
deep of the unregenerate heart, which no one can 
know. Ah, wait, my soul! There is One Who 
knew what was in man. Listen to Him as He 
speaks of thine heart: ‘‘ Out of the heart proceed 
evil thoughts, murders, adulteries, fornications, 
thefts, false witness, blasphemies:’’ Oh! my 
heart! Thou knowest this is true. God knows. 
Man must not know. The upward walk of many 
pilgrims is more an escape—a flight. The avenger 
of men’s blood and women’s honour has hunted 
many men to the gate of Heaven. Even knowing 
as we do that we cannot hide from God, we are 
so crooked, that we even dare to deceive Him. 
That surely is the very limit of human folly and 
disingenuousness. With specious plausible words 
and with much self-satisfaction and _ self-com- 
placency we approach the Throne of the Holy One 
of Israel exclaiming with our lips ‘‘God be merci- 
ful to us sinners.” And—if our neighbour were 
- to take us at our word and believe we meant what 
we were saying, we should be mightily indignant 
and highly offended. The appalling duplicity and 
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hyprocrisy of the sinful heart! You have seen 
a poor sinner melted under the constraints of the 
love of Christ. Have you seen a hypocrite roused 
to a fury of Satanic madness under the Gospel ? 
Ah no! We are not simple. We are double, 
we are suspicious, cunning, dishonest, crooked. 
This is the subtlety of Satan: and the disciples 
of Christ must possess the simplicity of the child, 
openness of mind, frankness, truthfulness, trust- 
fulness. Slow-witted as Old Honest was, no one 
could cheat him out of his youthful integrity. He 
had not been led, nor had he led anyone else into 
the path of the destroyer. He left the town in 
nobody’s debt, when he took his staff in his hand 
to be a pilgrim. He took his time and walked 
with an easy mind. He lay down to sleep under 
the oaks on the wayside, and smiled like a child 
in his sleep, and when he suddenly awaked instead 
of taking to his heels in a panic he grasped his 
staff and demanded even of an armed man what 
business he had to break in on an honest pilgrim’s 
midday repose. All his days his strength was as 
the strength of ten because his heart was pure. 

Simplicity is not holiness ; but to possess holiness 
you must be simple as a little child. 

IV. Last of all, TEACHABLENESS must mark the 
disciple of the Meek and Lowly One. That is a 
truism. While they were arguing and disputing 
on the Capernaum road about their prospects and 
chances and their priority and eminence in the 
coming days, they were. anything but docile and 
teachable, Besides being warped in their judg- 
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ment and obsessed with the idea of outward dignity 
and splendour, they were perfectly certain that 
they had little more to learn. It only remained 
for Him now, to appoint unto each his place and 
sphere of influence, and position of eminence in 
the kingdom. So is it still. When men are set 
on the base and grovelling things of earth, the 
heart is rebellious and insolent. The things of 
the Spirit of God appeal in vain to the carnal 
mind. The man with the muck-rake scraping 
among the sticks and straws cannot see the crown 
of gold hanging over his head. There is a certain 
conceit even in the man with the muck-rake. He 
resents being told about the Crown. Unless you 
are willing to be taught, unless you are aware of 
your ignorance, you need not expect to receive 
a Crown. The most pathetic object in the world 
is the person who knows everything: the person 
who never admits ignorance of anything, conceals 
empty-mindedness and often sheer stupidity; 
surely such a person is of all people the most 
pitiable. Not infrequently do we meet one who is 
a crank, in religious matters. The whole mentality 
is warped, or focused on some particular foible: 
nothing counts but that: this merely indicates 
an abnormal phase of the mind or a nervous dis- 
order. It is not the teaching of the Holy Spirit 
of God. How do I know? Here is the test. 
Are you ready to take the place of a child, humbly 
-at the feet of the Searcher of the hearts of men ? 
In anger the presumptuous one turns away. It 
is not holiness: it is monomania. Such a one 
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knows all already : and this is the person generally 
who sets out to put the Church and the whole 
earth in order ; you will know the brazen and the 
unteachable person by these things: evil speaking, 
back-biting, whispering, slander and such like. 

No! The unteachable disciple is a contradic- 
tion in terms. This person is not so much a fool 
as—a knave. For there is generally method in 
the madness. And as such a person is an en- 
cumbrance on the earth and a menace to the 
Church of God, there is no place for the unteach- 
able person in heaven: for, says Christ, except 
ye be converted and become teachable as little 
children, ye shall not enter into the kingdom of 
heaven. 

With humble and contrite hearts and with 
chastened and teachable spirits, let us sit at His 
feet, Who spake on Earth as never man spake, 
for He knew what was in man. Let us remember 
that ‘‘He humbled Himself.” O! the deep un- 
fathomable mystery! He Who was “ begotten 
before all worlds,’’ humbled Himself. He speaks— 
“Take My yoke upon you and learn of Me, for 
I am meek and lowly in heart, and ye shall find 
rest unto your souls. For My yoke is easy and My 
burden is light.” Lord, my heart is not haughty, 
nor mine eyes lofty, neither do I exercise myself 
in great matters . . . my soul is even as a weaned 
child ! 


GRACE AND GLADNESS 
By the Rev. A. M. ROSS, Oban 


: “There is a river, the streams whereof shall make glad the 
city of God,’’—Ps, xlvi, 4. 


No man knows with certainty to what historical 
event, if any, this Psalm refers. Various surmises 
have been made—such as, that it refers to the 
overthrow of the Egyptians in their pursuit of 
the Children of Israel; to the defeat of Ammon 
and Moab in the times of Jehoshaphat; to the 
destruction of Sennacherib’s army in the reign 
of Hezekiah, as well as to some trying experience 
of the Psalmist. But it is not with the historical 
event we shall now concern ourselves. It is with 
the great spiritual truth which the Psalm en- 
shrines: viz. that God is the defence of His people 
in times of trouble, and the source of joy and 
refreshment to them at all times. Luther, for 
example, called it his Psalm, and when discouraged 
in his great work, used to say, “‘ Come, let us sing 
the forty-sixth Psalm.” 

Similar imagery to that used in our text is met 
with in other portions of Scripture. In the thirty- 
sixth Psalm we have: ‘‘ Thou shalt make them 
drink of the river of thy pleasures, for with thee 
‘is the fountain of life’; in the thirty-third of 
Isaiah : “‘ Look upon Zion, the city of our solemni- 
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us a place of broad rivers and streams’; and in 
the fourth chapter of John’s Gospel: “‘ The water 
that I shall give him shall be in him a well of water 
springing up into everlasting life’”—to mention 
only a few, in all of which spiritual truths are, 
as in our text, expressed in terms of material 
things—in terms of things with which we are 
familiar. 

What, then, are we to understand by this 
“river”? and by ‘‘the city of God” which its 
streams make glad? We may be pretty sure of 
what a thing is when we know what it does, and 
we know that this river makes glad—gives glad- 
ness, and gladness is such a heaven-born gift that 
it can result only from the grace of God. This 
river, therefore, is the river of God’s grace, bearing 
on its broad waters His beneficent blessing of 
gladness to the hearts of men, and with this inter- © 
pretation most people agree. Dr Watts refers 
to it as the Word of God where he writes :— 


“ That sacred stream, thine holy word, 
That all our longing fears controls ; 
Sweet peace thy promises afford, 
And give new strength to fainting souls.” 


And this interpretation may be accepted on the 
principle that the greater includes the less, for 
His “holy word” is of grace. But some might 
say that the goodness of God in providence is a 
river of gladness, for it is stated in Scripture that 
His providential gifts make glad the heart of man. 
Yes, truly, the goodness of God might be described 
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as a river bearing temporal blessings to gladden 
the hearts of His creatures, but the Psalmist’s 
conception of true gladness is greater than that, 
for in the fourth Psalm he says: ‘“‘ Thou hast 
put gladness in my heart more than when corn 
and wine abounded with them.” 

This, then, being the river of God’s grace, let 
us dwell for a moment on the meaning of this 
sweet word “grace.”’ It has been beautifully 
described as “‘ redeeming love-energy ministering 
to the unlovely,” as “favour, mercy, pardon, 
to the unworthy, the undeserving,” as ‘‘ love that 
passes beyond the claims of love.” But surely 
the best and simplest and most striking definition 
is that given by St Paul in 2 Corinthians viii. 9 
where he says, “‘ For ye know the grace of our 
Lord Jesus Christ, that, though He was rich, yet, 
for your sakes, He became poor, that ye through 
His poverty might become rich.” What divine 
compassion, what wonderful condescension, what 
surpassing love we have here! A touching story 
is recorded of the Prince of Wales, that on the 
occasion of a visit to a home, in Belgium, for soldiers 
who had been rendered physically helpless in the 
Great War, he chatted with them, and enquired 
as to the number of men in the home. When 
informed, he found that there was one less than 
that number present, and asked about him. He 
was then told that the absent one was so dis- 
- figured that his appearance was repulsive. Im- 
mediately the Prince requested to be led to where 
he was, and when he saw him, he not only spoke 
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sympathetically to him, he knelt down and kissed 
him! Truly a praiseworthy act on the part of 
our noble prince. But the King of Glory not only 
knelt down to embrace our sin-disfigured humanity, 
“He ... was made sin for us, that we might be 
made the righteousness of God in Him.” Ah! 
it is in believing this great truth, and resting on it, 
that the sinner’s heart is filled with true gladness. 

This, then, being the river of God’s grace, what 
the ‘‘ city of God”’ is, is obvious. It is the whole 
brotherhood of believers, the Church which He 
has purchased with His blood, the Kingdom of 
Heaven upon earth. And what a source of gladness 
is the grace of God to His Church. It is by His 
grace that it exists, grows, extends, is made glad, 
and all its sufficiency is in Him. 

This leads us now to consider, 


J. THE SOURCE OF THE RIVER 


Whence does it rise? In the last chapter of the 
book of Revelation, there is mention made of a 
river, clear as crystal, proceeding out of the throne 
of God and of the Lamb. We do not know if that 
river and the river of our text are identical, but 
we do know that if this river is the river of God’s 
grace, and we are convinced that it is, then this 
river also has its rise in the throne of God and of 
the Lamb. It is not the throne of God alone, 
be it noted, but the throne of God and of the Lamb. 
We might expect justice to proceed from the 
throne of God, but we have justice and mercy 


GRACE AND GLADNESS I1Q 


proceeding from the throne of God and of the 
Lamb. God is a just God—and a Saviour, and 
His salvation is established on the foundation of 
justice and mercy. It is inconceivable that God 
should deal in any arbitrary manner with His 
own law. He must honour it, otherwise it would 
imply a defect in the Lawgiver and the law. 
But there is no defect in God, and ‘‘ God’s law 
is perfect,” and when it pronounces its sentence 
upon sin, that sentence must be suffered, and the 
glorious message of the Gospel is that instead of 
the sinner suffering, his Substitute suffered. ‘‘ All 
we like sheep have gone astray . .. and the 
Lord hath laid on Him the iniquity of us all.” 
“The son of man came . . . to give His life a 
ransom for many.” ‘‘ He was delivered for our 
offences and raised again for our justification.” 
Christ Jesus “‘is the end of the law for righteous- 
ness to every one that believeth.”” At His entry 
upon His public ministry, He was announced as 
the ‘‘ Lamb of God, which taketh away the sin of 
the world,” and though that particular announce- 
ment was made comparatively late, He is elsewhere 
in the same revelation described as the “‘ Lamb 
slain from the foundation of the world,” and having 
come, in the fulness of time, and, having com- 
pleted the great work of making atonement for 
sin, He ascended up on high, leading “ captivity 
captive,’ and has received gifts for men, yea, for 
the rebellious, that God the Lord might dwell 
among them. Justice and mercy are, therefore, 
borne on the river of God’s grace to all who 
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believe, being redeemed from the guilt of sin, 
and so from the condemnation of the law. What 
marvellous love is manifested in this! God so 
loved sinners, though dead in trespasses and sins, 
that He gave His only and beloved Son for them. 
He did the necessary, the essential thing for them, 
in order to save and sanctify them. One can 
conceive of nothing greater, more heavenly, more 
divine, than this, nor more effective in awakening 
in souls feelings of gladness, gratitude, and love, 
nor of greater incentive and inspiration to live 
a pure, and holy, and serviceable life for His sake. 
This lay at the root of the fervent zeal of apostles, 
the faithfulness and fortitude of martyrs, and the 
devoted life and service of every humble follower 
of the Lord. 


II. THE COURSE OF THE RIVER 


It is a great course, wide and deep, and sufficient 
to bring its waters within the reach of every 
thirsty soul. We have read of the great rivers of 
the earth, the Mississippi, the Amazon, the Nile, 
and others, and the long and wide courses which 
they travel; but the river of God’s grace has a 
longer and broader course than any. It flows 


“From Greenland’s icy mountains to India’s coral 
strand,” 


and far beyond. It is flowing wherever His 
blessed word is read, and where His truth is 
proclaimed. Indeed, it can be said that it is 
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flowing where His word is, even though it is unread. 
It finds its way into the peer’s palace, and into the 
crofter’s cottage; into our hospitals and homes 
for the amelioration of suffering and relief of want, 
and many have found cleansing and comfort 
through its sweet refreshing waters. It flows 
through the dusty desert and the dense forest 
inhabited by primitive peoples who are not only 
dark of skin, but “having the understanding 
darkened,” and to many of whom it has been the 
“river of God” full of the sap of faith, spiritual 
fruitfulness, and gladness. 

As time advances, the course of the river is 
lengthening and broadening until it embraces 
every quarter, and every creature of the earth, 
for “‘ from the rising of the sun to the going down 
of the same, my name shall be great among the 
Gentiles.” 


““ Men shall be bless’d in Him, and bless’d 
All nations shall Him call.” 


III. THE PURPOSE OF THE RIVER 


It has a gracious purpose—to give gladness. 
This is the gladness, as we have seen, that is 
more, and better than, that of the abundance of 
corn and wine. That is a temporal gladness, 
this is a spiritual; that is a temporary, this is an 
eternal gladness. Now, what the world wants, 
-and wants so much, is gladness, and much of its 
recurring unrest and trouble are due to a longing, 
a panting for this. Well, then, here are the means 
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to that end. But there are deceptive forms of 
gladness, ‘“‘streams of false delight” to which 
crowds repair only to be deceived thereby, and so 
the unrest grows, and the vicious circle widens. 

Now, the gladness which the river of God’s grace 
gives would appear to consist of, at least, three 
elements, for we cannot imagine it existing where 
any one of those elements is absent. These we 
shall briefly consider. 

The first element is Reconctliation.—There can 
be no true gladness where there is estrangement 
from God, much less where there is variance and 
enmity. The carnal mind is estranged from God, 
and at enmity with Him, for it is written, ‘‘ The 
wicked have gone astray from the womb,” and 
“All have sinned, and come short of the glory of 
God,” and again, “‘ The soul that sinneth, it shall 
die.’ This is alarming; but, blessed be God, 
reconciliation is possible, and actual in the case 
of many, for it is further written that ‘‘ God was in 
Christ reconciling the world unto Himself, not im- 
puting their trespasses unto them ’’—because He 
had imputed them to Him. Now a sense of 
reconciliation to God in Jesus Christ has brought 
gladness to multitudes, and how blessed a thing 
indeed it is to realise oneself to be no longer an 
alien, and enemy to God, but reconciled to Him 
in the relationship of a son. 

The second element is Fellowship.—Man, as we 
know, is a social creature. One remembers with 
a shudder the pathetic picture which Tennyson 
draws of Enoch Arden, a “ shipwrecked sailor 
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waiting for a sail”’ for ten long years on his lonely 
isle—‘‘ the beauteous hateful isle ’’ where, 


‘‘had not his poor heart 
Spoken with That, which being everywhere 
Lets none, who speaks with Him, seem all alone, 
Surely the man had died of solitude. 


When God created man, He said, “It is not good 
that the man should be alone,” and, as he requires 
social fellowship, so does he require spiritual, “‘ and 
truly,”’ said the Apostle John, “ our fellowship is 
with the Father, and with His Son Jesus Christ.” 
This privilege is enjoyed in His word when we 
read and meditate upon it, in His worship when 
we render it in spirit and in truth, and in com- 
munion, when we realise His nearness to us, and 
feed on Him by faith. If we are to be glad, we 
must be in correspondence with those whom we 
love. 

The third element is Health—It is impossible 
that one in bad bodily health can be truly glad: 
health is essential to gladness, so spiritual health 
is essential to spiritual gladness, so the fact that 
the river of God’s grace makes glad implies spiritual 
health, and so it is written— 


“In dwellings of the righteous, is heard the melody 
Of joy and health.” 


Many people in ill-health repair to the mineral 
waters of our health resorts in quest of a cure 
—to Strathpeffer, Harrogate, Bath, to mention 
only a few in our own country. The cure may 
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be happily effected in some cases, certainly not 
in all; but the waters of the river of God’s grace 
never fail to heal the sin-sick soul, the soul in 
quest of spiritual health. He who said: “If 
any man thirst, let him come unto Me and drink,” 
said of one who did come, ‘‘ thou art loosed from 
thine infirmity,” and says it of all whom He calls, 
and who come. 

It is only stating a commonplace to say further 
that cleanliness and refreshment are essential to 
health, and for these water is necessary. The 
waters of the river of God’s grace cleanse the soul 
from self and sin, and are ever found a source of 
refreshment to fainting, weary hearts. 


IV. THE CONNECTIONS OF THE RIVER 


It is stated in our text that it is the streams of 
this river that make glad. That means, of course, 
that it is in streams that the waters come from the 
river to those who use them. There must be 
connections between the river and the city ere 
the waters can bring their blessings to its citizens. 
The water supply of our cities and towns is wonder- 
ful. It finds its way from the reservoir along 
main pipes, then into smaller ones, and then into 
smaller still, and, finally, into our dwellings, but 
there is the connection in every case, and then 
there is the supply of water for the various uses 
to which it is put. So there must be the con- 
nection between the river of God’s grace and our 
souls ere we can enjoy the gladness which it gives. 
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The connection is essential. What is the con- 
nection? It is faith. Faith apprehends and 
appropriates the provisions of God’s grace. We 
are justified by faith. Faith does for the soul 
what sight does for the body. It makes what is 
unseen and unknown without it seen and known. 
Faith is thus the eyesight of the soul looking to 
God in Christ, and appropriating Him. Faith is 
the open hand in which we receive God’s gifts 
—the means through which we receive them, and, 
as the streams, or channels, are the means through 
which the waters flow from the river, so the 
streams, or channels are faith, and as it is the 
flowing water that makes the streams, so it is the 
flowing grace of God that makes our faith, and 
calls it forth into lively exercise. ‘‘ By grace are ye 
saved, through faith, and that not of yourselves, it 
is the gift of God.”’” The river may be flowing past 
us in full flood, and our souls perishing for want 
of its waters, because of there being no connection. 
It is essential that the connection be established. 
We may know a great deal about the Scriptures, 
and the truths they teach, but the vital question 
is: are we in living touch with God in Christ ? 
Are we receiving the waters of His grace into our 
souls by faith? In other words, are we believing 
on the Lord Jesus Christ for our salvation? If to 
these questions we can humbly answer “ Yes” 
then it is indeed ours to be glad in the Lord, and 
rejoice. 

Further, it is essential that water-courses be 
kept clean, otherwise the flow will be retarded, 
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or stopped. So our faith must be kept clear of 
the obstacles of unbelief and worldliness which 
stop the flow and defile and make unfruitful 
many, and this may account for the apparent 
want of real gladness in the case of many to-day. 
At times, again, frost freezes the water, and the 
supply is cut off, and in place of gladness, there 
is gloom. We have, therefore, to be on our guard 
against coldness, and indifference in the heart. 
Warm enthusiasm for God, and His cause and 
service are unfailing safeguards, and secure for 
us a constant flow of His grace to gladden our 
hearts. 

To enjoy the gladness of God’s grace, sinners 
are freely invited. Indeed it is pressed upon us, 
for He who has provided it knows how necessary 
it is for us, and how hopeless our future is without 
it. We have this invitation in the prophet’s 
voice—‘‘ Ho! every one that thirsteth, come ye 
to the waters’’; in the voice of Him who spake 
as never man spake, ‘‘ If any man thirst, let him 
come unto Me, and drink’”’; in the prompting of 
the Spirit, and the preaching of the Church, ‘‘ And 
the Spirit and the bride say Come. And let him 
that heareth say, Come. And let him that is 
athirst come. And whosoever will, let him take the 
water of life freely.” In these words, and in many 
others, we are invited to the blessings of God’s 
grace for the cleansing which every sinner needs, 
and for the refreshment required by every saint, 
so that all that is implied in the grace “‘ of our 
Lord Jesus Christ’ may minister to our gladness 
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of heart, as it is capable of doing. ‘“‘ And they 
did all eat their meat with gladness and singleness 
of heart, praising God, and having favour with 
all the people.” 

He, who gives grace and gladness, will ulti- 
mately give glory. 

We have still, in His great mercy, the gracious 
invitation : . 

“Ho! ye that thirst, approach the spring 
where living waters flow : 


Free to that sacred fountain all 
without a price may go.” 


THE RESTORATION OF ISRAEL 
By the Rev. JOHN MACLEOD, D.D., Inverness 


‘* Afterward shall the children of Israel return, and seek the 
Lord their God, and David their King.’”’—HosEa iii. 5. 


PavuL in writing to the Romans refers to the 
earlier chapters of this book of Hosea as shedding 
light on the dealings of God with Israel. In turn 
those dealings cast light on these chapters. Hosea 
was a prophet. As such his work was twofold. 
He was called by his office to tell forth the will 
and word of the Lord bearing on things as he 
found them about him in his own days. But 
it was also his work to foretell what was yet to 
be fulfilled. His predictions were not the mere 
intelligent forecasts of a man of affairs who could 
reason out the likely course of the near future 
from what he saw at work in the present. On 
the principle that history repeats itself, like causes 
will work out like results. But to judge from the 
past in regard to the future calls for no super- 
human inspiration. A man speaking his own 
words and uttering his own thoughts can do so 
much. Sagacity will do it. A prophet, however, 
spoke at the mouth of the Lord from whom no 
future contingencies are hidden. He showed him- 
self to be a prophet when his words came to pass. 
The fashionable unbelief of this twentieth century 


will not hear of the existence of the supernatural. 
128 
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It leaves us the words of Hosea but it takes away 
the word of the Lord. But a test was given by 
which Israel might know who was a_ prophet 
and who a pretender. If one who claimed to 
be a prophet foretold, and there was no fulfil- 
ment of his prediction, he should not be looked 
upon as a prophet nor should the people fear 
him. The predictive element entered into the 
prophet’s work, and it was a special sign 
that attested him to be a prophet indeed and his 
word to be the word of the Lord. Hosea stands 
this test. 

Dealing with the future of his race, the prophet, 
who lived nearly three thousand years ago, told 
that for many days the children of Israel should 
abide without a king and without a prince, and 
without a sacrifice, and without an image (or 
idolatrous obelisk or pillar), and without an ephod, 
and without teraphim. This was to be a mixed 
state of things quite unlike anything in the history 
of their past. Though they were to have no 
civil government of their own, and though the 
worship that God commanded to their fathers 
should come to an end, their national identity 
was to persist. When they should be in this 
case they should be free from the gross idolatry, 
public and domestic, to which as a people they had 
been so much addicted. Almost two thousand 
years have now run during which this state of 
-things has been in being, and it was foretold so 
many hundreds of years before it began. The 
crisis of the history of Israel took place when as 


I 


130 THE FREE CHURCH PULPIT 


a people they rejected the Great Prophet Whose 
coming had been foretold and Who came in the 
fulness of time. From the generation that set 
Him at nought down to our own days their con- 
dition had been such as is here indicated. But 
it is not to last for ever. The fulfilment of what 
the fourth verse tells us pledges the fulfilment 
of the words that follow. So much has come to 
pass; the rest awaits fulfilment; and we have 
it in the words of our text, where we see 
Israel’s unfaithfulness, their forlorn hope, and 
their return. 


I. ISRAEL’s UNFAITHFULNESS 


This comes out in the words before us. It is 
true that they speak of something better. For 
they speak of the happy days when Israel shall 
seek the Lord their God and David their King. 
But when these days come, it will be a return on 
the part of Israel, and that tells of a previous 
departure. That there may be a return, there 
must have been a going away. It is such a going 
away that makes it possible that there should be 
a return. For a return is a coming back. Their 
departure was an unrighteous one, for it was 
from the Lord their God. 

Israel had the word of the Lord in which He 
laid His yoke upon their neck. But they with- 
drew their shoulder from His yoke, and so they 
would not hear His word. Though they had it 
in their hands they put it from them. When it 
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spoke of the Hope of Israel they shut their ears. 
Their law spoke to them, but they would not lay 
to heart its truth. It spoke in its commandments 
and in its foreshadowings. But they would not 
humble themselves as sinners before God. Their 
true plight was hidden from their self-righteous 
eyes. Their unfaithfulness had been of long con- 
tinuance, but it culminated in their rejection of 
our Lord. As they were unbroken in heart and 
unhumbled in spirit, they could see no excellency 
in the Son of God Who came as the Son of 
Man. Thus they turned away from Jehovah their 
God. 

But in so doing they turned away from David 
their King, to whose coming their fathers had 
looked forward. They would not bow to His 
authority. They would not take on them His 
yoke. He came to His own and His own received 
Him not. He Who was made of the seed of David 
after the flesh is the David of the great days that 
were to come. He was foreshadowed by David 
the Son of Jesse, under whose hand Israel came 
into possession of the whole land and overcame 
their foes round about them. Our Lord came 
and He was the rightful King, and by His work 
He laid the foundation in righteousness of His 
redemptive Kingdom. Besides being King He was 
also the Prophet that was promised like unto 
Moses, and if Israel would not listen to His words 
-the Lord would require it at their hand. But 
Israel would no more sit at His footstool than 
they would take on them His yoke. So they 
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turned from the Lord’s Anointed as they turned 
from the Lord God of their fathers. 

Israel were not content merely to withhold their 
shoulder from His yoke. They put Him away 
from them; and there was no mistake about 
what they did. For, as with one voice, they 
called down His blood upon themselves and upon 
their children. Yet, for all that He met with 
at their hands, He, when He rose from the dead, 
bade His disciples begin their work at Jerusalem. 
They were to preach His Gospel to all the world, 
but it was to be made known to the Jew first. 
While that generation lasted He still stretched 
out His hands to the disobedient and gainsaying 
people. The thunderclouds of judgment were 
gathering, and at last the storm burst. The wrath, 
that came upon the people to the uttermost, 
swept them from their place. They had turned 
their backs upon David their King, and when they 
did so they turned away from the Lord their 
God. 

Such was the critical choice made by the genera- 
tion of Israel that saw the fall of Jerusalem, the 
ruin of the Temple, and the passing of the Mosaic 
order. For their unbelief they were cut out from 
their own olive-tree. Their choice has through 
the centuries been ratified by their children. 
Among them there has been a remnant accord- 
ing to the election of grace, just as there was 
such a remnant in the days of the Apostles. But 
Israel as a people have continued in unbelief. 
This means that there has been continued estrange- 
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ment from the Lord God of their fathers. They 
do not submit to His word in the Law or in the 
Prophets which they have still in their hands. 
So they still reject the Lord’s Anointed. The 
children approve of the folly of their fathers. 
Those fathers chose foolishly, and their children 
walk in their steps. When their King came to 
them the fathers would not have Him, and their 
children have not yet reversed this judgment. 
The unfaithfulness of Israel to their Covenant 
God is a thing of long standing. It has found its 
historical outcome in 


II. THEIR FORLORN PLIGHT 


For their sins Israel were cast off. Those who 
had been ‘‘ Ammi,”’ My people, became ‘‘ Lo-ammi,” 
not My people. They ceased to be the people of 
God. They were cut off from the congregation 
of the Lord. Cut out from their olive-tree, they 
have been like withered branches outside the 
vineyard. Yet though their Lord and they have 
not held fellowship, He with them and they with 
Him, He has kept them in reserve. He has laid 
them to one side but made provision for their 
maintenance and their preservation. The homer of 
barley and the half homer of barley set apart for 
the divorced spouse furnish what will keep her alive 
while she is set aside. But even when Israel are 
~ set aside they have a national destiny. They 
are beloved for the fathers’ sakes, as the gifts 

and calling of God are without repentance. The 
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cluster is not to be destroyed, for there is a blessing 
in it. 

Thus it has come to pass that in spite of all the 
afflictions that have befallen Israel they have not 
been swept off the face of the earth. Their national 
identity has not been lost. Its preservation is one 
of the wonders of the world. Almost everything 
that is ordinarily fitted to maintain a nation’s 
identity has been wanting in their case. They 
have been driven from their own land, and for 
these long ages they have had no land of their 
own. From one country after another they have 
been driven so that they have had no rest for the 
sole of their foot. The harrow of persecution has 
passed over them. They have been scattered and 
peeled. And yet though they have been in the 
furnace they have been preserved. 

In the judgment that overtook Israel the city 
which was the rallying centre of their many 
thousands was destroyed. The House of God, 
which was the seat of His worship, was laid in 
ruins, so that they might take up the words of 
their banished fathers of old—‘‘ Our holy and our 
beautiful house where our fathers praised Thee 
is burnt up with fire, and all our pleasant things 
are laid waste.’’ Since the stroke fell upon them 
they have been homeless wanderers. The world 
has supplied them not with a lasting fatherland, 
but with a long abode in the silence of the grave. 
Scattered among the nations, they belong to none 
of them. Some here, others there, are found in 
this country and in that. Sundered by mountains 
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and seas, by oceans and continents from their own 
land, and speaking the languages of many peoples, 
they have not sunk their racial existence in that 
of any of the nations of their dispersion. In spite 
of everything that was fitted to obliterate the 
memory of their history and to banish their dreams, 
they still hold fast their national consciousness. 
This they do and have long done in a way that is 
altogether unlike what their early history would 
lead us to expect. 

While Israel have had no recognised civil govern- 
ment of their own, as they have been without 
king and without prince, they have for wellnigh 
two millennia been destitute of that form of 
worship which the Lord gave to their fathers 
by Moses. For they have been without sacrifice. 
Oneness of government and a common divinely 
given worship were among the strongest bonds of 
their national unity. Yet while these things have 
been taken from them their national unity has 
not been broken. While they dwelt in their own 
land, their fathers showed an inveterate tendency 
to indulge in the idolatrous rites and orgies of the 
heathen that were round about them. There was 
public idolatry of which the images or pillars or 
obelisks speak. There was also domestic idolatry 
of which the teraphim bear witness. If in early 
days Gideon made an ephod and Israel in their 
waywardness went to consult this oracle rather 
than the Living God, yet in their great dispersion, 
with all their estrangement from the spiritual 
knowledge of God, they seem to have been cured 
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from what seemed to be the incurable national 
bent to idolatry. Some were sent for their good 
to the lands of the North. Since they came back 
down to this present, they have not showed such 
propensities as their fathers displayed. 

It was nothing that was to be seen in their 
early record that would warrant one to depict 
their future for many days in such colours as the 
prophet here uses. It was not a case of shrewd 
guessing at their future from the probabilities 
that a survey of their past suggested that we have 
here on the prophetic page. The man of God 
spoke at the mouth of the Lord, Who sees the end 
from the beginning, and from the ancient days 
the thing that had not yet been. He tells of a 
state of things that is altogether anomalous in the 
eyes of one that judges from the record of the 
past. For centuries the world has had the chance 
of seeing before its eyes the fulfilment of a word 
that exhibits the miracle of foreknowledge. Men 
have had only to look about them to see how 
what was foretold has been in the process of ful- 
filment. The fulfilment of so much is the pledge 
of the accomplishment of the rest. When we 
look at such a fulfilment we may well say, ‘‘ This 
is the Lord’s doing and it is marvellous in our 
eyes.” He told what would be and He has brought 
about what He said. Israel have been set aside 
and provided for and preserved. There is hope 
in their latter end. The days of their sad dis- 
persion have been many as was foretold. But it 
is a long lane that has no turning. The many 
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days are not to last for ever. And the same 
word, that spoke of them as many, tells us that 
a change will come when the days have run their 
course. He who has scattered Israel will gather 
him. He who has in righteous severity cut the 
natural branches out of their own olive-tree is 
able to graft them in again. He is not only able 
to do it. He will do it. The New Testament 
Joseph will yet make Himself known to His 
brethren, and the blessing in store for them is the 
burden of the words before us, where we see 


III. THEIR RETURN 


This will come when judgment has done its 
work. The prophet says, “ afterward.” That is 
to say when the time of judgment is over and 
gone, the return shall come. The promise of God 
is an opening up of His purpose. That pur- 
pose He will carry out. They shall return, for 
He shall bring them back again. Joseph knew 
his brethren when they did not know him. 
When the time came that he could refrain himself 
no longer he told them who he was. So his 
Antitype knows His kinsmen after the flesh while 
they know Him not; and when the time comes 
for disclosing the truth that is veiled from their 
eyes, He will see to it that the promises shall be 
fulfilled. The Holy Ghost shall be poured out 
- upon the house of David and the inhabitants of 
Jerusalem. He, as the gift of God, is the token 
of the goodwill and favour of their fathers’ God. 
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So He is the Spirit of grace. When He is given 
He shall be in them and on them as the Spirit 
of supplications. Then shall they learn to call 
upon the Name of the Lord, and they shall share 
in the benefit so calling. For whosoever calleth 
upon the Name of the Lord shall be saved. In 
the glass of the Gospel they shall look and behold 
Him Whom they have pierced. Their eye shall 
affect their heart and they shall mourn. And 
the Egypt of this world shall know that His 
brethren have returned to Joseph and that He 
has made Himself known to them. 

This Brother is David their King. Long did 
their fathers stand out against Him. They would 
_not have Him to reign over them. They would 
not take His yoke upon their necks. Now, how- 
ever, when they come to their right mind and 
their rightful allegiance, they shall seek David 
their King whom they have shunned and from 
whom they have fled. They will see that the 
Prophet like unto Moses has come, and that He 
has spoken, and that His word is still with them. 
They will see in the very rejection of their un- 
believing fathers and in the judgments that have 
befallen them the fulfilment of that threatening 
which countersigned the claims of the Prophet 
who like Moses introduced a new order of things. 
Then shall come the fulness of Israel. In their 
return they shall exercise repentance toward 
God and faith toward the Lord Jesus Christ. 
Thus they shall seek the Lord their God and 
the restoration of His favour in the shining 
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of His countenance upon them. The hatred, 
that rejected and unbelieving Saul cherishes for 
David, shall give place to love and loyalty. They 
will take sides with Him and they shall share in 
His triumph. 

Is the question put, ‘‘ Watchman, what of the 
night ?”’ Is it long until the day shall break 
and Israel shall retrace their steps? Things have 
happened before our eyes that are full of promise. 
A national home is guaranteed for God’s ancient 
people. It is one of the brightest jewels in the 
crown of Britain’s glory that we were honoured 
in the dark days of world-conflict to offer the land 
as a national home to those that have so long 
been outcasts. This country of ours holds the 
mandate of the League of Nations to administer 
Palestine so as to give effect to the pledge that 
has been given. But in all this there is a higher 
hand than that of man. Men and nations and 
Leagues of Nations are but instruments in the 
hand of the Blessed and only Potentate whose is 
the kingdom, the power, and the glory. He is 
at work and He is carrying out His counsel and 
bringing about the fulfilment of His word. For 
nearly two thousand years there has been no 
ruler of the House of Israel over the land of Israel. 
But we have witnessed this phenomenon in our 
own time. Israel are free to go back to their 
land and many of them have gone. 

Are there tokens that the scales of prejudice 
that have blinded the eyes of Israel are falling 
from off them? Gospel workers among the 
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returning colonists find that when they set forth 
the claims of our Lord Jesus Christ they are not 
now met with the ribaldry and the blasphemy 
of bygone years. The incomers from Europe 
and America are willing to own Jesus as one of 
the great prophets of their race. This is but a 
beginning. But the change that has already 
taken place is full of meaning. Let but justice 
be done to the truth that our Lord is a Prophet 
indeed, and they will soon yield Him the place 
that is His own. 

When we see the fig-tree putting forth leaves 
we know that summer is nigh. The signs of the 
times are hopeful. The times of the Gentiles 
seem to be running out. Let but Israel come 
back to their Lord and His Anointed, and the 
world shall know it. They shall be His witnesses 
in all the lands of their world-wide dispersion. 
The work of bringing the Gospel to the Jew first, 
I take to be the most promising line of missionary 
effort that the Church can take. They shall 
prosper that love Zion. While not relaxing in 
the least our prayers and our pains for the spread 
of the Gospel to the ends of the earth, we should 
see it to be our wisdom to concentrate on the 
Evangelisation of Israel. If the fall of them was 
the enriching of the world and the diminishing 
of them the enlargement of the Gentiles, how 
much more their fulness? To receive them again 
into the olive-tree will be life from the dead. It 
is as they return to seek the Lord their God and 
David their King that they shall show them- 
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selves to be Israel indeed. Thus only shall we 
too be Israel indeed when for ourselves we 
seek the Lord the God of Israel as our God and 
His Son, the New Testament David, as our 
Lord and King. 


THE LONGING SOUL 
By the Rev. D. M‘KENZIE, M.A., Nairn 


“ And Ruth said, Entreat me not to leave thee, or to return 
from following after thee: for whither thou goest, I will go; 
and where thou lodgest, I will lodge: thy people shall be my 
people, and thy God my God: where thou diest, will I die, 
and there will I be buried: the Lord do so to me, and more 
also, if ought but death part thee and me,’’—RuTH i. 16, 17. 


It is a true word of the Apostle: ‘‘ Not many 
mighty, not many noble are called.” The adoption 
of Ruth into the family of Israel is a striking 
instance of this truth. Such is the beauty of 
the Bible that it reveals in the simple things of 
life the love that God bears towards the children 
of men. The exact spot is unnoted, and not 
even the hour or day, when Ruth’s resolution 
was voiced to be adopted into God’s chosen family. 
The hills of Moab smile far away and the home- 
land of Naomi draws nearer the travellers’ vision 
as Naomi finally beseeches her daughters-in-law 
to retrace their steps to kith and kin. She takes 
no unfair advantage of their tense feelings as they 
aid her broken life towards the border of Judah. 
But at last the facts of forsaking home bear down 
on Orpah and she returns. Loyalty is deeper 
than feeling, and Ruth, swayed, not by mere 
sympathy or admiration of the Jewish matron, 
but by the lessons she had no doubt learned in 
the exile home, by a trust, from an overflowing 
142 
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heart, in her mother-in-law, and by the hope in 
the blessing of real, personal attachment to 
Jehovah’s people and religion, presses her suit 
to follow. For such as Ruth the Lord Jesus has 
ever a kind regard. A religion of feeling is in- 
sufficient, not that true religion is devoid of it 
—it throbs with it—but its basis must be a living 
faith in a Living Person. 

Such a faith is implied in the beautiful out- 
burst of Ruth’s entreaty: ‘‘ Entreat me not to 
leave thee, or to return from following after thee : 
for whither thou goest, I will go; and where thou 
lodgest, I will lodge: thy people shall be my 
people, and thy God my God: where thou diest, 
will I die, and there will I be buried: the Lord do 
so to me, and more also, if aught but death part 
thee and me.” There is no answer but assent to 
such pleading. She prevails, so to speak, out of the 
dust. So they journey on, two broken lives, one a 
daughter of Israel by birth, the other by adoption. 
The passage, because of its heart-impelled utterance, 
is descriptive of all who are seeking the Lord. 

I. Note Naomi’s attitude of dissuaston.—She will 
proceed: let them stay. She argues and sets 
before Ruth the cost, but her arguments are 
mastered by Ruth’s loyalty. Does not the Lord 
so act sometimes to His followers? He dissuades 
—to test and to reveal the essence of true union 
to Himself. Will a scribe say: “ Master, I will 
- follow Thee whithersoever Thou goest?” Jesus 
replies: ‘‘ The foxes have holes, and the birds of 
the air have nests; but the Son of Man hath 
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not where to lay His head.” Ruth in her 
poverty goes with her poor widowed mother-in- 
law, and so must the believer cast in his lot 
with unreserved self-denial with the Friend of 
the poor. When multitudes departed because 
of His lofty spiritual teaching the test was put 
by Christ to His disciples: ‘‘ Will ye also go 
away?” and the faith of His followers was 
revealed in Peter’s pleading yet triumphant 
reply: “‘ Lord, to whom shall we go? Thou hast 
the words of eternal life.’”’ Faith was the basis 
of feeling, and faith settled the issue. Thus it 
was that Naomi drew out the deepest feelings 
of Ruth’s heart, so that the daughter of Moab, 
to use the words of an old commentator, was 
now led to ‘‘ twist interests with her.” Shall not 
we, on the borderland of worldliness and sin with 
the fair light of héaven streaming on our soul, re- 
enact the scene with our Lord and esteem His 
reproaches the greater riches ? 

II. Consider Ruth’s determination to follow: ‘‘ En- 
treat me not to leave thee, or to return from 
following after thee: for whither thou goest, I 
will go.” Ruth’s faith looks up in humble en- 
treaty for the word of grace from her mother- 
in-law. So must Christian life persevere by the 
Saviour’s grace. The resolution built upon self- 
wisdom and endeavour soon fails, as did Peter’s 
in the judgment hall at the trial of Christ. The 
spiritual life is bonded in grace to the Man of 
Sorrows and lives on Him. Ruth now forsakes 
father and mother, brethren, sisters, and lands 
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for Naomi’s sake: it was no mean performance 
and one that put her all on edge. She will follow 
with deep self-abnegation, setting aside all earthly 
longings for a better friend. She acknowledges 
the leadership of Naomi: “ for whither thou goest, 
I will go.” Self-will is subdued: she treads in 
other footsteps now: slumbering faith is in action. 
Her future is uncertain ; will this bold step mean 
a life “‘ spent in shallows and in miseries”? Nay, 
her life is lost in love, and in love will she find 
it. ‘‘ Whosoever,” says our Lord, “ will lose 
his life for My sake, the same shall save it.” 
Faith follows Him and ever hears His reassur- 
ing words: ‘Lo, I am with you alway.” This 
faith follows, knowing that He goes before His 
sheep, and it never questions whither. Into the 
vale of tears, up the slopes of the Beautiful 
Mountains, across the arid plains of the common- 
place in life, through the burning deserts of pain, 
afflictions, loss, and ills, into the Valley of the 
Shadow it follows on, assured of the rest in the 
Chosen Land. Is it thus we follow the Master ? 
When enemies rage, and friends forsake, when 
hopes are wan, when all is at stake, will we follow 
and be assured that the Victor leads, and leads 
well ? 
“Ts the midnight closing round you ? 
Are the shadows dark and long ? 


Ask Him to come close beside you 
And He’ll give you a new, sweet song.”’ 


Ill. The homeless one thinks of home: “ And 
where thou lodgest, I will lodge.” It is a gentle, 
K 
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yet overcoming climax. “I will lodge ’’—‘I will 
pass the night ’’—these are the words of a pilgrim. 
In yonder khan, in this or that shelter, uncertain 
of comfort, ever moving as a stranger and pilgrim, 
is the damsel’s lot. Woman’s dear desire of an 
earthly home had become subservient to a more 
commanding passion, that of being bound up 
with God’s people and His cause. Earth’s fasci- 
nations were losing their spell, and the glamour of 
the spiritual impressed a deeper seal on her heart. 
“ Rabbi,” say two seekers to Christ, ‘‘ where 
dwellest Thou?’ and for reply they receive, 
“Come and see.” What temporary lodging 
they entered we know not, but they afterwards 
learned of a pillowless Head, and of nights He 
spent alone with God. They learned His Pilgrim 
Life. 

The wilderness ‘has its stages where God lodges 
His saints; there is the nightly rest after the 
energy of the day, when “ He giveth His beloved 
sleep”’: there is the halting-place of sickness 
when work is set aside and sweet meditation 
precedes further toil. As Naomi and Ruth must 
often have told their mutual joys and sorrows, 
so happy are they, who in like fellowship with 
their Lord, find in His lodging the sweet con- 
versation of the Spirit unfolding the things of 
Christ, and thereby learn that the restless sea of 
life has its calm, and that Jesus can give rest. 
The Lord will sup with, and befriend His people. 
If we are His through faith in His Blood, if we 
have made the pact to be His, we shall be pilgrims 
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and strangers on the earth, notwithstanding we 
can lodge for the night with Him. 

IV. There is a longing for a larger fellowship.— 
“Thy people shall be my people.” God’s people 
are “an holy nation, a peculiar people ’—a people 
for His own possession. Ruth realises that if she 
will be a true follower and friend of Naomi she 
must separate herself from the idolatrous people 
of Moab. Her spiritual aims and longings are in- 
consonant with theirs: she must not be unequally 
yoked with them. 


“ And if thy gentle eyes 
Gleam tremulous through tears, ’tis not to rue 
Those words, immortal in their deep love’s tone : 
“Thy people and thy God shall be mine own!’ ”’ 


Our friendships are a witness to our faith. It is 
the carnal-hearted Israelite that longs for the 
flesh-pots of Egypt. The believer must hear and 
obey the command: “Come out from among 
them, and be ye separate, saith the Lord, and 
touch not the unclean thing; and I will receive 
you, and will be a Father unto you, and ye 
shall be My sons and daughters, saith the Lord 
Almighty.” Do we love the Lord’s people, their 
meetings, their prayers, their fellowship? Do 
we realise that two can only walk together if 
they are agreed? If so, we shall give witness 
to our new life by taking knowledge of this 


-. fact. We have need of more consecration to 


the Lord’s service and love to His people. This 
is one of the marks of the children of adoption 
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that in word and deed they are saying: “ Thy 
people shall be my people.” The sanctuary will 
be frequented by them, the companionship of 
the Lord’s people, bond or free, barbarian or 
Greek, will be chosen by them. With Ruth’s 
spirit, as she severed herself from Moab to cleave 
to the people of Israel, let those who profess Christ 
break off sinful companionships for that of the 
saints. 

V. She longs for an Eternal Friend, the Everlasting 
God: ‘‘ And thy God my God.” Human fellow- 
ship is insufficient. The disciples gather together 
behind shut doors for fear of the Jews. Fear was 
there, but Jesus was absent. Their companion- 
ship was insufficient to calm their anxious hearts. 
They needed a supernatural Presence and Comfort. 
Faith ever searches for this resting-place, and Ruth 
was constrained to add in her desire for soul-rest 
and peace, “ thy God my God.”” The Lord brings 
to light a subtle distinction with regard to His 
unique Sonship when He uses similar words: “I 
ascend unto My Father, and your Father; and 
to My God, and your God.’ The sense of a 
Living and Eternal God, of a Risen and Abiding 
Christ, gives the needed courage and hope to 
the otherwise broken and faint-hearted believer. 
The writer to the Hebrews unveils the beautiful 
climax of the believer’s life and hope as he joins 
himself to God’s people when he says: “ But 
ye are come unto mount Sion, and unto the 
city of the living God, the heavenly Jerusalem, 
and to an innumerable company of angels, to the 
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general assembly and church of the first-born, 
which are written in heaven, and to God the Judge 
of all, and to the spirits of just men made perfect, 
and to Jesus the mediator of the new covenant, and 
to the blood of sprinkling, that speaketh better things 
than that of Abel.” The final comfort is the Blood 
of Jesus, for it speaks mercy and peace to the soul 
returning from the far country of Moab. 

VI. Ruth’s devotion was till death : ‘‘ Where thou 
diest, will I die, and there will I be buried.’”’ She 
confirms it with an oath: ‘‘ The Lord do so to 
me, and more also, if aught but death part thee 
and me.’ There is something wonderful in the 
Spirit of Inspiration leading on the sacred penman 
to write these words. It was a strong vow, made, 
not like Peter’s, in haste and self-will, but in 
dependence upon the God Whose she chose to be. 
She would not be buried with her kith and kin, 
she would not rest in a Moabite tomb, and she 
would not leave her friend till the Angel of Death 
made the ultimate severance. The believer is in 
a happier state. He will not die in the friendship 
of the world and be buried in the death eternal. 
He looks to the garden in the place where 
Christ was crucified. “If,” says the Apostle 
of the Gentiles, ‘““we be dead with Christ, we 
believe that we shall also live with Him.” The 
believer regards Christ’s sufferings as his own ; 
he beholds the place where the Lord lay and is 
assured that Christ’s death, to use the title of an 
old divine, is the death of death. No more need 
he wander seeking peace. Reconciliation is near, 
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hope is rekindled, and faith in vicarious suffering 
leads to eternal life. All his sin, like Bunyan’s 
Christian’s burden, is rolled away into that place 
of sepulture, and when the trusting soul looks 
into the grave it is empty, save for the tokens that 
indicate that the Victor did not run away from 
a grasping and pursuing foe, but left in His own 
good time after trampling Death to death. 

Happy is such an one, for Death cannot now 
separate him from the Beloved. Death parts 
Ruth and Naomi, but cannot sunder the saint from 
Christ. Where there is no condemnation there 
is no separation. ‘“‘ Who shall separate us from 
the love of Christ ? shall tribulation, or distress, 
or persecution, or famine, or nakedness, or peril, 
or sword? .. . Nay, in all these things we are 
more than conquerors through Him that loved 
us. For I am persuaded, that neither death, nor 
life, nor angels, nor principalities, nor powers, 
nor things present, nor things to come, nor height, 
nor depth, nor any other creature, shall be able 
to separate us from the love of God, which is in 
Christ Jesus our Lord.”’ The Lord invites us to 
follow Him ; will faith be bold to say >— 


‘““ No—I must maintain my hold, 
*Tis Thy goodness makes me bold ; 
I can no denial take, 
When I plead for Jesu’s sake,’ 


In the night of death Ar of Moab shall be laid 
waste. “Fear, and the pit, and the snare, shall 
be upon thee, O inhabitant of Moab, saith the 
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Lord.”” The Orpahs that prefer Moab’s delights 
before Judah’s God, the souls that live for self, 
and go not unto Christ “without the camp, 
bearing His reproach,” will be for ever separated 
from the blessings of the spiritual Israel as 
Orpah was from the earthly. Let us be con- 
secrated to Him and His glorious service, and 
realise that without Him we can do nothing. If 
earthly love drew a Moabitess to a Hebrew widow, 
how much more should His love that is better 
than life enmesh us for His service! One who 
set aside his family prestige, his righteousness, 
and privileges, when he saw the loveliness of Christ 
in His atoning death, declared in the midst of his 
strenuous service for the Master—‘‘ The love of 
Christ constraineth us.’’ May this love constrain 
us to plead with our King Jesus: ‘“‘ Entreat us 
not to leave Thee, or to return from following 
after Thee!” 


FAITH IN GOD 
By the Rev. NORMAN CAMPBELL, M.A., Dingwall 


‘Therefore I will look unto the Lord, I will wait for the 
God of my salvation ; my God will hear me.’’—MricaH vii. 7. 


THE prophet Micah lived in degenerate times. 
Religious life and experience in Israel were at a 
low ebb. A flood of wickedness and ungodliness 
inundated the land to an alarming extent. No 
place was considered sacred. The home, the 
sanctuary, the courts of justice were places of 
abounding iniquity. Infidelity, corruption, in- 
justice, and violence universally prevailed. 
Moreover the righteous were taken away from 
the evil coming on the earth. ‘‘ The good man 
is perished out of the earth.” A few witnessing 
for God were left; but they were only as “ the 
grape gleanings of the vintage.’ Filled with the 
Spirit of Christ Who wept over Jerusalem, and in 
the spirit of the prophet Jeremiah, who could 
weep day and night for his people, and of Paul, 
who could wish himself accursed for his brethren, 
the prophet raises his voice in loud lamentation, 
crying, ‘“‘ Woe is me.’”’ As he looks at the picture 
in its dark lurid colours, is he ready to fall into 
despondency and hopelessness with regard to the 
nation? He turns from man to his God, his 
never-failing help and strength. All about and 


around him may look black and dark, but as he 
152 
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looks up to Him Who sits on the Throne, the light 
of divine glory irradiates his spirit, strengthens his 
fainting soul, and brightens the future. He will 
look to the Lord, the Lord Who, in the history 
of Israel, is the God of Salvation, Who answered 
prayer, Who can revive His work, and Who can 
make the wilderness as the garden of the Lord. 
The prophet is not the superficial optimist of 
modern times, who speaks of the evolutionary 
progress of humanity ; who cannot, in his blind- 
ness of heart, see the sins and evils of his country 
and the world; and who never mourns over 
them at the foot of the Throne. On the other 
hand, he is not the pessimist, who in his fatalism 
gives the world over to despair, darkness, and 
destruction. He has firm confidence in God’s 
promises. He envisages a future when the king- 
doms of the world will be Christ’s. Who is a God 
like unto Him! He is to turn again. He will 
perform the truth to Jacob and the mercy to 
Abraham which He has sworn unto our fathers 
from the days of old. 

In the words of the text the prophet affirms 
his faith in God, and declares— 


I. THE FOUNDATION OF FAITH IS JEHOVAH, 
THE GOD OF SALVATION 


Jehovah, the uncreated, eternal, omnipotent 
~ God, of incomprehensible majesty and glory, of 
infinite love, and of boundless mercy and grace, 
is the foundation of the believer’s faith. Jehovah 
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is the great name by which God has revealed 
Himself as the God of redemption, the Covenant 
God of Israel; it is the name in which His glory 
is revealed. 

He is the God of Salvation—God, in His love 
and wisdom, is the Author of man’s salvation. 
He laid the foundation of the work of redemption 
in the counsels of eternity ; and in harmony with 
His eternal purposes God was manifested in the 
flesh. God incarnate, ‘‘A man of sorrows and 
acquainted with grief,’ with His sinless life, His 
vicarious sufferings, and atoning death, finished 
the work. He is now a Prince and a Saviour. 
His is all the work; and His shall be all the 
glory. 

He is the Believer’s personal Saviour‘ God 
of my Salvation.” »Man, who has sinned against 
God, and who has destroyed himself under the 
power and in the bondage of sin, must have a 
Saviour who is divine. To reflect on man’s nature, 
his sins, the capabilities, and the immortality of 
his soul, is to see that none but God can save 
him; and the enlightened, awakened sinner can- 
not be satisfied with any other. Christ Jesus, 
the God of Salvation, is revealed to man in the 
glory of His Divine Person, in His suitableness 
and all-sufficiency, in His grace and love. The 
soul believes, trusts, accepts Christ, the unspeak- 
able gift of God, as his complete Salvation. God 
is now the God of Ais Salvation. The believer is 
in union with Christ, is accepted in the Beloved, 
and Christ, Who is God, is his complete Salvation. 
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He 1s also his Personal God.—He is man’s 
Creator, his Redeemer, Provider, and Preserver, 
but in His personal relation to the Christian, He 
is more, He is his God. By mutual choice God is 
his. God says, “‘I am thy God”’; and with the 
disciple, when he beheld his risen Redeemer in 
His beauty and glory, he can say under the in- 
fluence of the Divine Spirit, ‘My Lord and my 
God.” He is his God in a covenant in indissoluble 
union, a covenant ratified by the blood of Christ, 
a covenant as sure and as steadfast as the promises 
and the oath of Jehovah, God of Salvation. 

The Christian’s delight, joy, and satisfaction are 
in God, his portion. He will trust and not be 
afraid, for ‘‘ God is the strength of his heart and 
his portion for ever.” Observe the progressive 
steps of faith. He believes God is the God of 
Salvation, then the God of fis Salvation, and 
finally, he rises to the highest altitude of faith 
when he says, ‘‘ My God.” 

What a beautiful name is “the God of Salvation,” 
by which God reveals Himself! It is a name 
which is music in the ears of the contrite sinner. 
Thousands have tested this name, and they can 
testify with Micah that He is the God of Salvation ; 
for God is to them all that He claims to be. God 
not only saves, but He Himself is the Christian’s, 
Salvation. Therefore the Salvation is great, 
_ glorious, all-sufficient, and everlasting. He saves 

from sin, the trials and tribulations of life, and 
all evil in this world, and ultimately the soul 
being sanctified is put in possession of the inherit- 
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ance and the eternal glory. It is not what man 
is, or can do, or even his faith, that affords the 
solid ground of confidence, but what God is in His 
Deity, in His attributes, and in His glorious work 
of redemption. 


II. FAITH IN EXERCISE IS LOOKING UNTO THE 
Lorp 


Faith looks to the Lord for complete salvation, 
for deliverance from sin, and all the evils of this 
life, and for grace and glory. 

This act of faith, looking to the Lord, means 
renunciation of confidence in anything man can 
do, and absolute dependence on the Lord for all 
he needs. There is a danger to which the anxious 
sinner seeking salvation, and even at times the 
experienced believer is exposed, that of looking 
to himself for those graces which the Spirit alone 
can work in the soul, such as repentence, faith, 
and new obedience. He has to be taught that 
he must look to Christ for every gift and grace. 
He is justified by faith, and the just shall live by 
faith. There is a danger in limiting God in His 
grace by unbelieving thoughts of Him. ‘“‘ Grace 
abounding ’’ is seen not only in justification with 
free pardon, and eternal glory for the chief of 
sinners, but also, and to an equal degree, in the 
sanctification of the believer, and in the supplying 
of his daily needs. ‘‘ Much more shall they who 
receive abundance of grace reign in life through 
Jesus Christ.” 
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As long as a person is occupied with his own 
feelings and thoughts he cannot have peace; but 
as he forsakes and gives up everything and sur- 
renders himself fully to Christ, he is led into the 
divine love, into peace and the full enjoyment 
of the divine favour. He is to look, and to con- 
tinue looking to Christ for life, for strength in 
weakness, for light in darkness, for purity and 
for holiness. In all circumstances, and at all 
times, the believer is to look to the Lord: in 
times of abounding iniquity, in loneliness, in 
sorrow, in the trials of life, the eye of faith should 
be fixed on Christ. Man is encouraged to look 
to Christ alone, for He is commanded to look: 
““Look unto Me.” His name, His character, His 
mediatorial offices and work encourage him, for 
it is God alone Who can and Who shall supply 
all the needs of His people according to the riches 
of His grace in glory by Christ Jesus. 

Waiting —“I will wait for the God of my 
Salvation.”” Waiting on God in prayer implies 
the belief that God can and will supply the needs 
in His own time. The prayer of faith waiting 
on God is not a vague appeal for help and mercy, 
not an indefinite cry for blessing, but a distinct 
expression of need with purpose and expectation 
of getting an answer. The believing heart, waiting 
on God, hears what God speaks. His words are 
spirit and truth; and, the believer, finding God’s 
- Will in some promise of the Word, pleads and 
waits for the answer. 

Faith sees the promise, embraces it, and waits 
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for its fulfilment. ‘‘ Through faith and patience 
they inherit the promises.” Patience perseveres in 
prayer until the gift is bestowed. There must be 
calm patience and joyful confidence in waiting. 

This waiting on God is a mystery, a mystery 
indeed, that God Whose love is infinite, Who de- 
lights in giving more than we in receiving, Who 
gives promises, and Whose gracious purpose it 
is to bestow the blessing, may delay for a time 
His answer to the earnest prayer. But delay on 
the part of God is not refusal. The result of delay 
often is that faith, tried, appeareth more precious 
than gold. But the waiting believer must not 
faint, for the promise is that they that wait upon 
the Lord shall renew their strength, run and not 
be weary, walk and not faint. The persevering 
prayer is heart-searching. The suppliant seeks 
to discover and confess sins and whatever hinders 
the blessing; and this leads to closer fellowship 
with God and greater earnestness in prayer. 


III. ASSURANCE OF FAITH IN PRAYER 


“‘ My God shall hear me.”’ 

(1) The assured confidence of faith is grounded 
on God’s character and revealed truth, His God- 
head, His love, His all-sufficiency, His grace and 
power. It pleased Him to reveal Himself, especi- 
ally in Christ Jesus, as Jehovah, God of Salvation. 
The sinner is commanded to believe in the Divine 
Person and pray in His name: ‘Let us draw 
near with a true heart in full assurance of faith.” 
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(2) God’s promise and God’s commandment are 
the measure of the believer's prayer and expecta- 
tion. His promise is the pledge that what the 
believer asks will be with the greatest certainty 
received. Faith in the promise says, ‘‘ We know 
that He heareth us.’”’ Some, from ignorance and 
false humility, may think that it is presumption 
to expect the fulfilment of a great and gracious 
promise. True humility always accompanies the 
strong faith which seeks to know the mind of 
God in the Word, and then calmly claims, and 
waits for the fulfilment of the promise. Faith 
may even be strong enough to praise God for 
what it expects, even though not then actually 
possessed in experience. “And all things, what- 
soever ye ask in prayer, believing, ye shall 
receive.” 

The believer is in union with God by the 
closest and tenderest relationship. ‘‘ My God,” 
he says; and therefore he has a right to His love 
and power and all the fulness of the Godhead. 
He has holy boldness in asking what is in accord- 
ance with God’s mind, and in expecting the blessing 
for himself or for others. Doubts and fears are 
most unworthy in one who stands in this relation 
to God. 

The prophet must have got a vision of his God 
in His incomprehensible majesty, unapproachable 
holiness, and also in His boundless grace ; of Christ 
_in His Mediatorial Glory and Intercession, sitting 
on the Throne of Mercy, waiting to be gracious, 
commanding to ask, saying, ‘‘ Whatsoever ye shall 
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ask the Father in My name He will give it you. 
Ask and ye shall receive that your joy may be 
full.” 

The Spirit of grace in the heart, the Spirit 
of adoption, inspires confidence in prayer. The 
Father in secret is waiting for His child, He will 
recompense him. The child’s cry will move the 
Father to help him, and the confidence of the 
child is in his Father’s living presence and power 
to help. 

The prayer of faith is in the name of Christ. 
We must have a clear understanding that all the 
Three Persons in the Holy Trinity have a place 
in prayer. We pray to the Father, the “ God of 
all mercies,’ but it is through Christ, “‘ we have 
access by one Spirit to the Father.”” Prayer must 
be in the name, the Person, the life, and the infinite 
merits of Christ, and by the Spirit, Who is the 
Spirit of intercession in the believing heart. In 
the parting words of the blessed Saviour no less 
than six times does He give His name in connec- 
tion with unlimited promises in prayer to God. 
“ Whatsoever ye ask it shall be given you.” 

He who prays in His name, prays in union with 
the exalted Redeemer, in His Spirit; and pos- 
sessing Him in whom all the fulness of the Deity 
dwells, he pleads all that Christ is to God. Christ 
—His Divine Person, His life, sufferings, and death 
—is the all-prevailing plea in prayer. In Christ, 
and in His name, the believer approaches the foot- 
stool of the Throne of Mercy, and he may have 
the assurance that his prayers are heard. Christ’s 
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worth and the Father’s delight in Him are the 
measure of the believer’s confidence and assurance 
of faith. 

The essential element in a believer’s prayer 
is that God may be glorified. The glory of God 
must be the aim and end of prayer. The Son 
came to earth to glorify God, to show forth in 
its light, purity, and beauty, the glory which has 
been hid from men by sin. Jesus glorifies God 
in the work of His redeeming love. As He ap- 
proaches the hour of unparalleled sufferings He 
addresses the Father, saying, “‘ Father, glorify Thy 
name,” and immediately, He had the assurance 
that He is accepted by God: ‘I have both 
glorified it and will glorify it again.” In Christ’s 
intercession in heaven in asking and in bestowing 
gifts on men God is glorified. The mightiest power 
and plea in prayer is God’s glory. 

When the believer is fully convinced that what 
he asks—such as increase of grace, knowledge, 
and holiness in his own soul, love for God’s 
work, and the coming of Christ’s Kingdom, and 
the power of the Spirit with divine grace working 
in connection with the preaching of the Gospel 
for the conversion of sinners—is all in accord- 
ance with the divine mind, as revealed in His 
Word and for the glory of God, he, with self- 
sacrifice, surrenders himself to the Father’s will 
and glory, and becomes a true intercessor, who 
. can approach the Throne, not only with his 
own needs, but also for others; and he has the 
assurance that ‘‘ God will hear him.” We see 
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that there is a living fellowship with the Inter- 
cessor in heaven, whose unceasing intercession 
gives power to the believers on earth, and through 
whose intercession their prayers are accepted. 
“Father, glorify Thy name,’ is their prayer, 
and their God will hear them, notwithstanding 
the difficulties which may arise and perplex the 
believing heart. 

Should any think that for God to hear prayer, 
to be influenced by the cry of His child, and to act 
on his behalf, are inconsistent with the immuta- 
bility of God, we must remember that God, in His 
purposes, in His thoughts, in the harmony of His 
sovereignty with the freedom of the human will, 
far transcends human thoughts. God does not live 
in time with its limitations of past and future, but 
He inhabits eternity. With Him eternity is an 
ever-present ow in which the past and future are 
always present. 

In the eternal counsels of God, in His purpose of 
grace, there was a place for the intercession of the 
Son and for the prayers of His people on earth. In 
the bosom of God prayer is offered. The Son asks, 
the Father gives. There is a union in spirit between 
the Intercessor in heaven and His people on earth ; 
and their prayers, which seek the glory of God 
in full assurance of faith in the name of Christ, 
with perseverance, are acceptable to Him, and will 
be heard. 

Recollection of past mercies strengthens the 
believer’s faith in God for the future ‘“ He heard 
me already,” he says. Confidence in God fears 
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not the future with its mysteries, and may even 
be able to look forward and upward with a joyful 
heart. 


IV. FaItH In ADVERSITY LEADS TO GOD 
IN PRAYER 


The assurance that prayer in its power with God, 
however great a spiritual mystery, with trust in 
His faithfulness to His promises, will be heard, 
should encourage and strengthen every one in 
asking, and in persevering in asking, until his 
faith is crowned with success. 

The wonder is that the believer, with God as his 
God, and with His great and precious promises, 
could have any doubts as to His gracious purposes, 
or His delight in giving and fulfilling His promise ; 
a wonder that the Christian, having God for his 
God, and possessing the revelation of His Will and 
His Spirit, could have any doubts with regard to 
the success of the Gospel. 

A day may come to the man of God which may 
be described as “‘ a day of darkness and gloominess, 
a day of clouds and of thick darkness,” and there 
is a danger that the faith of some of the greatest 
saints may faint under life’s troubles; and look 
where they will, they can see nothing but a black 
horizon. Looking back there may only be for the 
Christian the memory of vanished joys; looking 
- within, there is only a weary fainting spirit; and 
looking forward, only new trials looming in the 
future, until he looks up, and then seeing God on 


164 THE FREE CHURCH PULPIT 


the Throne, the light of heaven shines upon him, 
and with faith, rejoicing, and adoration, he con- 
tinues his intercession, for God will hear him. 

The believer may feel at times as the prophet 
did, that he is alone, until he sees the footprints of 
fellow-sufferers in the Valley. He can see the foot- 
prints of Moses, David, Elijah, Paul, and many 
others, but especially the footprints of One greater 
than all of them, of Christ Himself, the Man of 
Sorrows, Who through faith obtained the promises. 
The prophet in his loneliness looks to God. He 
looks for a revival of religion in the land. Believ- 
ing that God alone can revive His work, that 
regeneration, the imparting of divine life, is a 
miracle of God’s grace, he pleads with whole- 
heartedness in prayer and faith, for the Holy 
Spirit, for the advancement of the Kingdom of 
Christ—a Kingdom of righteousness and peace— 
for the salvation of men, and the manifestation of _ 
God’s glory on earth. Therefore he looks unto 
the Lord. 

Afflicted ones in all circumstances should look to 
the Lord for help and comfort. The design of God 
often in sending trouble is to bring His people near 
‘to Himself. He will remove their friends, wither 
their strength, and increase their burdens, until 
they come to have entire dependence on God 
Himself. Their faith glorifies God, and in this 
there is the best evidence that troubles are greatly 
blessed to them. 

In these critical times, when the very foundations 
of the Christian faith are fiercely assailed—not, 
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however, so much by infidels outside the pale of 
the Church of Christ, as by theological teachers 
and authors, poisoning the wells of truth, and by 
ministers from their pulpits—when many are 
deceived by “‘ philosophy and vain deceit,” the 
opinions of false teachers, who, as in the time of 
the Apostle, posed as great intellectualists, and 
presented ‘their gospel’’ as something highly 
spiritual, but congruous with the methods of the 
world ; when the moral law and the precepts of 
the Gospel are no longer the criterion in private 
or public life; when empires, kingdoms, and the 
foundations of civilisation, with revolutions, up- 
heavals, and earthquakes, are shaking and are in 
danger of crumbling into ruin, the believer looks 
to God in prayer. In the midst of the surgings 
of human pride, rebellion against God, changes 
and commotions in Churches and nations, in the 
tremendous conflict between light and darkness, 
between good and evil; when almost every con- 
ceivable form of evil, error, delusion, and iniquity 
disfigures the fair face of Christendom, there 
remains no refuge and no power to the believer but 
God, Who is unchangeable in His Word and pro- 
mises, and who answers prayers. Therefore he looks 
unto the Lord. 

In the stupendous changes and events of our 
times, the man of God sees the precursors of the 
happy day, when His glory shall fill the whole 
earth, when the kingdom of darkness, colossal 
systems of infidelity and idolatry, when Rome, for 
centuries exercising tyrannical powers over nations 
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with her idolatries, the beast, and the false prophet, 
shall be destroyed for ever ; and when the nations 
of the earth, still under the darkness and shadow 
of death, shall be blessed in Christ, until the know- 
ledge of the Lord shall cover the whole earth. 

In the confident assurance that God is work- 
ing to accomplish His purpose in answer to the 
prayers of His believing people, they continue in ear- 
nest intercession on behalf of Christ’s Kingdom, 
“prayer shall be made for Him continually ”’ ; 
and as they pray, they can even bless His glorious 
name in songs of praise, for the fulfilment of His 
promises to them, saying— 


““ Now blessed be the Lord our God, 
The God of Israel, 
For He alone doth wondrous works, 
In glory that excel. 


And blessed be His glorious name, 
To all eternity : 

The whole earth let His glory fill, 
Amen, so let it be.”’ 


A WOMAN’S MEED OF FAME 
By the Rev. JOHN MACNEILAGE, Bower, Caithness 


“Verily I say unto you, Wheresoever this gospel shall be 
preached throughout the whole world, this also that she hath 
done shall be spoken of for a memorial of her.’’—Mark xiv. 9. 


Our text carries us back to the scene in the house 
of Simon the leper, on the eve before Passion Week, 
when the woman with the alabaster box of oint- 
ment, very precious, lavished its fragrant contents 
on the Saviour’s person. Her action was matter 
of distaste to some but cause of heartfelt pleasure 
to the Lord Himself, Who thereupon assigned her 
a royal recompense, even the long lease of pure 
fame certified to her by the terms of our text. 
In essaying a brief exposition of the text we 
note the future of power and influence which 
Christ challenges for Himself in this lower world ; 
the sure fulfilment of the promise made to the 
woman; and the implications of this fulfilled 
promise. 


I 


One strange feature in the earthly life of the 
Son of Man was the contrast between the lowliness 
and limitations of His present lot and the width 
and grandeur of His anticipations. Amid His daily 
onset of trials and humiliations, the note of coming 


conquest and empire is evermore heard ringing 
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out. To His retinue of obscure fishermen—the 
companions of His toil and travail—we hear Him, 
one while, assigning thrones and dominions. To 
Caiaphas, His unjust judge, He announces Himself 
as the final Judge of all, whose sentence Caiaphas 
must one day abide. His Gospel is evermore the 
Gospel of the Kingdom, to be preached toall nations, 
and, to go no further, our text itself, with its 
“Gospel preached throughout the world,” is in- 
stinct with the same suggestion of age-long pre- 
valence and world-wide influence. Boundless 
anticipations like these, cherished by an untravelled 
Galilean peasant, and He even now entering the 
toils of an untimely death, were, perchance, matter 
of mystery to some and of scorning to others. 
But there was one consideration that justified 
them then, and there is one consideration that 
rectifies them beyond cavil now. In the first 
place these spacious imperial views are in full 
accord with the terms of Messianic prophecy, and 
in the next place, they agree with the verdict, now 
announced, of well nigh twenty Christian centuries. 
It is true that at the end of nineteen hundred years 
we see not yet all things put under Him, but we. 
see a great deal that is so put; and, withal, the 
power at work behind the cause of Christ has, 
at set times, shown itself to be so irresistibly 
mighty that the persuasion is borne in that the 
slow progress and seeming failures of His plan 
are but the Conqueror’s preparations for a more 
complete and signal victory. Tell it out, therefore, 
among the heathen that the Lord is King, and 
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add the apostolic assurance that He must reign 
till all enemies be made His footstool. 


II 


But in the decreed progress of the Gospel down 
the ages, Christ was pleased to link the name of 
His humble follower with His own. ‘‘ Where- 
soever,’’ He said, ‘‘ My Gospel shall be preached, 
her story also shall be told.” Her transient. act 
would have its long reward in a perennial meed 
of the purest earthly fame. Children’s children 
would hear of her alabaster box of ointment, and 
in the worshipping assemblies of lands and times 
far remote, her name would be mentioned with 
honour. We note, however, that at the time 
this promise was made there was no natural 
likelihood that it would be fulfilled. All present 
omens were unfavourable. His best disciples, it 
seems, were disaffected towards the woman’s con- 
duct, and were in no mood to be the heralds of her 
fame; the world outside was too estranged and 
too absorbed in its idols and vanities to concern 
itself with such an incident—worst of all, the Life 
on which everything depended was menaced and 
was about to descend into an untimely grave. 
Notwithstanding, however, these ill conditions, 
Christ made the promise, and we may, therefore, 
have a laudable curiosity to see how it has fared 


~ with the fulfilment. 


In this connection we note the importance 
attaching to our present meeting—a meeting where 
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the Gospel will, in some sort, be preached, and 
where, in our reading of this chapter, what the 
woman did has been even now told for a memorial 
of her. The fact that this gathering takes place 
two thousand miles away from the original scene, 
and well-nigh two thousand years away from the 
original time of the Bethany incident, certifies at 
once that a signal fulfilment has overtaken this 
ancient promise of Christ. For this meeting is 
not a solitary unrelated thing. The Bible, for 
example, from which the story was read, has, for 
company, millions on millions of Bibles throughout 
the world, and many of these may even now be 
laid open at this very passage. This meeting of 
professed Christians held amid a surrounding 
Christian civilisation, has, for its antecedents, at 
least two world revolutions, each of them char- 
acterised by the zealous publication and devout 
study of the Crucifixion theme with its related 
story of Mary of Bethany. It has behind it the 
Pentecostal Movement which resulted in the 
evangelisation of the Roman Empire. It has 
behind it the Reformation, which irradiated the 
West of Europe with the light of life, and eventu- 
ally spread that same light to Greenland’s icy 
mountains, to India’s coral strand, and to the 
multitudinous islands of the South Seas. How 
often then in the public worship, the private 
meditations, the day-school or Sabbath-school 
lessons of Christendom has this story of the 
alabaster box of ointment emerged during the 
last nineteen centuries, and each of these innu- 
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merable occasions has had its own significance, 
as an instalment of the meed of fame bequeathed 
to Mary of Bethany long ago, a further fulfilment 
of the word He commanded concerning her to a 
thousand generations. 


Ill 


The promise then has been royally fulfilled, 
and this fulfilment has its implications, some with 
respect to Christ and some with respect to the 
woman. One implication is that this Man is a 
Prophet. The true prophet is known by the 
infallibility of his predications, and this way 
Christ’s prophetic honours are well established. 
He foretold the minute circumstances of Peter’s 
denial, and all happened as He had said. He 
foretold not only His own death but the several 
details of it—the scourging, spitting, mocking, 
crucifying ; and everything agreed to the letter. 
He foretold the agelong fame that would accrue 
to Mary of Bethany; and we are witnesses that 
His forecast was accurate. He predicted the fall 
of Jerusalem forty years before the event; and 
there were many who survived to attest His 
words; and He has forespoken a scene still 
more solemn, belonging to a time yet future— 
the world’s last judgment scene, with Himself 
as Judge on the great white throne; and this 


- also shall be fulfilled in its season. With solemn 


force, therefore, do the words of Moses recur: 
‘‘A Prophet shall the Lord your God raise up 
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unto you of your brethren like unto me, Him 
shall ye hear in all things whatsoever He shall 
say unto you. And whosoever will not hear that 
Prophet, that soul shall be destroyed from among 
the people.” 

But Christ claimed to be more than a prophet, 
and what this claim imports we may learn at the 
grave of Lazarus. There Martha signified her 
belief in the tenet of the resurrection of the dead 
at the last day, and immediately Christ filled this 
article of her creed with new light and interest, 
by announcing Himself as the Lord of the Resur- 
rection era, the One charged with authority and 
power to bring the wonders of it to pass. He also 
ratified these prerogatives by raising Lazarus from 
the dead. But if Christ is Lord of the Resurrec- 
tion era He is Lord also of the Gospel era, which 
precedes it; and His calm announcement of the 
advent of that era betokens not only His fore- 
knowledge of the future but His conscious command 
of power to bring that future to pass. 

That a few weeks after Christ spoke these words 
a new Christian order should establish itself at the 
heart of a hostile world, that many who crucified 
the Nazarene should then be worshipping Him 
with divine honours, that thousands should as- 
semble every week to remember His death by a 
special rite, and to treasure the words of His 
mouth as so much fine gold, that a Christian 
consciousness, on a wide scale, should be created 
—a consciousness in which all that concerned 
Christ should be transfigured and in which the 
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deed of Mary of Bethany should come to its own 
as a thing of beauty and lasting praise, this is a 
miracle, the revolution of human history. But 
it is the miracle that actually took place; and 
although so calmly announced, we must think 
that the powers which effected it were real and 
very mighty. 

The Cross of Calvary is the antecedent wonder 
which explains the first Pentecost and all the 
Pentecosts that have followed. By that divine 
transaction, three new forces have been brought to 
bear on man ina sinful world. One of these is in- 
dicated in our text, viz.: The power of the Gospel 
story. Christ’s Gospel is to be preached among all 
nations for the sufficient reason that it is not only 
a true, but a very powerful story. It challenges 
the understanding and stirs the emotions in a 
transcendent manner. The authors of fiction and 
romance have imagined for us many scenes of 
love and death, heroism and self-sacrifice, but the 
story of Calvary excels them all in pathos and 
power ; and this story has come into all the world 
with a commission to captivate and subdue. But 
like as the deadly depravity of human nature 
was equal to the sending of Christ to the Cross, 
notwithstanding His signal goodness and majesty, 
so the same depravity evermore operates to flout 
the truth as it is in Jesus despite all its attrac- 
tiveness and awe. For this fatal condition, how- 
ever, a strong remedy is at hand. ‘‘ The Gospel,” 
says Peter, ‘‘ was preached with the Holy Ghost 
sent down from heaven.” The Holy Ghost—- 
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the third subsistence in the mystery of the Holy 
Trinity—was announced by the departing Christ 
as the President and Active Influence of the coming 
Gospel age. He was to lead the Apostles into all 
truth, and He was to convince (in a beneficial way) 
the world of sin, of righteousness, and of judgment. 
It would be His special function to accomplish 
those delicate but divinely efficacious operations 
in the souls of men by which the will is renewed, 
the understanding enlightened, and the affections 
purified. His glory is seen in the sudden con- 
version of three thousand hearers under Peter’s 
Pentecostal sermon, and all down the vista of 
human history He has been implanting saving 
grace in the hearts of a redeemed people, and 
accomplishing on the broad arena of human affairs 
those multiplied effects of amenity and order which 
we call Christian civilisation. 

We distinguish a third power at work in this 
Gospel era—one also well visualised by Christ at 
this time, viz.: The power of His own risen life. 
The prospect of the honours and congenial employ- 
ment of that life was part of the joy set before 
Him when He endured the Cross. But the Cross 
is now past and the Crown has been assumed, 
and thus for wellnigh twenty centuries the Lord 
Christ has been living a life of intense holy activity 
in the upper Sanctuary. He reigns there as the 
exalted Head of the Church, the immortal King 
of the ages, the Executor of all the counsels of 
God written in the seven-sealed book. From His 
high throne in the heavens He remembers the 
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days of old and the good deed done to Him in the 
time of His distress by Mary of Bethany. He 
remembers also His promise to her and is not 
slack concerning it, for in the multitudinous 
mention of her name which His providence has 
brought to pass in the written records and spoken 
speech of Christendom, He has been keeping her. 
memory green from age to age. 

One implication of this fulfilled promise with 
respect to the woman is the indirect evidence it 
affords of the immortality of her soul. For if, 
as the Sadducees of old affirmed, and modern 
Sadducees would like to believe, that human exist- 
ence terminates at death, then she was awarded 
a very brief and illusory recompense for her 
box of precious ointment. She might, indeed, 
live to see some beginnings of her fame, but 
the broad and long reality of it was, to her, no 
better than a nonentity. But beyond doubt, 
Christ intended this grant to be a solid addition 
to her felicity. It follows then that though she 
ceased to live on earth she has prolonged her 
existence in another sphere. With Paul she has 
gone to be with Christ, which is far better, and in 
that Paradise of God one item of her blessedness 
has been the consciousness of her growing fame 
in the Church below, or, if this is too speculative 
a thought, then it is very certain that on the 
Resurrection morn she shall haye the fruition of 
-this and of every other good thing promised to 
her by her everlasting Giver. 

Another implication with respect to Mary is the 
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real activity which underlay her apparent stillness 
and lack of service. She was sitting still often- 
times when Martha was busy with very good works. 
But Mary’s stillness was not the stillness of sloth ; 
it was the stillness of the deep central fire destined 
in its own time to shine out in a higher kind 
of Christian service than entered into Martha’s 
thoughts. No doubt Mary’s recent intense experi- 
ence in connection with the raising of Lazarus 
had deepened her knowledge of the Son of God, 
and if we suppose that she had obtained some 
glimpse of the coming Cross the costly form of 
her devotion is a thing that will explain itself. 

We add here something which is not an implica- 
tion but a parallel. In this same Gospel we find 
recorded a scene which is curiously like, but 
strangely diverse from this that befell in the house 
of Simon the leper. For in both casés the main 
figure is that of a King feasting with his friends, 
in the one case King Herod with his boon com- 
panions of the birthday revel, in the other case 
King Jesus at the supper table in the pious home 
of Bethany. In both cases there is the sudden 
apparition of a woman with a purpose on hand 
that will surprise the company. In the one case 
Salome, the daughter of Herodias, ready with her 
unholy dance, in the other case Mary, sister of 
Martha and Lazarus, eager to break her alabaster 
box of ointment. In both cases the King’s glad 
surprise is fraught with large offers of reward. 
Herod, delighted according to his depraved nature, 
with the woman’s abandon, offers the half of his 
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Kingdom. The Saviour, gratefully surprised (for 
as man He was capable of surprise) by Mary’s 
sacrifice of a sweet savour, awards the royal re- 
compense certified by the words of our text. 
These are semblances, but the differences are very 
pronounced. For there is a difference between 
King Herod and King Jesus, a difference also 
between the libertine carouse of the one and the 
holy Sabbath-evening feast of the other. There 
is a difference between Salome, the ill-starred 
daughter of Herodias, with her profligate dance, 
and Mary, the flower of the holy family at Bethany, 
with her alabaster box of ointment, a difference 
between the meed of infamy befalling the one in 
time with her bleak outlook for eternity, and the 
fair fame of the other in the Church below, and 
her sure association with the Church above; and 
there is a pronounced difference between the 
attained desire of the heart which was the lot of 
the one and the eventual experience which befell 
the other. For Salome, in due time, was permitted 
to gloat over the dissevered head of John the 
Baptist, and Mary, ere long, could feast her eyes 
on the blest vision of the Risen Christ. 

The Christ with whom all of us have to do is a 
strange, keenly-debated Christ, and in the time 
of His earthly history verdicts the most opposite 
were arrived at concerning Him. Some there were 
who took up stones to stone Him and some spent 
-upon him the alabaster box of ointment. It is, 
however, a deep-seated rectification of our fallen 
nature that is needed before the one mood can 
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sincerely give place to the other. This transition 
is described in Scripture by phrases of solemn 
import. It is called the new birth; it is called a 
passing from death unto life; it is called taking 
away the heart of stone and giving a heart of 
flesh. These effects are evidently superhuman and 
demand the operation of divine efficacious grace. 
Sinners, nevertheless, in their helplessness have a 
responsibility for their use of the means of grace. 
The chief means is the diligent hearing of Christ’s 
words of eternal life, whether spoken by Himself 
or by prophets and apostles in His name. ‘ Hear 
and your soul shall live, for the words I speak 
unto you,” said He, “‘ they are spirit and they are 
life.” It is a good sign when persons have a 
willingness to hear and find in themselves an 
interest in Christ and the things of the Kingdom. 
It is a bad sign when there is deafness and dead- 
ness to all that. -Solemn and likewise encouraging 
is the admonition with which we close, even that 
delivered by the heavenly wisdom of the Book 
of the Proverbs, in whom we must recognise 
the Christ of the Gospels: ‘‘ Blessed is the man 
that heareth Me, watching daily at My gates, 
waiting at the posts of My doors. For he that 
findeth Me findeth life, and shall obtain favour 
of the Lord; but he that sinneth against Me 
wrongeth his own soul; all they that hate Me 
love death,” 
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THE NEW BIRTH 
By the Rev. JOHN MACDONALD, Sleat, Skye 


‘“ Marvel not that I said unto thee, Ye must be born again.” 

—JOuN iii. 7. 
Tuis is Christ’s answer to Nicodemus. Nicodemus 
was a Pharisee, a ruler of the Jews, and a master 
of Israel, but he seemed to be utterly ignorant 
of the things of God, as all are who are strangers 
to the saving work of the Holy Spirit in their 
souls. His own words betray his ignorance, and 
show his great need of being taught of Him, 
Who ‘can have compassion on the ignorant and 
on those that are out of the way.” 

The Master here explains to Nicodemus the 
nature of the new birth, or the gracious change 
that must come about, in the case of all who would 
eventually enter into the Kingdom of God. We 
shall consider, then, in the light of these words :— 


I. THE NECESSITY OF THIS CHANGE—‘‘ Ye must 
be born again ”’ 


The new heart comes through the new birth, 
which is necessary, not because of any arbitrary 
decree, but because of man’s natural state. He 
is dead in trespasses and in sins. Paul, in writing 
to the believers at Ephesus, reminds them of their 


true character: ‘‘And you hath He quickened 
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who were dead in trespasses and in sins.’ Thus 
souls not quickened by the Spirit of God are 
spiritually dead, and therefore need to be born 
again—need to be radically changed. They are 
in a state of alienation from God. All God’s 
people are adopted into His family—brought near 
in Christ. But in their natural and sinful state 
they were far off. ‘‘ You that were sometimes 
alienated and enemies in your minds by wicked 
works, yet now hath He reconciled.”’ Peace and 
reconciliation would need to have been brought 
about in those bearing such a character. This 
change Nicodemus needed, and this the Lord 
explains to him. 

The unsaved sinner is in a lost and ruined state. 
He is represented as on the broad way leading 
to destruction. He has, in his first covenant head, 
turned his back on God. He entered this world 
with his face towards the City of Destruction. In 
this course he continues to the end, unless he is 
arrested by God, on his downward career. In 
such a case a saving change is very necessary. 
Because of his incapacity for spiritual things, 
man, by nature, cannot understand or receive 
the things of the Spirit of God. ‘“‘ The natural 
man receiveth not the things of the Spirit, for 
they are foolishness unto him, neither can he 
know them because they are spiritually discerned.” 
He has no spiritual vision—he is blind to the things 
of God. This blindness or ignorance was very evi- 
dent in the case of Nicodemus, and in the case of the 
woman of Samaria, to whom the Lord said, ‘ If 
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thou knewest the gift of God, and Who it is that 
saith unto thee, Give Me to drink, thou wouldst 
have asked of Him and He would have given 
thee living water.’’ But she was so spiritually blind 
that she did not know Him, or understand what 
He said to her, until He Himself opened her under- 
standing. This blindness is common to all who 
are strangers to God. Then, man has no spiritual 
vitality. He cannot receive the things of the 
Spirit of God, because he has no strength in him. 
Man, because of his own sin, is helpless in the 
work of his own salvation. He has destroyed 
himself, but save himself he cannot. ‘‘ For when 
we were yet without strength, in due time Christ 
died for the ungodly.” 

Then, again, we find that this change is necessary 
because the natural and spiritual cannot merge 
or blend the one into the other. ‘‘ That which 
is born of the flesh is flesh, that which is born of 
the Spirit is spirit.” The flesh cannot by any 
form of evolution or transmutation be changed 
into spirit. Therefore such a change as the Lord 
explains to Nicodemus must take place in order 
that the soul be prepared for the Kingdom above. 

And this change is necessary because without 
expériencing such a change the soul is debarred 
from ever entering the Kingdom of God. The 
Kingdom is spiritual, and the natural man can- 
not enter—the dead do not inherit it. This 
the Master makes plain to Nicodemus—* Except 
a man be born again he cannot see the Kingdom 
of God.” ‘‘ Except a man be born of water and 
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of the Spirit he cannot enter into the Kingdom of 
God.” 

Lastly, we note that this change is necessary 
in the case of all men. “All have sinned and 
- come short of the glory of God.” “ Ye,” says 
Christ here, ‘‘must be born again.’”’ The Lord 
Himself was separate from sinners. Though He 
took upon Himself the sins of His people, yet 
He was Himself pure and holy, and free from 
sin. It was otherwise with men; they are guilty 
before God. All Adam’s race have been born 
into this world heirs of sin and of death, and 
they must be born again heirs of grace, and 
of eternal life. This can only be by the work of 
the Holy Spirit in their souls, making them new 
creatures in Christ Jesus. The Holy Spirit quickens 
them into newness of life. 


II. THE NATURE OF THE CHANGE—‘ BORN 
AGAIN ”’ 


The Lord here speaks of the real nature of the 
change that takes place when the soul is brought 
into living union with Christ. It is an inward 
change. It must be wrought in them. God, by 
His Spirit, works in them both to will, and to do, 
of His good pleasure. Real conversion is not an 
outward reformation but an inward change. 
“Being confident of this very thing that He 
which hath begun a good work in you, will per- 
form it until the day of Jesus Christ.” There, 
the Apostle speaks of it as a good work begun 
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im them. Yes, they are inwardly changed, a 
new heart, and a new spirit put within them. 
Salvation is spoken of in Scripture as “ Christ 
im” the soul “ the hope of glory.”’ 

It is a spiritual change. ‘‘ That which is born 
of the Spirit is spirit.”” It would not, and it cannot, 
be brought about by man’s invention or man’s 
effort, but by the Spirit of the living God. “It 
is the Spirit that quickeneth, the flesh profiteth 
nothing.” It is of God. He works in us both 
to will and to do of His good pleasure. It is 
through Christ. “‘ Therefore if any man be in 
Christ he is a new creature, old things are passed 
away, behold all things are become new.” It is 
wrought in us by the Holy Spirit. ‘I will sprinkle 
clean water upon you, and ye shall be clean. . . 
A new heart also will I give you, and a new spirit 
will I put within you.” It is a saving change. 
By it the soul is saved from sin and eternal death. 
It implies the gift of God, that is, eternal life 
through Jesus Christ the Lord. “I give unto 
them eternal. life, and they shall never perish, 
neither shall any man pluck them out of My hand.” 
It is a complete change—complete not in the sense 
that the subjects of it are in themselves perfect, 
but complete in the sense that if it takes place 
once it need not and never shall take place again. 
“Ye are complete in Him.” Once in Christ for 
ever in Christ. ‘“‘ Old things are passed away, 
behold ali things are become new.” With Him, 
who is the Giver of every good gift, and every 
perfect gift, this work is not a half-finished work 
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at all. No, He will perfect that which concerneth 
the soul. His work need not be added to and 
certainly must not be taken from. He doeth His 
own will in the armies of heaven, and among the 
inhabitants of the earth, and ‘“‘ Of His own will 
begat He us with the word of truth that we should 
be a kind of first fruits of His creatures.” In 
this change that is brought about in the souls 
of believers, they themselves had no hand, but 
they hold “it is the doing of the Lord, and 
marvellous in their eyes.” 

It is a lasting change. There are changes that 
are not lasting. There have been those who pro- 
fessed to have undergone a spiritual and a saving 
change, but it did not last, because it was not 
genuine. Their goodness was like the morning 
cloud, and, like the early dew, it passed away. 
There were those who followed the Saviour when 
He was on the earth, but they did not continue to 
follow Him when He told them the truth: they 
went back and walked no more with Him. But in 
the case of those in whom the Spirit of the Lord - 
works, their change is a change that will last for 
ever. In these times it is very easy for some 
people to change their religion, simply because 
they have no real religion. But those who are truly 
religious people do not change, they cannot change, 
because “‘ they are kept by the power of God through 
faith unto salvation.” They “are not of them 
who draw back unto perdition, but of them that 
believe to the saving of their souls.’”” When men 
change often, they generally need to be changed 
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in the most emphatic sense. One who himself 
experienced this lasting change in his own soul has 
well said—‘ Certain men glory in being weather- 
cocks, they hold fast nothing, they have, in fact, 
nothing worth the holding. They believed yester- 
day, but not that which they believe to-day, nor 
that which they will believe to-morrow. These 
men may be as honest as they claim to be, but of 
what use are they? Like good trees oftentimes 
transplanted they may be of a noble nature, but 
they bring forth nothing ; their strength goes out 
in rooting and re-rooting, they have no sap to 
spare for fruit.” It is otherwise with those who 
are born from above, who have been transplanted 
out of the kingdom of Satan unto the Kingdom 
of God’s Son. They are planted in the house of 
the Lord, and they take root downward and bear 
fruit upwards. ‘‘ Those that be planted in the 
house of the Lord shall flourish in the courts of 
our God. They shall still bring forth fruit in old 
age, they shall be fat and flourishing.” 


Lastly, it is a glorious change—a change in which 
the Lord Himself will have all the glory. He is 
Himself the Author of it, and as He is the Author 
He shall also be the finisher of it. ‘‘ He will bring 
forth the headstone thereof with shoutings, crying, 
Grace, Grace, be unto it.” 


“s 
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III. THE MEANS USED IN EFFECTING THIS 
CHANGE 


The Holy Spirit makes use of means in working 
this change in the souls of men. The chief means 
He uses in this work is the Word of the Lord. 
‘“The law of the Lord is perfect, converting the 
soul, the testimony of the Lord is sure, making 
wise the simple.” This Word the Holy Spirit makes 
use of in converting souls. It is said to be quick 
and powerful, and sharper than any two-edged 
sword, piercing, even to the dividing asunder of 
soul and spirit, and of the joints and marrow, and 
is a discerner of the thoughts, and intents of the 
heart. Yes, and it is the sword of the Spirit. 
The reading and meditation of the Word have 
often been blessed. to souls in bringing them to 
Jesus Christ. The Most High will honour His own 
Word apart from men altogether in bringing souls 
to Himself. It was while reading these words, 
“ Awake thou that sleepest, and arise from the 
dead, and Christ shall give thee light,” that the 
eminent Dr Moody Stuart of Edinburgh was 
brought to light and liberty. He says, “‘I was 
lost and dead, yet was not in agony, was not pray- 
ing, was not even anxious, but was sleeping sadly 
in death. Can this be the Bible? Can this be the 
book I have been reading from childhood ? Having 
turned it over to make sure that it was my own 
very Bible, I rejoiced in the sight of the well-known 
volume, read again to make sure of the words, then 
closed the book in wonder, in peace, and joy. I 
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had been in darkness, but now was light in the 
Lord ; the darkness passed, and, the true light now 
shining, the saving righteousness of Christ now 
my own. From that hour I could say, ‘ Thy 
testimonies have I taken as a heritage for ever for 
they are the rejoicing of my heart.’”’ Such had 
been the experience of this servant of the Lord, and 
it has been the experience of many besides. The 
Holy Spirit has made the Word effectual to their 
salvation. 

The preaching of the Word has also been a means 
for this end. It was for this end that the Saviour 
commanded His disciples to go into all the world 
and to preach the Gospel to every creature. The 
Gospel must be preached in order that sinners 
may repent, believe, and be‘saved. ‘‘ How then 
shall they call on Him in whom they have not 
believed, and how shall they believe in Him of 
whom they have not heard; and how shall they 
hear without a preacher?” The Spirit of God 
makes the reading, but especially the preaching 
of the Word, an effectual means of convincing and 
converting sinners. It was while Peter preached 
the Word that the Holy Ghost descended on the 
day of Pentecost, and three thousand souls were 
added to the Church. This was the means that 
the Apostle Paul used for bringing souls to Christ— 
the preaching of the Word. ‘I determined not to 
know anything among you, save Jesus Christ and 
’ Him crucified.” His exhortation to Timothy was 
to preach the Word. Let those then who profess 
to be the servants of Christ in the world prayer- 
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fully and faithfully preach the Word to the people, 
and they shall find out in the end of the day 
that their labours have not been in vain in the 
Lord. 

The public as well as the private means of grace 
have been used by the Lord for bringing souls to 
Himself. The church—the house of God, has 
proved to be the spiritual birth-place of many a 
soul, and the Sabbath day their spiritual birthday. 
It was a heaven-born soul who said, ‘‘ I was born 
into this world on a Sabbath day. I was born 
again on a Sabbath day, and I hope I shall enter 
glory on a Sabbath day.”” James Macdonald, the 
excellent Catechist of Reay, said, “I knew a young 
man standing in the doorway of the church at 
Halkirk, hearing the godly Mr Sutherland, and the 
Holy Ghost sent the sermon right over the people’s 
heads into the heart of the lad.” That lad was 
himself, and that day was a Sabbath day. 


IV. THE RESULT OF THIS CHANGE 


It bears fruit in the life. Being born of the 
Spirit, believers are made partakers of, and possess, 
His spiritual nature, and this bears fruit in their 
lives. The new life in the soul cannot be hid. It 
must find an outlet, and it will exercise itself in a 
different way from that of the natural life. It 
will be a life of faith in, and a life of obedience to 
Jesus Christ. The spiritual change that does not 
result in bringing the subjects thereof into implicit 
obedience to Jesus Christ in all things is anything 
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but spiritual. “I live; yet not I, but Christ liveth 
in me, and the life, which I now live in the flesh, 
I live by the faith of the Son of God, Who loved 
me, and gave Himself for me.” It has been well 
said, ‘‘A man’s life is always more forcible than 
his speech: when men take stock of him they 
reckon his deeds as pounds and his words as pence. 
If his life and his doctrines disagree, the mass 
of lookers-on accept his practice, and reject his 
preaching. A man may know a good deal about 
the truth, and yet be a very damaging witness on 
its behalf because he is no credit to it.” Those 
who are “ born again not of corruptible seed but 
of incorruptible, by the Word of God, which liveth, 
and abideth for ever,’ follow Christ, and adhere 
to His Word, and those who do so must show their 
decision for the truth by the sacrifices they are 
prepared to make. This is undoubtedly the most 
efficient as well as the most trying method. But 
at the same time they should be ready to give 
up anything and everything for the sake of the 
principles which they have expressed, and be 
prepared, if need be, to offend their best supporters 
and alienate their warmest friends, sooner than 
belie their consciences. ‘‘ Behold we have for- 
saken all and followed Thee.” 

The fruit of this change will be quite contrary 
to the works of the flesh. The works of the flesh 
are manifest, and the works of the Spirit of God in 
.the soul ought to be as manifest. This change 
results in the soul being brought to live a new life, 
to walk in new ways, to make up with new associa- 
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tions, to frequent those places to which he was 
once an utter stranger—a Throne of Grace as 
well as all the means of grace, to engage in those 
exercises which once he simply hated, but in which 
he now takes the greatest delight. Wherever such 
marks as those appear, they are in our opinion 
the surest marks of the soul having undergone a 
saving change. 

The fruit will be pleasing and profitable to 
believing souls themselves. As new-born babes 
they desire the sincere milk of the Word, and they 
delight therein and feed thereon. ‘‘ How sweet 
are Thy words unto my taste, yea, sweeter than 
honey to my mouth.” As they have been made 
partakers of a new nature and a new life, so now, 
they seek not their pleasures where the wicked 
find them. No, they seek new fountains of 
pleasure, and they find them in God. ‘‘ They shall 
be abundantly satisfied with the fatness of Thy 
house, and Thou shalt make them drink of the 
river of Thy pleasures.” ‘‘ All my springs are in 
Thee.”” Such as speak thus give all the clearest 
evidence, that they are born, not of blood, nor of 
the will of the flesh, nor of the will of man, but of 
God. 

Lastly, the fruit will be God-glorifying. The 
heaven-born soul consecrates itself to the Lord 
forthwith, and then gives itself to the Church so 
that the Lord may be glorified. ‘ And this they 
did not as we hoped, but first gave their own 
selves to the Lord, and unto us by the will of God.” 
Souls born of the Spirit of God live not unto them- 
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selves, but unto Him Who died for them, and rose 
again. To them to live is Christ, and the life they 
live in the flesh is a life that seeks to honour and 
glorify God. In all that they do, and say, they 
have this in view. And in seeking to glorify 
Him, they have the grace that enables them to 
say—‘‘ Not unto us, not unto us, but to Thy name 
be the glory.”’ 


EVERLASTING LOVE 


By the Rev. KENNETH A. MACRAE, M.A., Kilmuir, 
Skye 


‘The Lord hath appeared of old unto me, saying, Yea, I 
have loved thee with an everlasting love; therefore with loving- 
kindness have I drawn thee.”’—JER. xxxi. 3. 


Tuts age asks for novelties. The old doctrines are 
contemptuously cast aside as outworn dogmas, 
and that consideration is denied them which is 
essential to a true estimate of their worth. It is 
enough that they are old; they must go. For 
such a spirit the Lord will never cater. His great 
Gospel message to fallen man is unchanging as 
Himself, and those who desire religious novelty 
must go elsewhere than to the Word of God. As 
for ourselves, the age and the unchangeableness of 
the Gospel message but recommend it all the more 
to us, for we know that we are upon rock-ground. 
Only what has stood the test of time will stand the 
test of death and eternity. 

The prophet’s message was an ancient one ; there 
was nothing novel in it; it was as old as Jehovah 
Himself. Israel was still loved, despite all her 
backslidings, for she was loved with an everlasting 
love. And if Israel after the flesh had her own 
place in this declaration, how much more the 
spiritual Israel ? 

In this message the following points call for 
consideration :— 
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I. THE DECLARATION 


There is a declaration of love made here. Is it 
not natural then to inquire—Who are the parties 
_concerned ? Who is this Lover, and who is the 
loved one? The Lover is none other than 
Jehovah Himself, the Unchangeable, the Omnipo- 
tent One, the Great Ruler of the Universe. Who 
then can the loved one be? Upon whom can He 
fix His affections? Who so glorious as to win 
His love? Our first impulse is to turn to the 
heavens high, but she is not there, for the voice 
is heard on earth. Who is this but the whole 
company of the elect, an innumerable company of 
poor, guilty sinners! That the Holy One should 
fix His love upon such will be the wonder of 
eternity. These, then, are the parties, and now 
what of the declaration itself ? 

It is a declaration of old standing. But that 
does not mean that it is not still valid. It is not 
like the love-letter of one long dead. When you 
read such a letter, the deep, tense expression of 
true love there affects your heart and you feel the 
power of it, but when you come to the signature, 
it at once comes back to you that this is the love of 
one who died long, long ago, and the power of it 
melts away ina moment. Such is not the love that 
is here. It is the love of Him Who is eternal, and, 
therefore, although of long standing, it is as potent as 
- ever. Itisnota love of yesterday, or we would have 
no guarantee that it would be a love of to-morrow ; 
but an eternal past guarantees an eternal future. 
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It is an oft-repeated declaration. Many a time 
had Israel received this message. Many a time it 
came to cheer when she had nothing else, for as a 
rule it was in the hour of her extremity that the 
Lord anew made His love known to her. He knows 
how to time His love visits. It is an oft-repeated 
declaration in the experience of the gracious soul. 
Not once have you heard it, but as often as you 
felt that you were about to sound the very depths 
of despair. When hope was all gone, when every 
evidence of your soul’s interest in Christ was 
removed, then was the time of His breaking in 
upon you through all your darkness to assure you 
that you were still what you ever were—the object 
of His everlasting love. 

It is a public declaration. At the mouth of the 
prophets He made it, and then, in order to give 
it perpetuity, He inscribed it in His own holy 
Word. And as if that were not enough, He sent 
out His messengers throughout all ages commis- 
sioning them to go even to earth’s utmost ends 
with the proclamation of this message. No mes- 
sage ever has been made more public. 

There are some who attach great importance to 
dreams and visions of the night, and their con- 
fession is, that if only they were vouchsafed some 
such experience as they have heard spoken of by 
sundry of the Lord’s people, then they would have 
no more fear ‘as to their soul’s salvation. But 
surely those are foolish who would stake their 
expectation of salvation upon a dream. If Satan 
can present himself as an angel of light, is it beyond 
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his power to deceive the soul with a dream? We 
have a far surer ground upon which to rest our hope 
than dreams, even the unchanging, inerrant Word 
of Him Who cannot lie. Toa dream you can have 
- no witnesses, but when you base your hope upon 
God’s blessed Word you can call men, angels, and 
devils to witness that this is given in God’s own 
hand, and is God’s own promise. You can go to 
God with His own Word as the warrant of your 
hope ; you cannot go with a dream. 

It is a declaration which will never be retracted. 
Some draw back at the eleventh hour. Some draw 
back even after the wedding party have assembled. 
Love sometimes has flown away before the marriage 
day dawned, and left nothing behind but memories 
and broken promises. And you, poor soul, are 
often afraid that the Lord will yet give you over. 
It is your dark, sinful heart and your frequent 
backslidings that make you so fear, but, ah! if 
He draw back even in your case alone, then He 
must erase for ever this verse from the Book of 
His Word, and what will then become of the love 
that He called everlasting ? No, it can never be. 


II. THE LOVE MADE KNOWN IN THE 
DECLARATION _ 


It is an everlasting love; therefore tt had no 
_ beginning. Who can trace out the beginnings of 
- what is everlasting? What has a beginning can 
never be everlasting in the sense in which the term 
is used here, that is—eternal. And, if it be eternal 
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then it must be sovereign love, for a love that loved 
before the loved one had being surely could not have 
loved because of anything in that one. We love 
for what we see in the object of our affections, but 
God loves sovereignly, since He loves eternally. 
No matter where we enter in at the Word of God, 
sooner or later we are led to the wondrous and 
glorious mystery of Jehovah’s sovereignty. 

It is an everlasting love ; therefore it has no end. 
How great the folly of Arminianism which can 
imagine the soul as loved to-day and cast off 
to-morrow, as though Jehovah were more faith- 
less than an earthly father! We have evidence 
that Satan knows the Scriptures well, and there- 
fore no Arminian is he, but yet he would pretend 
to be, and, oh! poor soul, were you an Arminian 
too, how could you stand against him ? He comes 
to you, “‘ Ah, these sins and these fallings—you have 
gone too far. The Lord will cast you off as He 
cast off in Israel those who fell in the wilderness ”’ 
—and your soul is in sore distress. But this, or 
some other sweet word, comes to your relief, 
and you give it to him in the teeth with a cry 
of triumph—‘ Oh, Satan, He says that He loves 
me with an everlasting love, and Him I believe 
and not you’’; and that is too much for Satan, 
and he retires in confusion. But it is not long 
till he is back again persistent as ever. ‘‘ Oh, it 
is all very well to be singing your Psalms and 
saying your prayers and pretending to be so 
zealous before men, but wait till you come to die. 
Death is what will test you and your religion, 
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and in that day, I warrant you, you will turn 
out a wretched hypocrite.” And, oh! soul, you 
are very much afraid that Satan has the truth 
at last. But stay, tell me in all your experience 
had you ever one love-visit from Christ? Can 
you point back to one day in your life when Christ 
came in love to your poor soul and your whole 
heart broke into singing at the sight of His glory ? 
Have you one such day in your experience? If 
you have, it is an evidence that He loved you, 
and, if He loved you then, He loves you still; and 
He will ever love you, for His love is an ever- 
lasting love and not death itself can terminate it. 

Thus I -see it—that love wherewith He loves 
you—stretching on and on long after your body 
has mouldered in the tomb, on through the un- 
known years that are yet to come out of the womb 
of the eternal purposes, on to the Resurrection 
Morn, on, interminably on, till the Judgment Day 
is over and the doors of heaven and hell locked 
fast for ever ; on and on through an endless eternity, 
till creature eyes can gaze no more. “I have 
loved thee with an everlasting love.” 


III. THE MANIFESTATION OF THIS LOVE 


Love must manifest itself—that is its nature. 
A love that does not manifest itself is only a 
shadow, a thing without life. A dead love may 
have a wondrous beauty, but it is a thing without 
power—weep over it if you will, but it will profit 
you nothing, for it is dead. 
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How then does this love manifest itself, for as 
an eternally living love it must have eternally 
an ever-present manifestation? What has your 
past experience of it been? Is it not as the 
test declares? Did it not draw you? It was 
love that drew you, not the law. The law wakened 
but it did not draw. The law cannot draw, it 
can only drive. The law wakened you and drove 
you from your sins, and love eventually came in 
and met you and drew you to the Lord. Had 
love not met you, you would have returned at 
length to your sins again, as many another has 
done who has known something of the fiery awaken- 
ing of the law yet has never been met by the 
sweet drawings of the eternal love. This has 
been your experience, has it not? Very well then, 
it solves a question you have had oft before you 
—‘‘Can it be that I am really beloved of the 
Lord?”’ Had He not loved you He had never 
drawn you, therefore the gracious drawing is God’s 
evidence to you of His love for you. 

But the text says that you have been drawn 
with loving-kindness. How so? 

There is a little one there waking suddenly at 
midnight. How dark it is! How quiet it is! 
How lonely! And the little eyes wander out 
through the window and gaze a moment at the 
quiet, quiet stars shimmering silently down upon 
a sleeping world. Ah, how lonely! And the 
tears come, but at the first whimper a tender 
arm comes quietly around the frightened child 
and he feels himself drawn into the warm shelter 
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of the mother-breast, and all is well: tears and 
loneliness are all forgotten, and the little eyes 
close in placid content. Friend, that is a picture 
of your soul’s experience. You have found your- 
self out in the night with hope almost gone, and 
your spirit has been overwhelmed with the loneli- 
ness of life. Hard by from out the darkness 
seemed to come the triumphant laugh of the Foul 
Fiend, and your affrighted spirit trembled within 
you. But ah! just then you felt the touch of a 
tender Hand—it was only a touch, the touch of 
a hidden Hand in the night, but it was enough, 
and thus you were drawn by His loving-kindness. 

There is a father there troubled because he 
must needs take away the plaything of his child. 
To do so he is loath, but it must needs be done 
or harm may hap the little one. At last the 
plaything is removed, and oh! the grief is poignant, 
but tenderly the father kisses the tears away, and 
then, after that, the loss is not so hard to bear. 
And is not that your soul again? The Lord sees 
that some idol or some engrossing interest must 
needs be removed ere your soul suffer loss. He 
is loath to do it, but it must needs be done; and 
at last the blow falls, and, oh! it is cruel. But 
He takes you up and He kisses you with the 
tender kisses of heavenly consolation, and after 
that, although flesh and blood still cry out, it is 
not so hard to bear. 

Has He not drawn you thus ? 

Tired out with the play of the long, long summer’s 
day, the little one stumbles in and falls fast asleep 
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upon the floor. Gently the mother bears him to 
a couch, lays a coverlet over him, places a pillow 
under his head, and leaves him to his slumbers. 
Utterly worn out with the long struggle against 
sin, you have thrown yourself down in despair at 
the side of life’s way, unable to take one other 
step upon the heavenly journey. Thus Christ 
found you. And tenderly He lifted you and laid 
you to rest in the couch of His promise, covered 
you with the coverlet of His love, and put a pillow 
under your weary head that you might awake 
with strength renewed. And this was the pillow 
He put under you :— 


“Whom have I in the heavens high 
But Thee, O Lord, alone, 
And on the earth whom I desire 
Besides Thee there is none.” 


Do you feel your heart going out afresh after 
Him while you listen to His Word? Has all the 
coldness, the hardness, and the unbelief melted 
away, and do you feel once more that Christ is 
supremely precious to your soul? Then this is 
one more love visit; then once again Christ has 
come to you to make known the fact that He 
still loves you with this wondrous, everlasting 
love; and it is just because of this that He now 
in grace draws you. 

Perhaps you feel your heart drawn out to Him 
who never felt it so before ; in a strange new way 
a hungry heart goes out wistfully after Him. 
Then this is an evidence that a day of power has 
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come and that He has made you willing, and if 
He has, then you also are loved with this everlasting 
love. Many a weary step you will have to take 
yet ere you reach Zion’s gate, and many a time 
you will lose sight of your Heavenly Lover, but 
never will you lose His love. And, remember, 
when Satan tempts you to despair, that a lost 
sense of His love is no evidence of love departed. 

And do you know nothing of this love, not feel 
troubled at your lack of it? Is it nothing to 
you that you are outside Christ’s love? Can you 
with equanimity face life without it? You may, 
although at best it is a lonely business, but can 
you face death without it? Can you face eternity 
without it? Can you face judgment without 
it? Oh, be wise, and in a day of grace, and 
while strength and reason remain, knock at a 
door of mercy and your errand cannot be in vain, 
for His promise is, “Him that cometh unto Me, 
I will in no wise cast out.”’ Then you, too, may 
take this declaration to yourself, and you, too, 
will find in your experience the gracious drawing 
of His loving-kindness. Knock, then, without 
delay! Haste, time flies! Realise that the longer 
you delay the more likely you are to be found 
outside this love in eternity—a lost soul sobbing 
for ever in outer darkness. 


CALVARY 
By the Rev. KENNETH CAMERON, M.A., Stornoway 


‘And when they were come to the place, which is called 
Calvary, there they crucified Him.’’—LUKE xxiii. 33. 


To the Christian heart Calvary is the most sacred 
place on earth. No other spot has been so highly 
honoured. Wherever Jesus was during the days 
of His flesh was made memorable. But above all 
in fame is Calvary, and this is the more evident 
as all the other events of His life led up to Calvary. 
Calvary was the climax of the Manger, the goal 
of the Wilderness experience, the end of the Agony 
of Gethsemane, the crown of a life that was wholly 
for others. 

As a place it does not seem to have been very 
attractive. The meaning of the word does not 
exalt it in our esteem; the fact that it was ‘“‘ the 
place of a skull”’ does not make it more alluring 
to us. And yet how fitting that the Lord of Life 
should there become ‘‘ obedient unto death, even 
the death of the Cross,’ and be Victor over death 
and all that sin brought in its train. Calvary 
is the word used by Luke where the others use 
Golgotha. Itis the Latin translation of the Hebrew 
term which means the place of a skull. 

There has been a good deal of disputation 
and wrangling about the precise site of Calvary. 


The problem is not yet satisfactorily solved. 
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But does it really matter as to the exact location 
of Calvary? May it not be that the very un- 
certainty is the way the Blessed God has taken 
of leading us to think more of the Peison and 
His work than of the place; the fact of Calvary, 
the meaning of Calvary, rather than the site! 
The burial-place of Moses was undisclosed so that 
idolatry might not make it a snare to Israel. In 
like manner may not the uncertainty of the exact 
site of Calvary be wisely hidden, so that men might 
be kept from idolatry, and yet withal, it is to be 
feared that many have no more than a supersti- 
tious regard for Calvary. 

The Crusaders were for ridding the Holy Land 
of the enemies of the Cross; what they could not 
do has been done; and Palestine and Jerusalem 
are under better auspices, and glorious things are 
sure to result some of these days from the new 
situation. Doubtless the land, the city, the place, 
must all be dear to true believers. Nevertheless, 
the place, apart from the Person and the work 
and its glorious meaning, is valueless. Christian- 
like let us therefore say with adoring gratitude— 


“Blest Cross, blest Sepulchre, blest, rather, be 
The Man that there was put to shame for me!” _ 


And, viewing it in this light, let us see in Cal- 
vary a place of suffering, of revelation, of victory, 
of blessing, and of condemnation, and draw one or 
“two inferences from our meditation. 
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I. CALVARY THE PLACE OF SUFFERING 


Now, it involved suffering for Jesus to be in this 
world at all. He was so holy, so separate from 
sin and sinners, that it meant constant suffering 
to be in a state of humiliation. The very place 
itself was cause of suffering to Him. The method 
of crucifixion, of all the most shameful as well 
as the most painful, brought to Him suffering 
incalculable. The company in which He found 
Himself, “numbered with the transgressors,” 
added to His sufferings. 

It was only as Surety He could suffer: for He 
had no sin. “ For He hath made Him to be sin 
for us, Who knew no sin; that we might be made 
the righteousness of God in Him.” 

He was promised, foretold, typified as the One 
Who was to take the place of the guilty. So 
He had to bear their load of guilt, their curse, 
their shame, their agony, and their punishment. 
And He was alone in it all. ‘“‘I have trodden 
the winepress alone.’ His disciples forsook Him 
and fled. Jews and Romans, Church and State, 
earth and hell were all adding to His sufferings. 

But heavier, greater, more awful, more intense 
was the fact that the Holy One was dealing with 
Him in anger. This wrung from Him the cry 
of mystery, of forsakenness, of loneliness, of com- 
fortlessness: “‘ My God, My God, why hast Thou 
forsaken Me? ” 

His sufferings were “ penal, atoning, substitu- 
tionary.” Never before in the history of the world 
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was there such suffering. Never can any man 
suffer as He suffered. Never again shall heaven 
or earth or hell witness such suffering. He suffered 
once. He paid the price to the uttermost farth- 
ing. One offering was enough. How glorious, 
great, and surpassingly excellent must this atone- 
ment have been when it embraced in its sweep all 
who are to be saved from the beginning of man’s 
need till the end of the Gospel Dispensation ! 

This suffering was in accordance with an eter- 
nal plan. It was foredetermined that He should 
come, live, and suffer even unto death. And He 
did all this willingly, readily, lovingly, and obedi- 
ently. Yea, it was His delight, His meat and 
drink, to do the will of God His Father ‘‘ Who, 
for the joy that was set before Him, endured the 
Cross, despising the shame.’”’ At the same time, 
Jews and Romans, Herod and Pilate, Annas and 
Caiaphas were guilty of crucifying ‘‘the Prince 
of Life,” ‘‘the Lord of Glory,” the “ Just One,” 
none of whom could find any fault in Him. In 
very truth Calvary was the place of suffering. 


II. CALVARY THE PLACE OF REVELATION 


Creation reveals the majesty, splendour, great- 
ness, wisdom, and might and power of God. Pro- 
vidence makes known in ways usual and unusual, 
in things small and great, the minuteness of 
- His care, the wonderfulness of His doings, the 
sovereignty and suddenness of His movements, 
and the inexplicable mystery of His goings. And 
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in the Moral Law He declared in unambiguous 
and emphatic terms His justice and His holiness, 
and His inflexible opposition to all manner of evil. 

But Calvary, more than Eden or Sinai or 
Nature or Providence, is the especial place where 
the beauty of each phase of the glory and excellence 
and surpassing adorableness of the Lord God 
Almighty is brought to view. 

Hatred to sin was given awful expression to 
in the sufferings of the Surety, the Son Incarnate. 
In the light of the sufferings of the Innocent Who 
took the place of the guilty, it must appear very 
evident that sin was hateful, odious, loathsome, 
vile, abominable to the Great Jehovah. The 
Sufferer had the same intense hatred thereto as 
God, and assented to the justice of His relation 
to Him as the Substitute for the guilty by 
patiently bearing the shame, the pain, the agony, 
the sword on Calvary’s accursed tree. Un- 
doubtedly the suffering of Calvary revealed that 
there was eternal hatred in the bosom of the 
Eternal to sin and that it must be punished. 

And there too, holiness in all its beauty, spot- 
lessness, and purity was marvellously exhibited. 
The Sufferer was holy ; the sacrifice was holy ; the 
altar holy; the incense holy, and the Judge 
was holy. “Holy, Holy, Holy is the Lord of 
Hosts’’ was writ large in the sufferings of the 
Kinsman-Redeemer. ‘‘ Holiness that tolerates 
no sin’? was made abundantly plain, so that 
those words in the Epistle to the Hebrews may 
be understood at the foot of the Cross as 
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nowhere else—‘‘ without ‘holiness no man shall see 
the Lord.” 

“ Zeal for His glory’ was brought to view on 
Calvary’s Cross. The sufferer was always zealous 
for His Father’s glory, and now He was testifying 
for that glory in a way that proved His zeal for 
the glory and honour and greatness of God, and 
was announcing in unmistakable terms that, apart 
from the vindication of that glory, no eternal 
benefit could ever reach the guilty sons of men. 
And it was consistent with His glory that He 
should be merciful through the atonement rendered 
on Calvary, hence we say that “‘love’’ was re- 
vealed on Calvary as nowhere else. Calvary did 
not make the Eternal love the lost whom He 
purposed to save. On the contrary Calvary itself 
was the outcome of everlasting love. But at 
the same time, it was in the channel of the Medi- 
ator’s merits that the love of the Father could 
run out to the guilty, the perishing. Love in 
the bosom of the Eternal came out in the pro- 
mises of Eden and in all the other promises. Love 
gave types, shadows, rites, x sacrifices, and 
enabled some, through them affd in them, to see 
the Coming One. Love gave all the Messianic 
prophecies, love created longings and yearnings 
after the Promised One. And so love prepared 
for the giving, coming, and appearing of the Son, 
the Seed of the Woman, the Child promised. God 
“gave His only-begotten Son”; He “sent” 
Him ‘to be the propitiation for our sins” ; 
“He spared not His own Son,” and the words, 
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“This is My beloved Son, in whom I am well 
pleased,” thrice heard from heaven, declared His 
delight in Jesus as servant, surety, sacrifice. Love 
in Him yearned and suffered, but its highest ex- 
hibition was Jesus giving Himself to bear all that 
they deserved for whom He stood, to put away 
righteously all that they were exposed to, by 
draining the “ cup”’ and exhausting the wrath. 

“‘ Greater love hath no man than this, that a 
man lay down his life for his friends.”” And think 
what it meant—love to the condemned, the lost, 
the haters, the rebel! Calvary says from the 
midst of its darkness and suffering that ‘“‘ God 
is love,’ ‘‘the Son of God Who loved me and 
gave Himself for me.” 

Love to the Law, to the honour of the eternal 
Father, and to the perishing, were all in blessed 
exercise on Calvary. And note further, that the 
Holy Spirit in love was sustaining the blessed 
Sufferer. It was “‘ through the eternal Spirit that 
He offered Himself without spot to God.” Love 
full, free, boundless, was assuredly made known 
on Calvary. Truly, there was “love that spares 
no sacrifice.” May we know the sweetness, the 
warmth, the constraining and indwelling of the love 
that gave Christ to die, that urged Christ to die. 


III. CALVARY THE PLACE OF VICTORY 


To all appearance it was the place of defeat. 
His foes imagined they had won. Nevertheless, 
“though He was crucified through weakness,” 
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it was for Him the place of glorious victory. Jesus 
had never been conquered. On no occasion was 
the adversary or sin victor. From every conflict 
He emerged Victor; from the Wilderness to 
Gethsemane, from Calvary to the Grave, He was 
Victor. Sin, men, and Satan tried to harm Him: 
but they failed. He was ever triumphant. He 
went from victory to victory, until He overcame 
all foes, and the triumphant “It is finished ’’ was 
heard on Calvary. That shout reverberates down 
the ages, it goes back to the days of Abel, it goes 
on to the end of time ; heaven, earth, and hell have 
heard its triumphant announcement. And it is 
the earnest of the sinner’s victory through grace, 
over sin, the world, the flesh, Satan, and every 
form of evil. 

Many know in their own experience what this 
conquest means. It is rehearsed at the mercy-seat. 
It is the message of hope to a sin-laden world. It 
is the incentive to duty for Christ. It is adored 
in heaven, and shall be to endless ages. May it 
be our portion to reap constant spiritual benefit 
from day to day till “‘ life’s fitful fever ’’ ends, from 
the triumph of Calvary ! 


IV. CALVARY THE PLACE OF BLESSING 


Forward to Calvary looked the eternal counsel. 
On it rested the Edenic promise, and all promises 
for their fulfilment. All types and _ sacrifices 
pointed thereto. The whole movement of pro- 
vidence, past, present, and future, converged 
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on Calvary. Truly it was the place of great 
expectations ! 

‘‘Peace”’ was purchased there and made possible. 
“The Prince of Peace’”’ was on the Cross. He 
is our Peace—Peace-Purchaser, Peace-Bestower, 
Peace-Stablisher is He. 

Reconciliation is now made. ‘‘ God is in Christ 
reconciling the world unto Himself, not im- 
puting their trespasses unto them.” He made 
peace by the Blood of His Cross. Enmity, re- 
bellion, estrangement can now be overcome and 
the rebels be friends. 

“Nearness ’’ is now within the reach of the far- 
off. Nearness of state, of nature, of privilege, 
of prospect, of character, and of fellowship is the 
choice blessing offered and bestowed as a result 
of Calvary. 

“Safety ”’ also’ flows from Calvary. No wrath, 
no punishment, no hell, no awful prospects of 
misery await them that, taught by the Good 
Spirit, betake themselves to Calvary. 

“ Cleansing,” too, is a blessing that issues from 
Calvary. From sin, unholiness, and impurity of 
every kind the streams that flow from Calvary 
can cleanse. 

“‘ Healing,’ moreover, is a blessing that Calvary 
gives. His wounds, His stripes, His blood, His 
death, His atonement bring healing to the soul 
at first, or after backsliding, or after deadness. 

And ‘“‘life’’ is one of the priceless boons that 
come from Calvary. Life from the dead, life full, 
free, abundant, that connects with Christ, that 


CALVARY 211 


leads to service, that draws upon the fulness that 
is in Jesus, that leads to watchfulness against 
all evil by the grace of the Living Saviour. It 
is on the basis of the death on Calvary that the 
Living Jesus pleads in the land of the living 
above. From that advocacy comes life to the 
dead, feeding nourishment and enrichment to the 
living, strength to the weak, recovery to the back- 
slider, holiness and perseverance to the truly alive. 
“Hope” is a gift from Calvary. The wreck 
of sin is not to have full sway. Out of the ruins, 
by the grace and power of God, are to rise those 
who are to be lit up in soul and prospect by an 
eternal hope that is never to “‘ be put to shame.” 


V. CALVARY THE PLACE OF CONDEMNATION 


Sin was condemned in the Holy Nature and by 
the Holy Life of Christ. The condemnation of 
sin was sealed by His bearing the deserts of His 
people. Calvary more than Sinai condemns sin. 
When the Spirit-taught sinner is enabled to accept 
Christ, he seals the Law’s condemnation of sin 
and also the condemnation of Calvary when he 
avails himself of the way of escape by the Death 
of Christ. Therefore, when men do not accept 
Christ they remain under condemnation and expose 
themselves to the wrath of God from which there 
is no other shelter but that of Calvary. 

And now, in conclusion, let us draw some in- 
ferences in the light of this brief meditation on 
Calvary. 
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Calvary should make us ashamed of sin and 
should urge us to have done with it by the grace 
of God. Oh, what it cost the blessed Saviour ! 
Let us mourn over it and flee therefrom and turn 
wholeheartedly to the Most High. 

Calvary should act as a “rebuke” to the 
lukewarmness, coldness, apathy, indifference of 
the Lord’s people. It should make us desirous 
that the love of Calvary should melt us, should 
warm our hearts, should fill us with devotion to 
Christ and to His Cause and our fellow-men. 

And last of all, it should “lift our thoughts 
towards heaven,” for the Cross and the Throne are 
very intimately connected with one another. “If 
we suffer we shall also reign with Him.” 

“Worthy is the Lamb that was slain to receive 
power, and riches, and wisdom, and strength, 
and honour, and glory, and blessing.’ 


THE PRODIGAL SON 
By the Rev. R. J. MACLEOD, Ness, Lewis 


“‘ For this my son was dead, and is alive again ; he was lost, 
and is found. ’?—LUKE xv. 24. 


CHANGING conditions effected changes in the 
religion of the Jewish nation; but however dark 
and cloudy the national outlook, however over- 
cast the religious firmament, one star shone forth 
with unchanging steadfastness, brightening the 
path of this people. One article of the national 
creed served to make and to keep the elect nation 
a united whole. That article is tersely expressed 
in the words of the woman of Samaria, ‘‘ I know 
that Messias cometh.” With wistful gaze this 
people, groaning under the yoke of a powerful 
oppressor, looked for the deliverer promised 
unto the seed of Abraham by God. This Messi- 
anic hope characterised the Jewish nation as a 
whole. 

Instead of fulfilling the Pharisaic expectations 
and becoming a bigoted partisan of their sect, 
Christ made His public ministry a means of getting 
into close contact with sinful and erring men and 
women of every shade of opinion and social and 
ecclesiastical ostracism. This sympathy towards 
the socially degraded and morally outcast was 
bitterly resented by the Pharisees. This was not 


their method of treating such as were unfortunate 
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enough to come short of their self-imposed stan- 
dards. Upon such they looked with supreme 
contempt. From the height of their own fancied 
perfection they looked down with lofty scorn upon 
those who, in their eyes, were merely publicans 
and sinners—failures and unclean persons who 
could not be conceived of as objects fit for 
human compassion, much less as objects of the 
redeeming love of God, and the healing and up- 
lifting ministries of His Messiah. 

The miracle had come to pass, the Gospel was 
being preached to the poor, and the theory of 
Pharisaic exclusiveness was being exploded. The 
patronage of the Pharisees meant nothing to 
Christ, but the saving of a soul from the thraldom 
of sin was meat and drink to Him. The fault 
of the Pharisees was not that they did not desire 
a Messiah, but that, blinded by the glamour of 
their own bigoted Messianic conceptions, they 
did not recognise in Christ “the Hope of Israel,” 
but looked upon Him as an impostor and upon 
His claims as blasphemous. So, with practically 
all the people, their outlook was of the earth 
earthy. The people as a whole understood the 
Messianic promises to treat of an earthly king 
and kingdom. Christ did not minister to their 
degraded notions of His office, therefore they 
crucified Him for Whom through long ages they 
had waited expectantly, because they knew not 
the day of their visitation. 

The attitude of the Scribes and Pharisees parti- 
cularly supplies the setting for the three parables 
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which form this chapter of the New Testament. 
The three parables were delivered with a view to 
enforcing the one doctrine—the love of Christ 
to sinners. Christ had put Himself into ready 
sympathy with the hopeless and abandoned among 
the people. A new note was struck, the note 
of sympathy and love. This note was absent 
from the teaching of the Synagogue, and in their 
thousands the common people gathered round 
the feet of Him who appealed to them out of a 
heart glowing with compassion for them. Here 
was the Word made flesh moving among the poor 
and despairing in His boundless love, in His 
infinite riches of tenderness and hopefulness, ‘‘ and 
all the publicans and sinners drew nigh for to 
hear Him.’ Here as always the magnetism of 
the Gospel was felt when, shorn of the trammels 
with which human ingenuity, and selfishness, and 
denominational pride surround it, it is declared 
in its depth and fulness of love and mercy. 
“And the scribes and Pharisees murmured, say- 
ing, This man receiveth sinners and eateth with 
them.” And Christ spake the three parables here 
recorded with the purpose of imparting the true 
conception of His mission as God’s Messiah, Who 
had ‘‘come into the world to seek and to save 
that which was lost.” 

It is the third parable with which we have 
particularly to do. The Saviour’s love is here 
emphasised as a love ready and willing to accept 
and receive the vilest of the vile. The parable 
is beautiful in its conception, and fascinating in 
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its character. A few masterly strokes and the 
tragedy of the rapid fall of the freeman to a state 
of slavery and misery is laid bare. It is not on 
this misery, however, that we are expected to 
fix our attention. The picture of extreme poverty 
and degradation serves its destined purpose when 
it acts as a foil to thrust into bold relief the ex- 
treme graciousness of the reception the prodigal 
met with on his return. It is God’s mercy in 
Christ, in view of all the facts that we are to carry 
with us as the main purpose of the parable. We 
are expected to reason upwards and understand 
by how much more the divine love transcends 
the greatest love in the world. Here the Saviour 
takes hold of the greatest of human love to illus- 
trate the yearning tenderness of His own heart 
over the family He has come to redeem. 


I 


At the outset the parable treats of the younger 
son growing weary of the righteous restraint laid 
upon his restless spirit in his father’s house. In 
pursuit of the ideal life, as he conceives it, he 
prepares to leave the father’s house, with all its 
bigoted restraints, far behind. Having gathered 
his portion, and left the uncongenial atmosphere 
that had proved so irksome to him, he sped to the 
country upon which he had set his heart. Arrived 
there, he laid greedy hands upon all that his 
adopted country had to offer to a young man 
freed from the restraints of a good home. With 
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the disappearance of his substance a mighty 
famine fell upon the land. From this point the 
prodigal’s descent is rapid, and soon we find him 
tending swine, a starving and abandoned wretch. 

Here the Saviour delineates with exactness 
the havoc wrought by sin in the lives and prospects 
of men. Allured by the glamour and glitter of a 
so-called freedom, men departed from the living 
God. The picture drawn here depicts the fallen 
condition of mankind as a whole. Mankind, like 
the prodigal, wandered in search of forbidden 
knowledge. They wished to make a wider ac- 
quaintance with what they were deluded into 
thinking was a fuller and happier life, and, like 
him, found themselves face to face with death. 
The prodigal stepped out gaily upon what he 
understood to be the path of highest pleasure, 
but found by bitter experience that: he had chosen 
a thorny path. So with mankind; they entered 
a path which they understood to lead to higher 
glory than they possessed under a measure of re- 
straint, but they soon found that thorns and briers 
are the only fruit yielded by disobedience to the 
divine will. The prodigal of the parable is a 
standing illustration of sinful men in all places. 
In him we have mirrored all men who follow the 
natural inclination of their own heart, spending 
their substance, their health and strength, op- 
portunities and talents which the Lord hath 
- bestowed upon them, in the feverish pursuit of 
illegitimate pleasure and carnal satisfaction. 

But neither here nor elsewhere are the harrow- 
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ing details of man’s folly and the consequent 
suffering depicted merely or primarily for the 
sake of impressing upon men, that however rosy 
and alluring the path of sin appears as they enter 
upon it, it stands for ever true that “The way 
of the transgressor is hard.” This phase of the 
prodigal’s life is minutely described, that those 
who find that his experience is also theirs may 
be encouraged to trust in the mercy of God and 
return to Him in the hour of their distress. 


II 


Then the parable goes on to treat of the prodi- 
gal’s awakening to the realities of his situation 
and his return, and the joy with which he 
was received. The prodigal “came to himself.” 
He discovered that he had been betrayed by his 
own wayward heart. He had been tempted into 
what promised to be a blossoming garden of 
delight, but the garden of his dreams had proved 
to be a burnt and barren waste. 

In his distressing condition he saw but one 
possible door of escape. In the lowering and 
threatening firmament of his life, he decerned 
but one faint and flickering gleam of light, 
and that issued from the home which he had 
despised, and whose kindly care he had so rudely 
scorned. But in his case there was at the worst 
but death, and the bounty of the father’s house 
was calling insistently to his necessity. He arose 
and came to his father with nothing to say for 
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himself save a confession which he knew would 
justify the father in driving him forth to reap 
as he had sown. Here we are brought to the 
climax of the parable. One can well believe that 
the audience, especially the publicans and sinners, 
would press round the Saviour, and with bated 
breath await the father’s verdict. The father’s 
mind was revealed, and the revelation was cal- 
culated to move the audience to profound thought. 
The son had come back with the stains of his 
sins upon him. He had returned disappointed 
and disillusioned, weary to death of the sham 
glory of the world; and what do we find? No 
word of reproach. The father falls upon his 
erring son, lavished such riches of love upon him 
as showed that he had longed from the heart 
for the wanderer’s return. In the father we have 
Christ’s love symbolised. Here is a faint expres- 
sion of the height and depth, the length and 
breadth of God’s love in Christ, which passeth all 
understanding. 

Frail men dressed in a little brief ecclesiastical 
authority sought to keep the Christ from receiving 
sinners. Vain thought; He yearned for them, 
He wept over them; He appealed to them as 
only a lover could appeal. No wonder publicans 
and sinners drew nigh for to hear Him. What 
a glorious Gospel He had to declare to such as 
they. He represented Himself as waiting to be 
~ gracious to them, standing on the very threshold 
of their defiled lives, seeking entrance that they 
might be filled with all the fulness of God. 
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According to this parable, the wonderful pardon- 
ing love of Christ cannot be overestimated, yet 
it is possible to come short of the blessings 
Christ is willing to bestow by estimating His char- 
acter exclusively from the viewpoint of this un- 
speakable love. This parable, while setting before 
the sinner the boundless love of God in Christ, 
would have us understand that the joy of recovery 
is not over a sinner as such but over a sinner who 
has repented. Sinners can never be worthy of 
the boundless gifts of God, but they must have 
fitness to receive unmerited mercy in that they 
have renounced the life of sin and turned to God 
“with a full purpose of and endeavour after new 
obedience.” 

It is encouraging to find that the Saviour de- 
scribes Himself as_ greatly rejoicing over the 
return of the wandering sinner. In each of the 
parables in this discourse, rejoicing is prominemtly 
emphasised. The shepherd, the woman, and the 
father all manifest a sense of grievous loss and a 
proportional joy upon the ultimate recovery and 
return. From that moment till the last of God’s 
prodigal sons shall be drawn to Christ by the 
strong bands of His everlasting love, fallen men 
and women shall find consolation in the knowledge 
and encouragement in the truth that God loveth 
mercy and that judgment is His strange work. 
It is inspiring as it is true that it is in the recovery 
of such as these that Christ shall see of the travail 
of His soul and be satisfied. 
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Then the parable concludes by emphasising the 
part the Church of God should play in the rejoic- 
ing over the return of the lost. The Church should 
have an interest, deep and strong, in the recovery 
and welcoming back of sinners to their proper rela- 
tionship to God in Christ. The Church should spare 
no effort and shrink from no sacrifice to bring 
to the notice of sinners their spiritual destitution 
and the Saviour Who is able and willing to en- 
rich their lives and ennoble their characters out of 
the fulness o1 His grace. The consummation of 
Christ’s purpose concerning His lost must always 
be a matter of passionate concern to all who have 
themselves been freely saved by His grace. They 
should long for the destined purpose of God coming 
to completion in the gathering in of His “ body.” 
“ The fulness of Him that filleth all in all.” The 
friends of the Bridegroom are in full sympathy 
with, and are honoured partakers in, the rejoicing 
wherewith Christ rejoiceth over His Bride. 

In this connection a pointed and scathing 
rebuke is administered to the murmuring scribes 
and Pharisees. There is no necessity for going 
outside the immediate situation in which these 
parables were spoken to find the meaning of the 
closing scene. 

The spirit evinced by the elder brother is illus- 
- trative of self-centred and self-righteous life, — 
whether in the Church or in the individual. Here 
we have illustrated the attitude of the scribes 
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and Pharisees towards outcasts from society, and 
religion as interpreted by its self-righteous ex- 
ponents. The scribes and Pharisees were the 
leaders of religious life in the nation, yet they 
not only failed to rejoice in the uplifting and 
salvation of the poor and wretched, but joined 
forces to oppose all effort to alleviate the lot of 
suffering men. 

The whole parable is a beautiful and simple 
expression of the intense interest taken by Christ 
and His true followers in the salvation of those who 
have wandered far away from God and His will, 
and a stern censure upon those who not only 
stand aloof from the work of rescuing the perish- 
ing, but who, while refusing to enter into the 
Kingdom themselves, will do all in their power 
to prevent others entering in for their own abiding 
benefit and the glory of God. 


THE GLORY OF GOD 
By the Rev. H. MACKAY, M.A., M.B., Ch.B., Lybster 


“And he said, I beseech Thee, shew me Thy glory.” — 
Exon. xxxiii. 18. 


TuHIs is the request of all who seek to know God. 
God cannot be worshipped or feared unless there 
is an apprehension that His glory is far superior 
to all created glory. One may believe in God 
without having a full estimate of His glory, and 
one may believe because it is unthinkable not to 
believe and revere and worship. A worshipper 
may believe that there is a God, supreme and 
perfect, though infinite, and yet, even while 
worshipping, may wish for a confirmation of the 
adorableness of the object of his reverence. A 
shadow may cloud the glory of God or may cover 
the heart and understanding of the worshipper, 
out of which he may cry, “I beseech Thee, show 
me Thy glory.” A glimmer of the true glory, 
eternal and infinite, may excite a sudden yearning, 
or bring to the pitch of wistful utterance a growing 
longing, suffusing the soul like a swift dawn, till 
with the hasting energy of a great wave rushing 
shorewards, it breaks boldly in on the presence of 
- the eternal Majesty in such an abandon of intimate 
urgency as this, “O Jehovah, I beseech Thee, 
show me Thy glory.” 
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I. THE SUPPLIANT 


Moses stands here as one of the greatest of man- 
kind. This is a master of Israel, on heights of 
office and duty, and spiritual experience and 
attainment hitherto untrodden, and in one sense 
unrivalled since. What a man was this! Now 
over eighty years old, he had been born in bondage, 
yet of an honourable lineage in Israel; cast out 
in a basket of bulrushes by the brink of the Nile, 
rescued and adopted by a Princess, reared by his 
own mother none the less; a Prince in Pharaoh’s 
palace forty years, and learned in all the wisdom 
of the Egyptians. He had much personal prowess 
and physical courage. Paul says of himself that 
he was reputed in bodily presence weak and in 
speech contemptible. This is typical of the New 
Testament. All ‘the patriarchs are cast in a 
different mould, of sterner physical qualities ; 
but he that is least in the kingdom of heaven is 
greater than they, yet they are in the kingdom. 
It was in Abraham’s bosom that Lazarus found 
rest, and it is with Abraham, Isaac, and Jacob they 
sit down in the kingdom of heaven when they come 
from east, west, north and south. 

When Moses again appears on earth, it is only 
the highest eminences of Hermon that are lofty 
enough for his feet to alight on. It was no other 
than Christ, the glorious angel who was with the 
Church in the wilderness who trysted with him, 
while his garments, ‘‘ white and glistering so as 
no fuller on earth can white them,”’ were now no 
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longer soiled with the dust of weary travel and 
laborious climbing among the dark rocks of Sinai, 
but, instead, reflected a portion of what he had 
so earnestly prayed to view when he said, long 
summers and winters past, “I beseech Thee, show 
me Thy glory.” 

Moses is none the less the very type of the Old 
Testament saint. To the end of his hundred and 
twenty years, “his eye was not dim, nor his 
natural force abated.” What had those eyes 
viewed, commanded, rebuked, defied, and watched ! 
Yet “the man Moses was meek exceedingly above 
all men that were in the earth.’”’ When he left 
Egypt after his hasty attempt to deliver Israel 
alone, he kept sheep forty years in Arabia, and 
thereafter what wonders he saw and did till the 
day God buried his body in Pisgah, after one long, 
long look over the Land of Promise, a look that 
carried his spirit away into the heavenly Canaan. 

Was there ever a life so full of interest and 
achievement, and all on such a level! When Moses 
put a veil on his face, after the interview of the 
text, it did not indicate the inability of Israel alone 
to look into the things Moses had converse with. 
The veil is on his face to-day, in the sense that 
few, if any, living can get near him or near those 
things which were daily, and all his life long, 
under his hand. The significance of this is that 
our spiritual viewpoint depends on our spiritual 
‘experience. We construct our theology as we 
construct our character. The postulate, “ I think, 
therefore I am,” is true this way also, that “as a 
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man thinketh in his heart, so is he.’”’ Moses 
required to think. He was forced to think and to 
do things he shrunk from as too hard and too 
high. They seemed so, not because he did not 
believe in God nor fear Him, but because he was 
meek, truly and fully, in heart, intellect, spirit, 
conscience, and self-esteem ; meek enough to suffer 
great fear, great indignity, great chastisement. 
But how perfectly noble he is when at length, as 
every day brings forth its new stupendous task, he 
undertakes it with simplicity and power and 
humility, self-effacing, but never able to efface the 
seal of his whole truly consecrated personality 
from every situation. Even in the routine of the 
day, ‘it came to pass, when Moses went out into 
the tabernacle, that all the people rose up and 
stood every man at his tent door, and looked 
after Moses until he was gone into the taber- 
nacle.” “‘ And the people greatly feared the Lord 
and Moses.” 

In estimating the scope and significance of our 
text we must try to calculate the effect on such a 
man of the things that constituted Moses’ spiritual 
experience. How ought we to study the approach 
to God and the utterance of that bosom which has 
throbbed to the call of God out of the burning 
bush, and which has expanded as an opening rose 
to the sun, to that mysterious name, Jehovah, 
which, meaningless as it may be to some, to Moses 
was “ Thy name—as ointment poured forth ” ? 
What of the awesome power he was under when 
heavens and earth, death and darkness, and 
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destroying angels responded to his word. What a 
man it was at whose lifted staff the Red Sea opened 
before the many thousands of Israel, while the 
pillar of cloud stood behind them. How much was 
his knowledge of God increased when manna came 
down every night with the dews of the desert and 
water gushed out of the rock when he spoke to it. 
Did any man know better than he the truth of 
what Christ said, ‘“‘ Moses gave you not that bread 
from heaven,” and that Moses was faithful in all 
this only as a servant over Christ’s house? A man 
who could see or be the instrument of the least of 
these things, is already the final human appeal as 
to the true source and nature of spiritual power. 
Let him that is spiritual hearken unto Moses and 
hear him say with the gentleness of unaffected 
adoration, ‘‘ I beseech Thee, show me Thy glory.” 


II, THE NATURE OF THE PETITION 


These are the experiences which underlie and 
give weight to the spiritual phenomenon we see in 
the text, when this great saint stands before out- 
ward tokens of the Presence and Majesty of 
Jehovah, too full of lowly simplicity even to lie 
prostrate, feeling no doubt the futility of any 
bodily posture or any natural or temporal thing, 
to meet the demands of such an approach of 
Divinity with that which is dust and ashes. Or is 
- there such an intimation or foretaste of the spirit 
of adoption whereby we cry “ Abba, Father,” as 
to move this sweet and sensitively responsive soul 
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to spring up and spring forward in a heroism of 
spiritual courage toward Him of Whom it is said, 
‘Our God is a consuming fire, but of whom it is 
also said ?>— 
‘‘Like as the hart for water-brooks 
In thirst doth pant and bray ; 
So pants my longing soul, O God, 
That come to Thee I may.” 

What of the law, the law of the tabernacle of 
Israel, and the unageing law of the unchangeable 
moral government of God? We know, said Paul, 
that the law is spiritual, and so did Moses know. 
The law reveals the glory of God, yet Moses desired 
to see a further glory than that. 

We are concerned to know whether Moses was 
authorised to ask this, and what he meant by 
it. His character, experience, and work, and his 
constant and close association with God in his 
work, warrant us to regard his prayers with respect. 
The law by which he interpreted the mind and 
will of God, and intimated so early Christ’s life 
and work, is such as should deepen that respect : 
neither does this petition strike any discordant 
note in the belief or experience of any exercised 
Christian. It rises naturally out of the situation 
in which Moses found himself, yet it would not 
have been uttered except by one who not only 
saw God’s works and wonders, but loved God also 
and revered Him. Though the believer should see 
all God’s works, yet he is still conscious of a great 
desire—he must see God. 
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III. THE TEsTtimony oF CHRISTIAN EXPERIENCE 


This is the transcendent element in Christian 
experience in every land and in every age. 

In its morbid form of extravagant mysticism it 
occurs also in many religions, not excepting Chris- 
tianity. But no man was less morbid than Moses 
—mecek, gentle, reasonable, and merciful (notwith- 
standing times which called for strenuous action). 
Did this prayer spring from a mystical element in 
Moses? There is a mystic in every Christian ; and 
it grows in proportion as he is prayerful and loves 
God. The request shows that Moses realised that 
the Person must be always greater than the work. 
In particular he had discerned, with an intuition 
which only love can give, that Jehovah is infinite 
in every good, that to know Him is life eternal, 
and that He can, in due time and place, afford rest 
in Himself to the greatest spirit, inspired with the 
most far-reaching ambitions of love or prayer. 

It is the same utterance, in different form, 
which expresses all the hope that irradiates heaven 
for the Church Catholic—“ The Glory of God did 
lighten it, and the Lamb is the light thereof”: 
and again—‘ They shall see His face, . . . for the 
Lord God giveth them light, and they shall reign 
for ever and ever.” 

On the morning of the day that great saint and 
theologian, John Owen, died, when his friend the 
~ Rey. Wm. Payne called to tell him that the first 
sheet of his (Owen’s) Meditations on the Glory of 
Christ had passed through the Press, he exclaimed 
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with uplifted hands, and eyes looking upwards— 
“Tam glad to hear it; but oh! brother Payne, the 
long-wished-for day is come at last, in which I shall 
see that glory in another manner than I have ever 
seen it, or was capable of seeing it, in this world.” 

Even Balaam, rapt with prophetic light, was 
dazzled wistfully by that glory—‘‘ I shall see Him, 
but not now; I shall behold him, but not nigh: a 
Star out of Israel.” 

David said, ‘‘I shall be satisfied, when I awake, 
with Thine image.’”’ John perhaps indicates what 
was in Moses’ view when he said, ‘“‘ We know that 
when He shall appear we shall be like Him, for we 
shall see Him as He is.”’ 

Though Paul sees not yet all things put under 
man, yet he sees “Jesus, crowned with glory and 
honour,” and that hope and promise suffices till 
our ‘‘ eyes shall see the King in His beauty in the 
land that is very far off.” 

The Great Head of the Church taught that the 
consummation of all God’s purposes, to which 
the Church was to look forward, would be complete 
“when the Son of Man shall come in His glory.” 

John Bunyan, marking the great epochs of 
Christian experience, reaches a gracious climax 
when he brings his pilgrims to the Shepherds’ 
mountains. There the weary traveller, leaning 
on his guide, can make out the glittering lines of 
the distant Heavenly Jerusalem. 

This stimulating view of future glory is a needful 
and gracious part of the ministrations of the Good 
Shepherd. As the Spirit of Christ in the Prophets 
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signified the glory that should follow the atoning 
death of Christ, He caused them to search what 
that glory should be, and this is just what we see 
in operation in Moses here—‘‘ Show me Thy glory.” 

When the angels—the multitude of the heavenly 
host—sang, “Glory to God in the highest,’”’ the 
hallelujah chorus making the sky echo and ring, 
would not the sigh of the Shepherds, as the music 
died away among the stars, distil into this same 
dew of prayer—O Lord, we beseech Thee, show us 
Thy glory ? 

When the disciples stood gazing up into heaven 
in the secluded spot near Bethany, while Christ, 
with His hands uplifted over them in blessing, 
ascended up out of their view, their last sight 
of His loving face, becoming each instant more 
luminous with His heavenly glory, would translate 
them, every time they recalled it, into the fellow- 
ship of Moses in this sublime petition—O Lord, we 
beseech Thee, show us Thy glory. 

What worldly glories can survive in such an 
atmosphere! ‘‘ Earth’s joys grow dim” as its 
feeble lights dissolve in even the most distant per- 
ceptions of the glories yet to be revealed. 


IV. THE ANSWER 


But which of all approaches to God will put to 
shame mere human glory and “pour contempt 
on all our pride’? Is it not, “ When we survey 
the wondrous Cross, on which the Prince of Glory 
died”? 
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“God forbid,” said Paul, ‘‘that I should glory, 
save in the Cross of our Lord Jesus Christ.” 

Here Moses, in “‘ the shadow of Calvary,” is a 
hopeful place for such a petition as thine—if only 
God, Who created the light to shine out of darkness, 
shine in our hearts, to give the light of the know- 
ledge of the glory of God in the face of Jesus 
Christ. 

The true glory of God is the Cross of Christ, 
and all that in which the Cross has issued. 

When Moses was directed from Sinai to another 
place, on which also darkness rested—‘‘ the shadow 
feared by man’’—he discerned within the cloud 
the Prince of Life, although He hung upon the 
Cross of death; and he rested his longing soul 
from his crying when “the Brightness of the 
Father’s glory and express image of His Person ”’ 
grew on his view out of the distant centuries, and 
the Spirit said within his heart, ‘‘ Behold the 
Lamb of God that taketh away the sin of the 
world.”’ 

All who are taught by the Spirit must say with 
David, often— 

‘My soul for God, the living God, 

Doth thirst: when shall I near 

Unto thy countenance approach, 

And in God’s sight appear ?”’ 
“That I may behold Thy power and brightness of 
Thy face.” ‘‘ My soul followeth hard after thee.” 
That is the position of Moses too. No greatness in 
public office will ever free the child of God from 
the childlike longing to be at rest in the bosom of 
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a Father’s love. ‘‘ Nearer, my God, to Thee,” is 
not a mere purposeful motto, but the sigh of the 
child in the heart of the man—patriarch or apostle 
or Christian martyr or disciple. 

The Lord’s Anointed Himself will betray the 
utmost exultation when He says, “ I have finished 
Thy work. And now come I to Thee. Holy, 
Father, glorify Thou Me with the glory I had with 
Thee before the world was.” 

In a similar but chastened triumph, His great 
servant said, ‘I have fought a good fight, I have 
finished my course. Henceforth there is laid up 
for me a crown.” 

The weary sinner who has explored the glories of 
the world and found them only sorrows, turns his 
wasted gaze to the*throne of grace and pleads, “ I 
beseech Thee, show me Tuy glory.’’ And the 
Gospel provides for this. ‘‘Come unto Me, all ye 
who labour and are heavy laden, and I will give 
you rest.”’ 

As life flowed anew in the veins of the children 
bitten by the serpents in the wilderness, when they 
looked on the brazen serpent, so when men turn 
their eyes from sin and death to look upon the 
incomparable Son of God, a light floods in upon 
their soul, their bands break, their soul is healed, 
their hard heart melts in contrition, vision dawns 
on their eyes, and their dumbness hitherto, to all 
that was unseen and eternal, finds utterance in the 
- invariable confession, ‘‘THou art the King of 
Glory, O Christ. Thou art the everlasting Son of 
the Father.” 
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How often is the poor sinner overcome with 
grief and shame, when failure or loss makes the 
world say of him—‘‘ Where is now thy God?” 
And as faith is tottering, upheld only by lingering 
love and remembered mercies, how often does the 
anguished soul beset the mercy-seat with this 
petition—“‘I beseech Thee, show me again Thy 
glory. Make Thy face to shine and we shall be 
saved.” 

How many still grope as the blind for the wall 
though full day has dawned since Moses prayed, 
because the day has not dawned on their soul, nor 
the day-star arisen in their hearts. 

How many lacking this spiritual cry from all 
their being, lack also its answer. 

Of them it is said, ‘‘ When we see Him, there is 
no beauty that we should desire Him.” But a day 
is promised, a day of the Son of Man, when “ they 
shall look on Me, whom they pierced.”’ 

Then, when “ every eye shall see Him,” the glory 
of the Lord shall be revealed and all flesh shall see 
it together. 


A RICH FEAST FOR FAMISHING SOULS 
By the Rev. DONALD MUNRO, D.D., Ferintosh 


“And in this mountain shall the Lord of hosts make unto all 
people a feast of fat things, a feast of wines on the lees, of fat 
things full of marrow, of wines on the lees well refined.”— 
Isa. xxv. 6. 


In the opening verses of this chapter we find the 
prophet offering a song of praise to God, but, in 
the text, we see him coming with a comforting 
message to men; for we have here a clear blast of 
the Gospel trumpet. The blessings of salvation 
are in this passage set before us under the figure 
of asumptuous banquet. In considering the Gospel 
feast, as it is described in this portion of God’s 
Word, let us notice : 


I. THE ABSOLUTE NEED OF THIS FEAST 


A man of wealth may prepare a great banquet 
‘for some opulent favourites, who in their homes 
fare sumptuously, but the Gospel is not a feast for 
entertaining the rich, but a table for feeding the 
famishing. When Adam was still in his unfallen 
state, he had no need of Gospel provision, for his 
soul was then fully satisfied with the fellowship of 
his Maker. We may use in that connection the 
striking words of that eminent divine, Thomas 
Boston of Ettrick: ‘‘ The King of Heaven set 
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‘down Adam, and his posterity in him, to a well- 
covered table in paradise, in this lower world, 
making a covenant of friendship with him, and 
with them in him. . . . But man being drawn 
into rebellion against God, . . . this table is 
withdrawn, and Adam and all his posterity in his 
loins were driven out of the guest-chamber.”’ 

On account of sin, man lost communion with 
God, and so a spiritual dearth arose in this world, 
which has left every human soul hunger-bitten. 
And where can a famishing sinner find a meal 
to appease this heart hunger? It is not on the 
table of God’s providence, where He has placed 
the gifts of His bounty, for the choicest of earth’s 
dainties cannot satisfy the cravings of the never- 
dying soul. 

But there is another table in this world, down 
in the fog-covered valley of impenitence, to which 
all men continue to repair, till “the face of the 
covering,” of which we read in the context, be 
destroyed. At this entertainment there are laid _ 
out for the guests the vanities of this present world — 
in a variety of attractive forms. There are also 
to be had here the “‘ pleasures of sin,’ which 
Moses rejected when he had “tasted and seen 
that the Lord is good.” The god of this world, 
who may be said to be the governor of this feast, 
does not care to see such unpopular names on his 
menu, and so he substitutes other euphemistic 
descriptions for the courses that he serves. 

But let us hear how the Word of God names some 
of the dishes on this festive board. 
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What had the prodigal in the far country ? 
Husks, which, though suited for swine, were unfit 
for men. Isaiah describes one of the guests at 
this table as “feeding on ashes,” which are not 
only sapless, but injurious. Let us listen to what 
Hosea has to say of the fare with which some are 
here supplied. ‘“‘ Ephraim,” he tells us, ‘‘ feedeth 
on wind.” Surely that is a very light and un- 
satisfying repast. Then they that are here enter- 
tained, are said by the same prophet to eat ‘the 
fruit of lies,’ for the most tempting luxuries 
in this dining-hall are deceptive. There is no 
spiritual sustenance in any of them, and some of 
them are positively deadly. The best fare to be 
had here can never remove the gnawing pain of 
a starving soul. He who feeds on it is like the 
man of whom the Lord, through the prophet 
Isaiah, speaks: ‘‘ Who dreameth, and behold, he 
eateth, and awaketh and is hungry.” 

David ,saw many that looked for satisfaction 
in the things of time and sense rise from this table 
in disappointment with that question on their lips 
—‘ Who will show us any good?” And Micah 
heard the earnest cry of him that hungered after 
peace of conscience. 

Now the Gospel-banquet is God’s answer to such 
inquirers, for it is because of the provision that 
is there brought before perishing sinners, that there 
comes forth that instructive message from heaven 

~—* He hath showed thee, O man, what is good,” 
and that comforting invitation—‘“ Eat ye that 
which is good.” 
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II. THE FEAST-CHAMBER 


The Gospel table is said to be spread in “ this 
mountain.” The primary reference here is to 
Mount Zion. The blessings of salvation were laid 
out, typically, in the ceremonies, and sacrifices, and 
sacred festivals connected with the service of the 
Temple, which stood there, all of which were 
“shadows of good things to come.” And in the 
public worship there observed, the Old Testament 
saints had often foretastes of what is now enjoyed 
under the Gospel dispensation. Then, in coming 
to New Testament times, it may be said that it 
was in Zion, or Jerusalem, the city associated with 
that hill, that the Gospel feast was prepared, for 
it was there Christ died that He might become 
food for famishing souls. It was there that He 
rose again. It was there that the Spirit first 
descended in plentiful effusion, and there that 
repentance, and remission of sins, were first to be 
preached among all nations. 

But the term mountain is in Scripture frequently 
applied to the Church of Christ. 

The Church may be compared to a mountain, 
because of her moral and spiritual elevation. The 
Lord’s people have been raised up, as to their 
state. They were once so low that they were 
“ without God,” but, through grace, they are now 
“heirs of God, and joint-heirs with Christ,’’ and 
as such they have been exalted to the peerage of 
Heaven. Believers again have been lifted up as 
to their desires. They have “risen with Christ,” 
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and are thus enabled, in some measure, to set their 
affections on the things that are above. 

Then the Church may be viewed as a moun- 
tain because of her isolation. Lofty mountains, 
in general, stand out distinct from the surrounding 
country, and so the Church should be clearly dis- 
tinguished from “‘ the world that lieth in wicked- 
ness.”” That does not mean that God’s children 
should live as hermits. They are to take an interest 
in the good of their fellow-creatures and may 
have to associate with the men of the world in 
attending to their lawful calling, yet there should 
be a clear line of demarcation between the Lord’s 
professing people and the world. Believers are 
commanded not to be conformed to this world, 
but to be transformed by the renewing of their 
minds. 

Now it is in the holy mountain, that is, in the 
Gospel Church—among God’s fearing people, where 
His Word is faithfully preached, and His gracious 
presence enjoyed—that this heavenly provision is 
to be found. It is where two or three are gathered 
together in His name that the Master has pro- 
mised to come, and He Himself is the feast. 


III. THE MASTER OF THE FEAST 


He is the Lord of hosts. No other could have 
provided it. 

He alone had the necessary knowledge for pre- 
paring a banquet suited for meeting the case of 
each particular guest. Oh, think of the wisdom 
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needed for arranging all the details of such an 
unspeakably great entertainment! It may some- 
times be no easy matter to cater for one single 
individual, if he should happen to be very fastidi- 
ous. But here was a feast that had to be provided 
for “‘ all people,’ with their various tastes, yet He 
who made it knew full well every holy craving 
in the hearts of all His quickened ones. There is 
no heavenly desire implanted in the soul of any 
believer which had not been anticipated in laying 
out this feast. 

Again, observe that only One having the re- 
sources of the Godhead could make adequate pro- 
vision for supplying the spiritual needs of helpless 
sinners. A man may wish to gratify the tastes 
of his guests, and yet he may find his means 
inadequate for giving effect to his intentions. But 
here was One who had at His disposal, in the 
riches of His grace, enough to enable Him to furnish 
so sumptuous a banquet as to leave every hungry 
soul that partakes of it abundantly satisfied. 

But though the Lord of hosts had enough in the 
treasury of Heaven to meet the cost of this much 
needed feast, He was under no obligation to provide 
it, yet His love was such as to move Him to make 
the necessary sacrifice, in the gift of His Son, and 
thus we read that “‘ God so loved the world that He 
gave His only begotten Son, that whosoever be- 
lieveth in Him should not perish, but have ever- 
lasting life.” 

But this richly laden table was not the outcome 
of blind compassion on the part of Him who 
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furnished it, for He knew all the guilt and enmity 
of them for whom it was spread, yet His loving- 
kindness constrained Him to give His well-beloved 
Son over unto death that He might have an 
opportunity of placing heavenly dainties before 
undeserving sinners. 

But if God in the person of the Father may be 
said to have provided the feast, because it originated 
in His sovereign love, may we not say that’ God, 
in the person of the Son, took part in preparing 
it? This feast is based on sacrifice, and if the 
Father provided the sacrifice in Him who is the 
Lamb of God, did not the Son offer up that sacri- 
fice, when He “ gave Himself an offering and a 
sacrifice to God?” Oh, think of all that the 
preparing of the Gospel banquet entailed on God’s 
Son! He appeared in the fulness of the time, 
clothed in the garment of humanity! Behold Him 
stooping so low as to be made under the law. His 
work caused Him to come before the fire of God’s 
wrath, where “ His sweat was as great drops of 
blood falling to the earth.” It brought Him so 
low that He was obedient unto death. But see 
Him raised up and exalted to be a “ Prince and 
a Saviour.” And may it not be said that, as the 
reward of His atoning work, He is honoured to 
preside at this banquet ? 


IV. THE VIANDS 


What is placed on the Gospel table is a crucified 
Saviour, who says: ‘‘ My flesh is meat indeed, and 
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My blood is drink indeed.’’ This spiritual fare is 
compared in the text to a “ feast of fat things.’’ 

This figure implies that there are here abundant 
supplies for needy souls. The Gospel is not a tiny 
morsel, or even a scanty meal, which can do little 
more than whet the appetite of the eater. Itisa 
feast which can never be exhausted or diminished. 

At this feast the viands are of the best. Here 
there are “fat things,’’ which is a scriptural way 
of describing the excellence of this provision. The 
returning prodigal had the “fatted calf” killed 
for him. And when the penitent sinner comes to 
this entertainment, does he not find there the 
“fatness of God’s house’’—or, in other words, 
the richness of His grace—when there is placed 
before him, as his first course, the satisfying portion 
of forgiveness of sins, and all the other savoury 
dishes that follow? These are the fat things “‘ that 
leave unhallowed pleasures so distasteful to the 
guests.”’ 

And at this royal table there is, moreover, drink 
of the finest quality, for there are ‘‘ wines on the 
lees,” which have been allowed to settle down on 
their dregs till they attain the choicest flavour. 
And what can these mellow wines be but the blood 
of Christ ? 

Oh, what a refreshing drink is to be found in a 
crucified Redeemer, as He is brought near, and 
appropriated by faith, in the consolations of the 
Gospel! This is, indeed, ‘‘ wine to those that be of 
heavy heart.’’ What an exhilarating effect these 
wines have on the mourners in Zion! They 
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strengthen the weak and revive the fainting ones. 
It was a draught of these good wines that caused 
the Ethiopian eunuch to go on his way rejoicing. 

At this feast there is @ pleasing variety in 
the fat things and the different wines that are 
supplied. Among the guests are fathers and young 
men and babes, yet there is here what suits the 
case of each individual. No one shall ever have 
reason to complain of a tiresome sameness, for 
there is here something to gratify all the holy 
desires of every quickened soul. 

This is a feast, whose provision is like the 
barley loaves on the mountain, for it increaseth the 
more it 1s dispensed. True, Christ, who is the sub- 
stance of the Gospel, does not change in Himself, 
yet He does grow in His all-sufficiency and precious- 
ness in the experience of them that feed upon Him. 
Well may the guests say of this wonderful entertain- 
ment as did the queen of Sheba regarding Solomon’s 
greatness—‘‘ It was a true report that I heard,” 
but ‘‘ the half was not told me.” We see that the 
prophet began his description of Gospel fare, by 
calling it a “‘ feast of fat things,” but he, as it were, 
received a fresh view of its goodness, so that he 
proceeded to speak of it as a “‘ feast of fat things 
full of marrow.” Among some people marrow 
was considered the greatest delicacy that could be 
had at a feast. Now on the table of God’s grace 
_ there is marrow—a striking way of expressing the 

choicest spiritual dainties—and that in abundance. 
And at this princely feast there are not only 
“wines on the lees,’ but wines that are “ well 
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refined.” Here are wines that have been so 
clarified that they excel all others in colour and 
richness. Old wines are greatly prized, but here 
are wines that, in regard to age, are unsurpassed. 
They are “ ancient things,’ because in them the 
precious thoughts and saving purposes, which were 
in God’s mind towards His people from all eternity, 
and were matured in the provision of the Covenant, 
are now brought near in the cup of salvation, in 
the form of Gospel blessings. 


V. THE GUESTS 


For whom was this great feast made? It is not 
like the sacred festivals which were reserved 
practically for the seed of Abraham, according to 
the flesh, for we have here a feast for “‘ all people.” 
That does not imply that all have actually come 
to it, but that all to whom the word of salvation 
is sent are invited to it, without distinction of race 
or class. The Gentile is as free to sit at it as 
the Jew: the beggar is as welcome to it as the 
prince. 

Now, seeing this unique banquet is an open table, 
who were the first to come to it? The prophets 
and patriarchs had foretastes of it. Abraham was 
early there, and before him was Abel, yet he was 
not the first to taste of it. May we not say that, 
before Abel had partaken of it, the Divine per- 
fections were feasting there ? Oh, how Mercy was 
filled with joy, in having an opportunity, through 
the blood that procured the blessings of salvation, 
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of inviting sinners, that were perishing with hunger, 
to this satisfying fare, and of seeing their souls 
regaled with “‘ marrow and fatness’?! And had not 
justice a feast at this table, for in the sacrifice of 
God’s Son, of which the “ good things” of the 
Gospel are the fruit, the claims of justice were 
fully satisfied? And in this feast all the other 
attributes of God shared, for in the provision 
of the Gospel there was, in a special manner, a 
manifestation of the Divine glory that caused 
them to rejoice. 

And what had the perfections of the Godhead 
to say regarding Gospel fare? They pronounced 
it to be good, and commended it to needy sinners. 
“Eat ye that which is good, and let your soul 
delight itself in fatness.” 

But though all that hear the Gospel call are 
invited to the feast, yet only such as are quickened 
by the Spirit of God partake of it. 

Now let us consider the benefits that accrue to 
the guests in the feast-chamber of the Gospel. 

They receive life. In Eastern lands, when one 
that is being pursued by relentless foes flees to the 
tent of a sheik, he, though an enemy, is safe, 
if he eats of his host’s salt. Now, when a guilty 
sinner repairs to this spiritual banqueting-house, 
his cry is: “‘O let my soul live.’ And when he, 
by faith, partakes of what is set before him, what 
the Ruler of the feast says to him is: “ Your 
heart shall live that seek God.” 

The guests meet with a cordial welcome. They 
are not only permitted to look on the viands but 
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to partake of them freely. Some at the table 
may be so timid that they hesitate to stretch 
forth their hand, because they are so weighed 
down under a sense of their unworthiness. But 
to such the Host says: ‘“‘ Eat, O friends, drink, 
yea, drink abundantly, O beloved.” 

The guests are well served. The Master of the 
feast attends to all that sit at His table, so that 
the humblest is not overlooked, but He serves 
them through the ministrations of the Holy Spirit. 
It is the Spirit who places before each guest his 
needed portion. ’ 

At this table the Host bestows tokens of His 
favour on the guests. King Ahasuerus, at the 
banquet of wine, promised to grant Queen Esther 
her request, even to the half of the kingdom. But 
what the King at: the Gospel banquet promises all 
His guests is not half a kingdom, but a whole 
kingdom. What He says to them is: “ Fear not, 
for it is your Father’s good pleasure to give you 
the Kingdom.” 

But the Master of this feast does more for His 
guests than to enrich them with His gifts. He 
places Himself before them, in the glory of His 
person, and in the fullness of His grace, and in 
His suitableness, as an all-sufficient Saviour, and 
He invites all that have come to the banqueting- 
house, in response to His invitation, to enter 
into a covenant with Him. And of the guests 
it is true that they have accepted Him on His 
own terms, and that they have given Him their 
hearts. 
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APPLICATION 


If you have come to this feast, what a debtor 
you are to the grace of God. You once regarded 
the blessings of salvation as “light bread.” But 
when your soul was quickened, you, like the young 
man in the far country, began to be in want. 
Then you could find no rest, nor refreshing, till 
under the teaching of God’s Spirit, you repaired 
to the banqueting-house, and humbled yourself 
before its Ruler, who gave you a place among 
His guests. Consider your responsibilities, as one 
privileged to sit at the King’s table. Be careful 
to observe the etiquette of the Court. Respect 
the ‘‘ law of the house,’ which is holiness. Seek 
grace from the Master to enable you to live in a 
way becoming the Gospel of Christ. 

If you have not come to this feast, you are 
“spending money on that which is not bread.” 
And why should you continue to do so, when the 
“bread of life’ is placed before you on the Gospel 
table, and you are invited to partake of it? Many 
have accepted the invitation, yet in the feast- 
chamber “ there is room.”’ Why should you stand 
without ? The entrance is near. Christ is the 
door, and if you repair to Him, and cast yourself 
on God’s mercy in Him, you shall find a place 
among the guests that eat bread at the King’s 
table. 
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